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Reflective Thoughts upon the Preliminary Observation on the 

Rohingya Refugee Camps in Bangladesh: A Call for Greater 

Psychological Support 

Chalalai Taesilapasathit
*
 

Abstract: This paper is a reflective article based upon the author’s 

experience of providing the preliminary evaluation at the two Rohingya 

refugee camps – Kutupalang and Balukhali– in Bangladesh.The information 

for this paper was gathered from resources using the interview and 

observation methodologies. The author interviewed the refugees in the camps 

through English-Bangali and Bangali-Chittagonian interpreters, and local 

staffs who worked in the camps. In addition, the author visited the service 

centers in the camps, and witnessed the distribution process of donated 

supplies. Although there were several agencies providing supports for the 

refugees within the camps, the help was still far from sufficiency. The author 

aims to use this paper as a platform to call for a greater support, especially the 

psychological ones. The author classifies the needs into two categories: ( 1) 

the urgent needs, which include the issues of children without guidance; 

lacking cooperation among supportive organizations, and inaccessible 

information to the services; (2) the important needs, that are the exercise of 

power by authorities; the lack of psychological support for local staffs, and 

the perception of the locals toward the refugees. 

Keywords: Rohingya refugees, Bangladesh, psychological support, the 

urgent and the important 

Introduction  

Since General Ne Win- a military commander, a Burmese politician; a former prime 

minister and head of the state – came to power through coup d’état in 1962, Ne Win’s 

primary goal in leading the nation toward socialism seemed to set the beginning of 
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many threats directed to several ethnic minorities such as Chinese, Indian, Pakistani, 

Rohingya, etc. (Chan, 2005; Green, MacManus & Cour Venning, 2015). Those ethnic 

groups whose lives were in the middle class had returned to their homelands 

(Donison, 1970). However, the Rohingyas, many of whom held the national 

registration cards, decided to stay (Chan, 2005). Nonetheless, with the national 

registration cards in hands, the Rohingya people were still denied the basic rights that 

citizenship could have. Many of the Rohingyas decided to migrate out of Myanmar 

during the 1970s, but the situation was not severe compared to that of today. The 

number of the Rohingya people who moved out during that time were still far from 

the Rohingya migration number these days, and many had returned (Human Rights 

Watch, n.d.). However, the living conditions of the Rohingyas were drastically 

downward after the enactment of the 1982 Citizenship Law that intended to deny the 

rights of citizenship for Rohingya people by excluding their ethnicity from the listed 

national races (Burmese Rohingya Organisation UK, 2014). The Rohingyas were put 

into the position of the stateless people and had been experiencing many forms of 

human rights violation, as the results of this law. Without any hopes at home, the 

sufferings in Myanmar have forced them to migrate out of their country in search of a 

chance to live as human beings. Since then, the number of migration has been 

continuously increasing and, by all means, did not seem to stop. 

In 2017, the United Nations addressed that the situation of the Rohingya refugees is ―the 

world’s fasting growing refugee crisis and a major humanitarian emergency‖ (The United 

Nations Refugee Agency, 2017b). Up to today, there are more than a million Rohingyas 

migrated from Myanmar, and Bangladesh is home to the highest number of the Rohingya 

refugees. The recent report from the United Nations Children’s Fund (2018a) pointed out 

that the total number of the Rohingya population in Bangladesh’refugee camps were as 

high as 1.3 million, and among this number, approximately 703,000 were children. Cox’s 

Bazar is the district nearby the Bangladesh-Myanmar border where several refugee camps 

have been set up. Kutupalong and Balukhali were two of the main locations in Cox’s 

Bazar where most of the Rohingya refugees have settled (Guzek, Siddiqui, White, 

Leeuwen & Onus, 2017). 

Several organizations, both the NGOs and government funded, have consistently 

provided aid to the refugees in the areas. Nevertheless, with a large number of the 

existing refugees and incessantly additional influx of new comers, humanitarian 

assistance is challenged each day.The report by the United Nations Children’s Fund 

(2018a) showed that the highest four sections of needs that were urgently required for 

providing helps and supports for the refugees were health, education, communication 

for development, and child protection, consecutively. Apart from what has been 
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reported through the United Nations Children’s Fund, the sufficient need for mental 

health support for the Rohingya refugee was still out of reach. In 2017, there was only 

one psychologist working in both the Kutupalong and Nayapara refugee camps (The 

United Nations Refugee Agency, 2017c). It could not be denied that the lack of 

psychological support for the Rohingya refugees in Bangladesh were in crisis. The 

Rohingya refugees had been through many kinds of traumatic experiences. They fled 

terrors, human rights violation and numerous types of abuses from Myanmar. Even 

though their lives were safe in the new land, without immediate and proper 

psychological support, the mental health issues they had suffered could impact the 

refugees’ lives in the long run. 

This paper aims to depict the importance of psychological support for both the 

Rohingya refugees and the local staffs who work in the areas in order to provide aid 

for the refugees. There are several essential psychological needs required for the 

refugees’ support. However, the number of the people who are in needs is too high to 

provide equal assistance; and with limited number of staffs, it is impossible for all 

refugees to thoroughly receive psychological service, individually. Therefore, the 

author applies the Eisenhower’s principle of ―the urgent and the important,‖ in order 

to express the psychological needs into two categories for convenience’s sake of those 

who are interested in providing support to the Rohingya refugees. Besides the purpose 

of sharing psychological knowledge, the author also plans to utilize this paper as an 

open platform to encourage society’s awareness; to understand that, when in 

humanitarian crises, the need for psychological support is no less important than 

physical health supports.  

The procedure and funding resource 

This preliminary observation was organized by the Asian Resource Foundation 

(ARF). The process covered a five-day trip during December 2017. The resources of 

this paper are the information gathered from the interviews with both the refugees 

through English-Bangali and Bangali-Chittagonian interpreters, and local staffs, 

mostly those who worked with psychological isuues; and also, the observation of 

supplies and aids distribution within two locations of the refugee camps – Kutupalong 

and Balukhali. Lastly, the author adopted the notion of the Eisenhower’s principle in 

order to explain the need for psychological support by categorizing the ideas into two 

separated frameworks: the urgent and the important.  

The Eisenhower’s principle  

The term ―Eisenhower’s principle,‖ or ―Eisenhower method‖ came to be famous 

when the former president of the United States of America – Dwight D. Eisenhower – 
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addressed to the Second Assembly to the World Council of Churches at Illinois, in 

1945, that―I have two kinds of problems, the urgent and the important. The urgent are 

not important, and the important are never urgent‖ (Eisenhower, 1954 as cited in 

Peters & Woolley, n.d.). However, this was not the original speech of President 

Eisenhower. He actually quoted it from Dr. J. Roscoe Miller who was the president of 

Northwestern University at that time (Common Health, n.d.). 

Today, the idea of the urgent and important is widely accepted in the science of time 

management. It emphasizes the use of the urgent/important criteria to assess tasks at 

hands. Although the Eisenhower’s principle of the urgent and the important classifies 

the criteria into four categories: important and urgent, not important but urgent; 

important but not urgent, not important and not urgent (CommonHealth, n.d.), this 

paper will focus merely on the two broader criteria: the urgent and the important. The 

author strongly believes that the need to provide psychological support to the 

Rohingya refugees cannot be divided into classes involving not important or not 

urgent. Nevertheless, the type of important and urgent is not appropriate for the task 

of humanitarian crisis intervention since it is too broad and does not specify orders for 

providing help. Therefore, the broader categories of the urgent and important seem to 

be a proper solution.   

The evaluation 

The urgent needs 

Children without guidance 

Among the total number of the Rohingya refugees, more than half of them are 

children (The United Nations Children’s Fund, 2018b). The report from The United 

Nations Children’s Funds (2018a) suggested that the number of child refugees who 

were in need for humanitarian support was as high as 703,000 from the overall 1.3 

million refugee population; and this is the number represented by the Rohingya child 

refugees in Bangladesh alone. Many of these children unwillingly were forced to live 

by themselves since their parents could not make it to Bangladesh’s refugee camps. 

Without guardian, they have learned to take care of each other, and help other adults 

with day-to-day tasks; which were not the typical responsibilities for regular children 

of their ages. This condition was clearly the humanitarian crisis that consistently 

impacted these children’s lives. 

When children are left alone, they are at risk. To be put in the position of child 

refugees, children’s rights are deprived in every aspect. The article nine of the United 

Nations Children’s Funds (n.d.) states that one of the children’s rights is that all 
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children earn the right to be with their parents except if living with biological parents 

is not safe for them; they have the right to be with others who can take responsibilities 

of them. However, in the situation of the Rohingya child refugees, it is difficult and 

challenging for them to find the substitute of their parents due to the overcrowded 

refugee camps, high number of the child refugees; and limited officers who provide 

aid in the areas. In addition, to be in the state of child refugees, these children are also 

immediately deprived of the right for education. No one knows how long the conflict 

would last; therefore, nobody can estimate when these children can go back to their 

normal educational routine. The longer the lack of education they are facing, the more 

their futures are definitely impacted.  

The risks that children may face when living alone are uncountable. Even though 

several organizations including the United Nations and the International Organization 

for Migration have been consistently providing help and support for the Rohingya 

child refugees in Bangladesh, nonetheless, the works related to support for children 

are still in a great need; as it showed in the recent report from the United Nations 

Children’s Fund (2018a) that the funding gaps for the working areas of education for 

children and child protection are at 73% and 62%, consecutively. This implies that the 

existing supportive plans for the child refugees are still not enough to reach its goals 

and that there are high demands from more agencies and cooperation to provide help 

for these children.     

Lacking cooperation among supportive organizations  

Talking with the local staffs who worked in the areas revealed that the collaboration 

between each organization that provided support to the Rohingya refugees in the areas 

might be ineffective. The interview with the local staffs and visiting to several 

agencies and service centers pointed out that many of the organizations providing aid 

in the areas shared similar work goals or refugee populations. Nonetheless, the lack of 

collaboration was still prevalent. The problem of lacking communication and 

cooperation between each organization does not only affect the works of the officers 

by slowing down the helping process, it also greatly impacts the living condition of 

the refugees.  

With more than a million refugee population, it is obvious that no one organization 

alone can process all the help, support and service to the entire population. It is 

essential to create the sense of companionship between each agency and organization, 

because in the time of humanitarian crisis like this the more unified the organizations 

become, the faster the refugees can receive help.  
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Inaccessible information to the services  

The interview with the Rohingya refugees pointed out that the information regarding 

support, service and aid do not equally and thoroughly reach out to all refugees. This 

seems usual for the locations with a crowd of more than a million people. In addition, 

the actual number of the refugee population is higher than the number of the refugees 

that are registered with the United Nations. The report in March, 2017a, by the United 

Nations Refugee Agency showed that there were merely 33,148 registered Rohingya 

refugees in the two official refugee camps: Kutupalong and Nayapara, among the total 

of hundreds of thousands who were not registered. 

Up to today, the number of the unregistered refugees is still high even though the 

United Nations High Commissioner for Refugees (as cited in Perala, 2017) proposes 

the biometric technology as the potential way to help out identifying the refugees and 

processing the registration. With this new technique, the latest report in March, 2018, 

by the Bangladeshi Immigration and Passports Department stated that there was the 

total number of 1,092,136 Rohingyas who had biometric registration (as cited in 

International Organization of Migration, Inter Sector Coordination Group, 2018). 

Still, this number is lower than the overall refugees, and still counting, who are living 

in Bangladesh. No one knows when the registration process will be completed; and 

thus, how those without registration can get access to the information regarding all the 

support and service they could receive. 

Despite the problem of unregistered refugees, the communication and broadcast of the 

service agencies to refugees are also inadequate. Many of the refugees are not 

informed of the existence of these services and supports. Language barrier and 

insufficient translators; the mental health issues of the refugees, and limited resources 

and supplies could all be the reasons behind the inaccessibility to the information 

regarding the service. This is another urgent problem that is needed to be resolved 

because the refugees are vulnerable; they should be able to receive proper help and 

support as soon as they can.  

The important 

The exercise of power by authorities 

The process of goods distribution to the Rohingya refugees in the camps seems to be 

an impossible mission for the officers to control crowd; especially, when the goods 

are not enough for every single refugee. My experience observing the distribution in 

the Rohingya refugee camps was exactly of what it seemed; however, the exercise of 

power by authorities in order to control crowd was beyond what the author expected. 
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The limited number of staff distributors and the overcrowded refugees waiting for 

supplies made the distribution process difficult to manage. Therefore, several 

volunteers, both children and adults, were recruited from among the refugees to help 

out the distributors. Wooden sticks were handed out to these volunteers by unknown 

agencies in order to control other refugees to stay in discipline. Obviously, aggression 

that came with the use of these sticks, along with verbally aggressive action, was 

seen; and these acts came from both the volunteers—children and adults. This 

technique might work out well, because the process definitely ran in order; however, 

the psychological impact on the refugees, especially the child volunteers, is also 

undeniable.  

The prominent psychologists in the field of behaviorism, Neal E. Miller and John 

Dollard, once wrote a book called Social Learning and Imitation (1942) which 

mentioned that fear and aggression are imitated behaviors, meaning they are teachable 

and creatable in all living things. This claim has been proved as the truth with many 

psychological experiments up to now. The situation of the distribution of supplies in 

the Rohingya refugee camps comes with the hidden aggressive act, and it happens 

from the group of people who have already been suffering tremendously to others 

who share the same experiences. Without anyone’s intention, the process itself is 

handing aggression toward people who were once victims of aggression themselves. 

Can this new aggression psychologically influence them to become aggressive in the 

long run? No one could see the future; however, it may not be too hard to predict 

since the study of Miller and Dollard (1942) already shows.  

It is reasonable and understandable that the need to control crowd is crucial for the 

process of the distribution of supplies. Nevertheless, the staff, distributors, and 

everyone who are involved with this process should realize that the techniques used to 

make the process at ease are important as well. The Rohingya refugees are already a 

vulnerable population. Every helping process providing to them must be designed to 

work best for them, physically and psychologically.   

The lack of psychological support for local staffs 

Interviewing with several staff members who worked in the refugee camps, 

particularly those whose work was related in the psychological areas, acknowledged 

that they wish they themselves were in need for psychological support. The Rohingya 

refugees were the victims of the human rights violation. They suffered many forms of 

abuses, but they were not the only group who long for the psychological support; the 

staff members who have faced with their stories everyday were the group of people 

who were in need for support as much as they did.  
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The knowledge area of Posttraumatic Stress Disorder these days revealed that the 

mental health officers are the vulnerable group prone to the development of the 

disorder, even though they may not have their own traumatic experiences. However, 

regularly experiencing traumatic incidents by listening or engaging with the trauma 

victims could be the onset development of the disorder among the mental health 

officers. Although the United Nations Refugee Agency emphasized on the importance 

of staff welfare (2013), it seemed that this concern might not cover all the local staff 

who provided aid to the Rohingya refugees in the camps since there were many other 

staff members who also provided help with the refugees but not worked under the 

United Nations Refugee Agency. Therefore, every organization should consider this 

as the mutual obligation because no staff should be neglected by not receiving the 

mental health support.  

The perception of the locals toward the refugees 

The Bangladeshis welcome the Rohingya refugees to their beloved country. Although 

their perception toward the arrivals is positive, the education about unprejudiced 

attitude toward those who are different from us cannot be neglected. Education is the 

key to prevent any form of hatred against others with different ethnicities and also to 

enable empathy. The information from the observation of the camp locations and 

discussion with ARF’s staff showed that the influx of the Rohingyas exceeds the 

expectance of both the Bangladesh government and the United Nations, which results 

to the insufficient resources and scantly land for settling up any more camps. Many 

refugees find their own ways of resolving this problem by cutting down the forest and 

utilizing those cut trees for building their shelters. Although the Bangladeshis may 

seem not worry about this situation at this moment, the future is unseen; and thus, 

cannot be determined. Nonetheless, the society does not need to wait for any biases 

and prejudices toward the Rohingyas to happen; the education can start now in the 

form of prevention.    

Discussion 

The situation of the migration of the Rohingya refugees is considered by the United 

Nations Refugee Agency (2017b) as ―the world’s fastest growing refugee crisis and a 

major humanitarian emergency‖. Although Bangladesh welcomes most of the 

refugees, this crisis affects all of us as human beings. It is the situation that challenges 

all of us to rethink about how to inclusively live together in this world, how to care 

and help others who are entirely different from us; how to not have negative biases or 

prejudices towards someone who we have not known personally, how to accept others 

as human beings just like us; and how to cherish others’ rights as the way we want to 

be cherished.  
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The intention of the paper is to point out that the world needs to be aware more of the 

situation of the Rohingya refugees. There is much more work to be done; and more 

resources need to be provided to assist the Rohingyas and the staffs who are working 

closely in the front. The author wishes that this paper would be a call for greater 

support for the Rohingya refugees, and benefit anyone who currently works or plans 

to work with this refugee population. The psychological support is crucially necessary 

for the Rohingyas; and the direct form of psychotherapy, such as therapy and 

counseling, has already been provided in the areas. Although the number of 

psychologist staff is still far from enough, the formal and traditional psychotherapy 

may not be the kind of psychological support that is suitable with the situation due to 

the limited staff, the locations of the workplace, and the high number of the refugees. 

Therefore, the author proposes the nondirective psychological support that the author 

believe could work well for the current situation of the Rohingya refugees in the 

Bangladesh refugee camps through the framework of the urgent and the important, 

which is the concept borrowed from the Eisenhower’s principle.   

Acknowledgement 

This preliminary observation was funded and organized by the Asian Resource 

Foundation (ARF). I sincerely thank the ARF and Mr. Ishak Sohel for assistance and 

support throughout the entire procedure. I am also thankful to the Bangladesh Institute 

of Islamic Thought (BIIT) for providing me with the opportunity to share my 

evaluation and concern over the need for more support, especially psychology, for the 

Rohingya refugees. Last but not least, I thank all local staff in the refugee camps for 

their courage and devotion for restoring the humanity. 

References 

Burmese Rohingya Organisation UK. (2014, December). A briefing by Burmese Rohingya 

organization UK: Myanmar’s 1982 citizenship law and Rohingya, Retrieved from 

http:// burmacampaign.org.uk/media/Myanmar%E2%80%99s-1982-Citizenship-Law-

and-Rohingya.pdf 

Chan, A. (2005). The development of Muslim enclave in Arakan (Rakhine) state of Burma 

(Myanmar), SOAS Bulletin of Burma Research, 3(2): 396-420.  

CommonHealth. (n.d.). Eisenhower’s urgent/important principle: Using time effectively, not 

just efficiently, Retrieved from 

http://www.commonhealth.virginia.gov/documents/wellnotes/UsingTimeEffectivelyNot

JustEfficiently.pdf 

Donison, F.S. (1970). Burma, London: Ernest Benn. 

Green, P., MacManus, T., & Cour Venning, A. D. L. ( 2015). Countdown to annihilation: 

Genocide in Myanmar, London: International State Crime Initiative.  



BANGLADESH JOURNAL OF ISLAMIC THOUGHT, 14(21), 2018 

 

 

10 

Guzek, J., Siddiqui, R., White, K., Leeuwen, C. V., & Onus, R. (2017, December). Health 

survey in Kutupalong and Balukhali refugee settlement, Cox’s Bazar, Bangladesh: 

Survey report. Retrieved from 

https://www.msf.org/sites/msf.org/files/coxsbazar_healthsurveyreport_dec2017_final1.

pdf 

Human Rights Watch. (n.d.). Discrimination in Arakan. Retrieved from 

https://www.hrw.org/reports/2000/burma/burm005-02.htm 

International Organization for Migration, Inter Sector Coordination Group. (2018, March 25). 

ISCG situation report: Rohingya refugee crisis, Cox’s Bazar, Retrieved from 

https://reliefweb.int/report/bangladesh/iscg-situation-report-rohingya-refugee-crisis-

cox-s-bazar-25-march-2018 

Miller, N. E. & Dollard, J. (1942). Social learning and imitation, New Haven: Yale 

University Press.  

Perala, A. (2017, November 13). UN’s biometric registration yields valuable data amid 

Rohingya refugee crisis. Retrieved from https://findbiometrics.com/biometric-

registration-rohingya-refugee-crisis-411137/ 

Peters, G. Woolley, J. T. (n.d.). Address at the second assembly of the World Council of 

Churches. The American Presidency Project.Retrieved from 

http://www.easybib.com/reference/guide/apa/website 

The United Nations Children’s Fund. (2018a, March 25). Bangladesh: Humanitarian 

situation report no.28 (Rohingya influx).Retrieved from 

https://www.unicef.org/appeals/files/UNICEF_Bangladesh_Humanitarian_Situation_R

eport_25_March_2018.pdf 

The United Nations Children’s Fund. (2018b, April 4). Bangladesh: Rohingya crisis. 

Retrieved from https://www.unicef.org/infobycountry/bangladesh_100945.html 

The United Nations Children’s Fund. (n.d.). UN convention on the rights of the child in child 

friendly language.Retrieved from 

https://www.unicef.org/rightsite/files/uncrcchilldfriendlylanguage.pdf 

The United Nations Refugee Agency. (2013, July). UNHCR’s mental health and psychosocial 

support for staff, Retrieved from http://www.unhcr.org/51f67bdc9.pdf 

The United Nations Refugee Agency. (2017a, March). Bangladesh fact sheet March 2017, 

Retrieved from http://www.unhcr.org/50001ae09.pdf 

The United Nations Refugee Agency. (2017b, October 16). Joint statement of the Rohingya 

refugee crisis.Retrieved from 

http://www.unhcr.org/news/press/2017/10/59e4c17e5/joint-statement-rohingya-

refugee-crisis.html 

The United Nations Refugee Agency. (2017c, October, 26). Mental health first aid on the 

frontlines of the Rohingya crisis, Retrieved from 

http://www.unhcr.org/news/stories/2017/10/59de22951b/mental-health-first-aid-

frontlines-rohingya-crisis.html 



BANGLADESH JOURNAL OF ISLAMIC THOUGHT, 14(21), 2018: 11-21 

Copyright © BIIT  

ISSN 1816-689X 
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Abstract: Every year the majority of students were deprived of higher 

education in public universities of Bangladesh due to limitations of available 

seats. Considering the issue, the government took an initiative to establish 

private universities by promulgating a new law titled Private University Act 

in 1992. Currently, Bangladesh has 3 international universities, 40 public 

universities and 95 private universities. Private universities have a great role 

in a developing country like Bangladesh for developing human capital as it is 

known that a well-educated and well-trained population drives a nation to 

rapid economic growth. Bangladesh has limited natural resources; however, it 

has a huge population. In this context, private universities can really play a 

vital role in creating knowledge-based economy by providing proper 

education, knowledge and skills to a large number of graduates. It is true that 

private universities are indispensable for fulfilling the growing demand of the 

higher education in Bangladesh, but a good many of them are unable to reach 

an acceptable standard in terms of teaching-learning, teachers, and market 

acceptability of their graduates. Most of the low-performing institutions have 

profit making tendency only. They lack good will and at the same time have 

been exploiting students. The government, Ministry of Education and 

University Grants Commission (UGC) should perform their role properly in 

helping the universities by giving the necessary guidance for overcoming the 

existing shortcomings, especially regarding infrastructural development, 

teaching-learning environment and quality education.   

Keywords: Private higher education, Human capital, Problems, Prospects 

Introduction 

The establishment of private universities in Bangladesh was an unavoidable reality of 

expanding higher education. The rapid growth of higher education throughout the 
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world is undoubtedly the influence of globalization and knowledge economy 

(Gibbons, 1998; The World Bank, 2000; Robertson, 2009). Bangladesh being a 

developing country is not far from the flow of developing human capital as a well-

educated population can propel a nation towards rapid economic growth (UGC: 2006). 

Moreover, “human capital plays a more important role in generating income and 

wealth in an economy or society than the traditional factors of production, e.g. land 

(natural resources), capital and machinery” (Alam, Haque & Siddique, 2007: 14). For 

a country like Bangladesh, human capital is essential for a sustainable economic 

development (Monem & Baniamin, 2010; Shamsuddoha & Khanam, 2003). In this 

regard, private universities can play a significant role in developing skilled manpower 

through education. In addition, private universities may supply the requisite number 

of skilled personnel, for example engineers, teachers, lawyers, business and 

management professionals, civil servants, and other professionals to sustain our 

economic growth. Besides, by developing skilled manpower who are capable of 

working beyond our geographical boundary, private universities can help the country 

to move from a vicious cycle of poverty to a virtuous cycle of economic growth. 

According to BANBEIS (2016), nearly half of the students (45.06%) receive higher 

education in private universities; therefore, the role of private universities towards 

developing human capital cannot be denied. 

Bangladesh Education Statistics 2016 
Type of  

University 

No. of  

University 

No. of  

Teacher 

No. of  

Student 

Student  

(%) 

Public 38 12748 452192 54.94 

Private 92 14986 370910 45.06 

Total 130 27,734 823102 100 

Although a great many private universities (95 presently and 68.84% of the total 

universities) are existing in Bangladesh, it is still uncertain about how many of them 

are providing quality education and fulfilling the objectives of higher education. 

Moreover, private universities are facing various problems that are the real challenges 

to achieving the set objectives of our National Education Policy. Therefore, it is 

undoubtedly necessary to investigate the current state of higher education at private 

universities in Bangladesh. For the purpose of examining the present situation of 

higher education at private universities, this article reviews the literature on higher 

education in Bangladesh.  

History and background 

There are three different types of universities in Bangladesh, namely public, private 

and international universities. Public universities are funded by the government but 
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run as autonomous organizations while private universities are established under the 

Private University Act 1992 amended in 2010 and managed by a private governing 

body. However, international universities are neither government-funded nor 

established under the Private University Act although they are managed by a private 

governing body. Bangladeshi universities are affiliated with the University Grants 

Commission (UGC). UGC was established under the Presidential Order (P.O. No 10 

of 1973) of the Government of the People‟s Republic of Bangladesh. However, the 

first public university, University of Dhaka, was established in 1921. Although 

Bangladesh was dominated by public universities, considering the social demands for 

higher education, the government‟s inability to provide the necessary funds to 

establish required number of public universities and multiple aspects of education, the 

government took the initiative to establish private universities by promulgating the 

Private University Act in 1992 and in the same year the first private university was 

established according to the Act. It was said in the act that private universities were 

necessary “to meet the increasing demand of, and to extend pervasively, higher 

education in the country, to facilitate the access of the general public to higher 

education and to create in this way a class of skilled persons” (Bangladesh Gazette 

Extraordinary, 1992). 

Objectives of higher education 

The aims and objectives of higher education may differ from country to country. 

Developed and developing countries have different challenges in the development of 

human capital and objectives in higher education. Education has some common 

objectives, namely developing knowledge, life skills, attitudes and values of the 

students to change the society in a productive and sustainable way. Besides, every 

nation has its own objectives by considering its socio-political situations, resources 

and priorities. However, quality education is necessary to achieve the general and 

specific goals set by any particular nation. In the context of Bangladesh, quality 

higher education is very crucial to develop professionals in every field and to prepare 

globally employable skilled workers so that they can contribute to the development of 

human capital along with the sovereignty and integrity of the country as said in the 

National Education Policy 2010 (MOE, 2010).  

Problems in private higher education institutions 

The principal objective of education is the development of the whole individual and 

surely this is not an easy task as it depends on a number of factors. At present the 

http://en.wikipedia.org/wiki/University_Grants_Commission_%28Bangladesh%29
http://en.wikipedia.org/wiki/University_Grants_Commission_%28Bangladesh%29
http://en.wikipedia.org/wiki/University_Grants_Commission_%28Bangladesh%29
http://en.wikipedia.org/wiki/People%27s_Republic_of_Bangladesh
http://en.wikipedia.org/wiki/University_of_Dhaka
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challenge for higher education in Bangladesh is to reform, create and develop systems 

that prepare an individual to work in a borderless economy and live in a global 

society. In other words, our educational institutions need to produce global citizens 

and this is one of most serious challenges we face in higher education. Globalization 

is a current trend in higher education that affects the basic fabric and purpose of 

education. Because of globalization, our private higher education institutions have 

adopted the corporate nature and are operated on the principles of cost reduction and 

profit maximization though education should encourage and represent openness, 

inquiry, diversity, research and limitless learning. Additionally, many private 

universities bear profit-making mentality that changes the motto of education. As a 

result, the learning environment is severely hampered. It is true that the emergence 

and the rapid growth of private universities in Bangladesh have taken a prodigious 

shape in recent years. However, there is a widespread allegation of providing easy-to-

get degrees against some private universities. Moreover, a good number of 

universities lack suitable infrastructure for teaching-learning. In addition, some 

universities charge very high tuition fees and a great many of them provide poor 

quality teaching.  

Infrastructure 

Infrastructural development is essential to ensure the fundamental facilities and 

services required for higher education and research. A well-structured education 

friendly campus, classrooms with all modern facilities, a well-stocked library, 

laboratories, auditorium, playgrounds, etc. are fundamental to ensure quality 

education. However, only 13 out of 92 private universities are operating academic 

activities on their own campuses and 2 universities have fulfilled all terms and 

conditions and achieved the permanent certificate from the government but other 52 

universities could not meet the expected level in 5-23 years (UGC, 2017). Although 

almost 90% of the public universities that are in academic operation are providing 

accommodation facilities for students, only a few private universities are providing 

that facilities (BANBEIS, 2016).  

Courses in private universities  

Private universities offer a limited number of courses (Monem & Baniamin, 2010), 

especially the courses that have high profitability with low investments. Some of the 

common courses are business administration, computer sciences, engineering, 

English, law, etc. (Khan, Mridha & Barua, 2009). Actually, all the courses satisfy 
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only the present job market and for-profit business. Considering a balanced and 

comprehensive education, private universities should also teach history, philosophy, 

social sciences, literature, religious studies and so on. Thus, education may fulfill the 

individual and social demands. So, if we fail to understand the multi-dimensions of 

education, these for-profit private universities will only partially contribute to national 

and individuals‟ development.  

High tuition fees 

Most of the private universities charge very high tuition fees to generate a large 

surplus for their accelerated growth. As a result, students from wealthy families only 

get places in private universities but the students from poor and middleclass families 

cannot afford private higher education (Mazumder, 2014). In this way, private higher 

education is encouraging elitism.  

Lack of qualified teachers 

The successful implementation of any syllabus depends largely on teachers‟ 

knowledge and skills as this will determine whether they will translate it into 

classroom practices. Moreover, effective teaching is essential to achieve the 

objectives of the syllabus and it requires teachers‟ proper knowledge and skills. 

Although proper teaching-learning environment is an essential prerequisite to 

effective teaching, it is useless without knowledgeable and skilled teachers. At 

present, there are 4824 (32.19%) Part-time Lecturers, 6723 Lecturers (44.86%), 2193 

(14.63%) Assistant Professors, 572 (3.81%) Associate Professors, 737 (4.91%) 

Professors out of a total of 14986 teachers in 92 private universities (BANBEIS, 

2016). The data show that 77.05% of the total teachers are Lecturers and Part-time 

Lecturers and only 8.72% are Professors and Associate Professors. On the other hand, 

there are 2894 Lecturers (22.70%), 4173 Assistant Professors (32.73%), 2117 

Associate Professors (16.60%) and 3564 Professors (27.96%) out of a total of 12746 

teachers in 38 public universities. It is very interesting that 77.30% of the teachers in 

public universities are Professors, Associate Professors and Assistant Professors while 

77.05% of the teachers in private universities are Lecturers and Part-time Lecturers. In 

most cases, private universities employ Lecturers and Part-time Lecturers along with 

retired Professors to reduce costs. It is also seen from the data that a number of 

universities do not have the required number of experienced teachers and they depend 

mainly on junior and inexperienced faculties as well as part-time lecturers. Thus, the 
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lack of qualified teachers is a real threat to ensuring and expanding private higher 

education in Bangladesh (Monem & Baniamin, 2010).  

Lack of research 

Although the National Education Policy 2010 lays great stress on research at higher 

education level to innovate new ideas and expand the body of knowledge, to find the 

problems of the society and the state and the solutions to them (MOE, 2010), only 64 

private universities out of 92 spent more or less on research and the rest (30.43%) had 

no budget for research. The universities spent an average of just $ 0.175 million on 

research in 2016 (UGC, 2017).  

Profit-making mentality and lack of ethics 

Private universities have become highly aggressive in all academic and marketing 

activities to make money (Mazumder, 2014). They should not forget that they have 

the social responsibilities. So, they should come out from the commodification of 

higher education that has turned the universities into knowledge factories. They 

should also think of the social balance, equality, creating opportunities for 

disadvantaged people overlooking the profit-seeking mentality. 

Quality control  

It is a great initiative by the government of Bangladesh that has approved „The 

Bangladesh Accreditation Council Act, 2016‟ to ensure the high standards of higher 

education in Bangladesh. Previous to this, there was no body to regulate higher 

education institutions and to ensure the quality of higher education except the weak 

supervision of the UGC. In most cases, the UGC just reports some facts and 

irregularities of the universities. In fact, the function of the UGC is very limited 

(Wadood, 2006). However, it is expected that the Bangladesh Accreditation Council 

will be successful in helping the private universities to strive for the highest standards. 

Besides, the Ministry of Education (MOE), the Bangladesh Accreditation Council and 

the UGC should work properly to ensure the high standard of education in 

Bangladesh. 

Prospects of private higher education 

Private universities of Bangladesh have very good prospects as they are contributing a 

lot to producing human capitals by providing market-oriented quality education along 

with employment opportunities.  
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Market oriented education  

A good number of private universities have designed academic programs to satisfy the 

needs of the present job market and have been successful in producing skilled 

manpower. Moreover, they are working in collaboration with different foreign 

universities, industries and corporate fields. Besides, some private universities are 

doing continuous needs analysis to improve the existing programs and to offer the 

most suitable courses with a view to preparing our graduates to meet the global 

challenges of the 21
st
 century (Mazumder, 2014). In fact, it is necessary for the 

educators to satisfy the needs of both sets of customers, namely the students and the 

employers (Elaine & Kenneth, 1995). Indeed, private higher education sector is 

playing an essential role in formulating the need-based higher education.  

Producing human capitals 

Private universities are undoubtedly contributing to the economic and social 

development of this country by producing a large number of skilled graduates every 

year who are employed both at home and abroad (Islam & Salma, 2016). Moreover, 

they have the scope to provide more market-oriented quality education by utilizing 

their own funds in improving the teaching-learning environment and in research. In 

this way, they can produce world-class graduates who will be able to secure their 

positions in the competitive job market of the current world.  

Quality education in private universities 

Quality of education at higher education level has been a concern in recent years. 

Nevertheless, it is praiseworthy that some private universities have been able to reach 

and maintain high standards of quality education (Islam & Salma, 2016; 

Asaduzzaman, Hossain & Rahman, 2013; Akareem & Hossain, 2012). Moreover, 

they have been successful in attracting foreign students with their quality education. 

According to UGC (2017), the number of foreign students in public universities in the 

year 2016 was 355 while in the same year, the number of foreign students in private 

universities was 1927, i.e. five times more than public universities. In addition, 

private universities have been able to attract 3159 PhD-holder faculty members (Full-

Time-1292 and Part-Time- 1867) by ensuring a pleasant teaching-learning 

environment (UGC, 2017). Besides, the teacher-student ratio in private universities is 

presently 1: 22 (UGC, 2017). Furthermore, up-to-date academic programs, the 

modern methods of teaching, well-equipped classrooms, facilities, learning 
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environment, security and good management attract students to enroll in private 

universities (Islam & Salma, 2016; Mazumder, 2014).  

Employment prospects 

The graduates of private universities have good employment prospects at home and 

abroad as they are in demand for the education they receive and the knowledge and 

skills they gain at this level. It is a fact that the majority of students enrolled in private 

universities are not the best of the whole lot; however, they finally become competent 

to carry out their professional responsibilities as they go through a rigorous process of 

achieving academic excellence. As a result, they become successful in getting jobs in 

a highly competitive market. Moreover, many private universities have collaborations 

with different organizations, companies and industries that employ the graduates from 

those universities. Thus, private universities have created new job opportunities for 

the graduates. 

Conclusion 

Higher education plays a pivotal role in developing skilled manpower who can really 

contribute to accelerating the economic growth. In the context of Bangladesh, private 

higher education sector has an important role in producing competent graduates so 

that they can assist in creating the knowledge-based modern economy. This is the fact 

that we have to prepare people for the jobs of the future. Therefore, it is necessary for 

us to ensure quality education so that our students can acquire necessary skills to 

compete in the global market. Nevertheless, we should not forget that education is not 

all about jobs. As Cookson (1994) says: 

We are challenged to choose between the fragmented consciousness of 

the modern materialistic mind and the humanistic vision of the whole 

emphatic and productive mind. We need a transcendent view of 

education, the elements of which include individual responsibility, the 

centrality of individual worth, equality, peace, and the primacy of the 

child‟s physical, intellectual, and spiritual rights (p.121).  

Essentially, education should develop the intellectual, physical, spiritual, moral, and 

emotional potentials of the individuals to create a balanced society and if we fail to 

understand the multi-dimensions of education, the for-profit institutions will only 

partially contribute to national and individuals‟ development. In higher education 

context, the basic objectives of the universities are providing education, conducting 
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research and creating new knowledge. However, many universities fail to conduct 

research due to lack of qualified teachers, sufficient funds and facilities. Moreover, 

the mentality of gaining a high return on the investments most often limits the 

activities of creating new knowledge through the investment in research and 

providing quality education. An essentially optimistic view of the future of private 

higher education prevails among the educationists as some private universities are 

performing excellently, although a large number of them are still unable to reach the 

required standard. If private universities are properly regulated and can meet the 

objectives of higher education, the higher education sector will undoubtedly 

contribute to the overall development of the country. 

 

Recommendations 

 Private universities should ensure physical facilities like well-structured and 

education-friendly campuses, adequate classrooms with modern facilities, rich 

and impressive libraries, well-equipped laboratories for research and lab-based 

courses, internet facilities, residential facilities, in-door and out-door games 

facilities, gymnasia, health centers, requisite number of auditoriums for 

curricular and co-curricular activities, etc.  

 Private universities should make sure of qualified teachers. They should not 

depend on part-time, junior and inexperienced faculty members. 

 The courses in private universities are very limited and usually satisfy only the 

present job market and for-profit business. However, education always 

encourages and represents openness, inquiry, diversity, research and limitless 

learning. So, for developing a nation with a balanced and comprehensive 

education, private universities should also offer courses like physics, 

chemistry, biology, history, philosophy, social sciences, literature, religious 

studies and so on. Thus, they may fulfill the individual and social demands 

along with the multi-dimensional purposes of education. Otherwise, these for-

profit private universities will only partially contribute to national and 

individual development.  

 Private universities usually charge high tuition fees. In a developing 

democratic country like Bangladesh private universities should accommodate 

students from all social classes by moderating tuition fees or else they will 

produce a group of elitists that may lead to social inequalities.   
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 The government of Bangladesh, the Ministry of Education, and the University 

Grants Commission (UGC) have very little control over the quality of 

education in both public and private universities. The authorities should 

immediately concentrate on quality control issues of the universities. Even 

they ought to monitor the processing of inputs to final products.  

 It is a matter of great regret that though the government is providing all the 

necessary supports (e.g. interest free easy loan or low interest loan, land or 

other facilities) to foster industrial growth, they are unenthusiastic to provide 

such facilities to the private higher education sector. So, this is the high time to 

change the government policy for the expansion and sustainable development 

of this sector. 

 Private universities should come out from the commodification of higher 

education that has turned the universities into knowledge factories. They 

should keep in mind that they have the social responsibilities. So, they have to 

overlook the profit-seeking mentality and ensure the social balance, equality, 

opportunities for disadvantaged people in the society. They should focus on 

the research for producing new knowledge for better future of the universe 

rather than certificate-based education.  
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Abstract: The status of women in society is one of the crucial topics 

and dominant themes in the modern era, which theologians have been 

studying in terms of different perspectives. The aim of this research is 

to present a comprehensive study of women’s rights and status in 

different societies (modern and ancient) and religions in the world. In 

addition, one major objective of this paper is to provide a fair 

evaluation of what Islam contributed (or failed to contribute) toward 

the restoration of women’s dignity and rights in society in terms of 

different aspects of life. In order to achieve this objective, it may be 

useful to review briefly how women were treated in general in 

previous civilizations and religions, especially those which preceded 

Islam (Pre-610 C.E.). After the review of all sides of religions and 

societies, it has been seen that Islam regards men and women as being 

of the same essence created from a single soul where a woman has a 

completely independent personality.  

Keywords: Woman, Civilizations, Religions, Islam, Society and 

Women’s rights  

Introduction 

In many societies, a woman is still regarded as a second-class citizen and deprived of 

various basic rights enjoyed by the male population. Deeply resenting this 

discrimination, they have championed a fight to obtain for themselves an equal status 

which unfortunately to date eludes them in the more modern Western states.  
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In practice, men still have the upper hand. The cause is not social conditioning, as 

feminists would have us believe. It is wholly biological and psychological. It is the 

biological factor which we are forced to conclude after 100 years of feminist struggle 

is the stumbling block in according women an equal position (that is, in the outside 

world) with men. It is the cruelty of nature rather than the cruelty of society which is 

to blame. Now that this has been established, the more militant among the feminists 

have started demanding that, in the womb itself, the science of eugenics should be 

applied to changing the genetic code in order to create a new biological system which 

will in turn produce a new breed of women
1
. They maintain that, in this way, the 

male-dominated society could be replaced by one in which the sexes are equal in 

ability and performance. However, different religions present in their holy books 

diverse and conflicting views on the position of women. The Church Fathers laid the 

responsibility of man’s fall upon woman, and represented her as being without a soul 

and an instrument of the devil. On the other hand, in the divine scheme of regulation 

of the relationship between men and women, Islam has assigned a position of dignity 

and honor to woman
2
.  

Therefore, the main aim of this paper is to present the rules and status of women in 

different religions and civilizations in a comprehensive way. The paper starts with a 

brief survey of the status of women in the pre-Islamic era. It then focuses on these 

major questions: What is the position of Islam regarding the status of women in 

society? How similar or different is that position from “the spirit of the time,” which 

was dominant when Islam was revealed? How would this compare with the “rights” 

which were finally gained by women in recent decades? 

The structure of this paper is as follows: Section 1 introduces the background and 

motivation. The rights and social status of women in ancient societies (Roman, China, 

Pre-Islam Arabia) is mentioned in Section 2. In the sight of different religions 

(Buddhist, Hindu, Jewish, Christian) how women were treated and what were their 

values are illustrated in Section 3. Section 4 discusses the women in Islam in terms of 

social, political, economic and spiritual aspects. A comprehensive discussion on 

women in Islam and modern western countries are analyzed in Section 5. Finally, the 

conclusions are presented in Section 6. 

Women in ancient civilization 

In almost every inhabited corner of the globe, the societies of ancient times regarded 

the status of women as being inferior to that of men.  
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Women in Athenian society 

In Athens, women were not better off than either the Indian or the Roman women. 

“Athenian women were always minors, subject to some male-to their father, to their 

brother, or to some of their male kin”
3
. 

“In Athens,” says the Encyclopedia of Britannica, “woman’s status had degenerated 

to that of slaves. Wives were secluded in their homes, had no education and few 

rights, and were considered by their husbands no better than chattels”
4
.  

Women in Roman society 

In ancient Rome, a woman’s legal position was one of complete subordination, first to 

the power of her father or brother and later to that of her husband, who held paternal 

power over his wife. In the eyes of the law, women were regarded as imbeciles”
5
. 

A Roman wife was described by an historian as: “a babe, a minor, a ward, a person 

incapable of doing or acting anything according to her own individual taste, a person 

continually under the tutelage and guardianship of her husband”
6
.  

In the Encyclopedia Britannica, we find a summary of the legal status of women in 

the Roman civilization:
7
.  

In Roman Law a woman was even in historic times completely 

dependent. If married she and her property passed into the power of 

her husband . . . the wife was the purchased property of her husband, 

and like a slave acquired only for his benefit. A woman could not 

exercise any civil or public office could not be a witness, surety, tutor, 

or curator; she could not adopt or be adopted, or make will or contract. 

Among the Scandinavian races women were: under perpetual tutelage, 

whether married or unmarried. As late as the Code of Christian V, at 

the end of the 17th Century, it was enacted that if a woman married 

without the consent of her tutor he might have, if he wished, 

administration and usufruct of her goods during her life 
8
.  

According to the English Common Law: 

...all real property which a wife held at the time of a marriage became 

a possession of her husband. He was entitled to the rent from the land 

and to any profit which might be made from operating the estate 

during the joint life of the spouses. As time passed, the English courts 
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devised means to forbid a husband’s transferring real property without 

the consent of his wife, but he still retained the right to manage it and 

to receive the money which it produced. As to a wife’s personal 

property, the husband’s power was complete. He had the right to spend 

it as he saw fit 
9
.  

Only by the late nineteenth Century did the situation start to improve. “By a series of 

acts starting with the Married women’s Property Act in 1870, amended in 1882 and 

1887, married women achieved the right to own property and to enter contracts on a 

par with spinsters, widows, and divorcees”
10

. As late as the Nineteenth Century an 

authority in ancient law, Sir Henry Maine, wrote: “No society which preserves any 

tincture of Christian institutions is likely to restore to married women the personal 

liberty conferred on them by the Middle Roman Law”
11

. In his essay “The Subjection 

of Women”, John Stuart Mill wrote: 

We are continually told that civilization and Christianity have restored 

to the woman her just rights. Meanwhile the wife is the actual 

bondservant of her husband; no less so, as far as the legal obligation 

goes, than slaves commonly so called 
12

.  

Women in Pre-Islamic Arabian society 

There is very scarce information regarding women who lived in Arabian society in the 

pre-Islamic period. According to the traditional Islamic narrative, women in Pre-

Islamic Arabia had almost no rights. They were not considered equal to men and were 

thus dictated under a strict patrilineal system. They were viewed as objects and were 

constantly humiliated. Women had very little control over their marriages and could 

not inherit property. In the family, their purpose was nothing more than bearing 

children although they did not have any rights to them. When a female baby was born 

it was considered a disgrace to the family, and female infanticide was a common 

response.  

Before Islam, women experienced limited rights, except those of high status. They 

were treated like slaves and were incessantly at the mercy of men. They were not 

considered human and had almost no rights at all. Women were not considered 

“worthy of prayer” and played no role in the religious aspect of life before Islam
13

. It 

is said that women were treated as no different from “pet goats or sheep”
14

. Women 

could not make decisions based on their own beliefs, and had little control over their 

marriages. They were never bound by contract for marriage or custody of children and 
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their consent was never sought. Women were seldom allowed to divorce their 

husbands and their views were not regarded for either marriage or divorce
15

. If they 

got divorced, women were not legally allowed to go by their maiden names again
16

. 

They could not own or inherit property or objects even if they were facing poverty or 

harsh living conditions
17

 Women were treated less like people and more like 

possessions of men. They, however, could be inherited and moved from home to 

home depending on the wants and needs of their husbands and their families. 

Essentially, women were slaves to men and could make no decisions on anything, 

whether it be something that directly impacted them or not. When a woman’s  

husband died, his son from a previous marriage was entitled to his wife if the son 

wanted her. The woman had no choice in the matter unless she was able to pay him 

for freedom, which was impossible in most cases
18

.  

One of the most extraordinary practices that took place was that if a husband died, his 

son could inherit his wife (his own mother) to be his own wife. If the son of a 

deceased husband (his deceased father) did not want his wife (own mother), the 

woman was forced to leave her home and live in a hut for one year. The huts were 

kept dark with very poor air circulation. After one year, the woman was allowed to 

come out of the hut, and people were permitted to heave camel excrement at her. 

People in Mecca would blame her for refusing to sleep with her own son. It was 

common for a new father to be outraged upon learning that his baby was a female. It 

was believed that girls ensured a bad omen and men thought that daughters would 

bring disgrace to the family. Because baby girls were thought to be evil, many of 

them were sold or buried alive
19

.  

Women in Chinese society 

In china, according to Westermarck, the condition of women has always been inferior 

to that of men, and no generous sentiment tending to the amelioration of her social 

position has ever come from the Chinese sages. Her children must pay her respect, but 

she in turn owes to her husband the subjection of a child; a wife is an infinitely less 

important personage than a mother in the Chinese social scale. Perhaps this idea of the 

inferiority of woman to man is mainly responsible for the cruel Chinese custom of 

squeezing woman’s feet in shoes of lead and iron, thereby producing an unnatural 

deformity in size so that they cannot run away from their homes
20

.  

Foot binding (also known as “lotus feet”) was the custom of applying painfully tight 

binding to the feet of young girls to prevent further growth. The practice possibly 
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originated among upper-class court dancers during the Five Dynasties and Ten 

Kingdoms period in Imperial China (10
th

 or 11
th

 century), then became popular during 

the Song dynasty and eventually spread to all social classes. Foot binding became 

popular as a means of displaying status (women from wealthy families, who did not 

need their feet to work, could afford to have them bound) and was correspondingly 

adopted as a symbol of beauty in Chinese culture. Its prevalence and practice however 

varied in different parts of the country. 

The reason for the ill-treatment of women in ancient times was the prevalence of 

superstition. There were, in fact, very few matters upon which irrational beliefs of one 

sort or another had not been adopted. Such perverted thinking became elevated to the 

status of religion and, as such, had a pervasively baneful influence upon all human 

relations
21

. 

Women in different religions 

Women in Buddhism 

Buddhism, which claims, and perhaps rightly, to be highly ethical and idealistic, has 

not assigned to woman any definite place, nor has it recognized the equality of the 

sexes. It has done very little towards the exaltation of the position of woman. The life 

of Gautama Buddha shows that he could not find in woman a helpmate and a 

comrade. The mere fact that Buddha could not attain Nirvana while in the company of 

his beautiful wife and surrounded by family ties clearly indicates the inferiority of 

woman as man’s better half and partner in life
22

.  

Buddhism teaches asceticism and monasticism. It also lays great stress on celibacy. 

Buddha succeeded in removing all distinctions of caste which flourished and still 

flourishes under Brahmanism; but he apparently left the question of the relation of the 

sexes somewhat severely alone. According to Westermarck, “To the Buddhist, 

women are of all the snares which the tempter has spread for man the most dangerous; 

in women are embodied all the powers of infatuation which bind the mind of the 

world”.  

Women in Hinduism 

Hindu texts present diverse and conflicting views on the position of women, ranging 

from feminine leadership as the highest goddess to limiting her role to an obedient 

daughter, housewife and mother. Inequity and degradation of women are sanctified in 

the Hindu religion. Manu Smriti says
23

: 
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Never trust a woman. Never sit alone with a woman even if it may be 

your mother, she may tempt you. Do not sit alone with your daughter, 

she may tempt you. Do not sit alone with your sister, she may tempt 

you. 

Again the same Manu Smriti continues: 

“Na stree swadantriya marhathi”. “No liberty for women in society”. 

On the other hand, Ancient and medieval era Hindu texts present a diverse picture of 

duties and rights of women in Hinduism. The texts recognize eight kinds of marriage, 

ranging from father finding a marriage partner for his daughter and seeking her 

consent (Brahma marriage), to the bride and groom finding each other without 

parental participation (Gandharva marriage)
24

.  

Women in Judaism 

There is a deep conflict between Judaism and feminism which stretches from the 

public (in synagogue) to the private. For example, in all Orthodox synagogues men 

pray separately from women and in many, women are relegated to an upstairs gallery. 

Gender hierarchies are entrenched in Jewish thought: a blessing orthodox Jewish man 

is required to say everyday thanks to God “who has not made me a woman”.  

Reformed Jewish teaching is clear that men and women are equal: All parts of Jewish 

life are meant to be accessible to all Jews, men or women. Despite this strongly 

egalitarian heritage, however, we acknowledge - and are concerned by - the specific 

challenges women face in areas of public policy and equal rights. Women face attacks 

on their rights to determine their own health care and are disproportionate victims of 

violence in the home, while facing adversity in the workplace and endemic pay 

discrimination
25

.  

Women in Christianity 

Christianity did little to improve this situation, having attached great importance to 

the erroneous belief given in the very first book of the Bible, according to which it 

had been Eve’s wrongdoing which had caused Adam’s ejection from the Garden of 

Eden. Referring to women in general in this context, the Encyclopedia Britannica 

says: According to Christianity, they were regarded as temptresses, responsible for the 

fall of Adam, and as second class human beings” 
26

. With such a myth ever-present in 

the collective consciousness of society, it is little wonder that women were allotted an 
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inferior position in both religious and secular matters. In the first letter addressed to 

the Corinthians, St. Paul says: “For the man is not of the woman; but the woman for 

the man.”
27

 In this, St. Paul is simply reaffirming what is laid down as gospel truth in 

the Old Testament Book of Genesis. 

Women in Islam 

In the midst of the darkness that engulfed the world, the divine revelation echoed in 

the wide desert of Arabia with a fresh, noble, and universal message to humanity: 

(1: اىْعاء)  [ ٰٓأيَُّہَا  ـ ا يَ َٖ جَ ْٗ ا شَ َٖ ْْ ٍِ خَيَقَ  َٗ حِدجٍَ   َٗ ِ َّّفْطٍ  ٍِّ ٌُ ٱىَّرِٙ خَيقََنٌُ   ٱىَّْاضُ ٱذَّقُ٘ا۟ زَتَّنُ

ّعَِآٰءلًا  َٗ ا  ا زِجَاالًا مَ ِ سلًا ََ ُٖ ْْ ٍِ تَ َّ  َٗ ] 

 “O Mankind, keep your duty to your Lord who created you from a 

single soul and from it created its mate (of same kind) and from them 

twain has spread a multitude of men and women” (Qur’an, 4: 1)
28

. 

A scholar who pondered about this verse states: “It is believed that there is no text, 

old or new, that deals with the humanity of the woman from all aspects with such 

amazing brevity, eloquence, depth, and originality as this divine decree”
29

. Stressing 

this noble and natural conception, then Qur’an states: 

َِ ] (189: الأعساف) ا ىِ عَْنُ َٖ جَ ْٗ ا شَ َٖ ْْ ٍِ جَعوََ  َٗ حِدجٍَ   َٗ ِ َّّفْطٍ  ٍِّ َ٘ ٱىَّرِٙ خَيَقنٌَُ  ُٕ

ا  َٖ  [...إىَِْ 

He (God) it is who did create you from a single soul and there from did 

create his mate, that he might dwell with her (in love)... (Qur’an 7: 

189). 

(11: اىش٘زٙ)  [ ا جلًا  َٗ ٌْ أشَْ ِْ أَّفعُِنُ ٍِّ ٱلْأزَْضِ ۚ جَعوََ ىنٌَُ  َٗ خِ   َ٘  ََ ...فَاغِسُ ٱىعَّ ] 

The Creator of heavens and earth: He has made for you pairs from 

among yourselves ... (Qur’an 42: 1 1). 

(72 :اىْحو)  [ َِ جِنٌُ تَِْ   َٗ ِْ أشَْ ٍِّ جَعوََ ىنٌَُ  َٗ ا  جلًا  َٗ ٌْ أشَْ ِْ أَّفعُِنُ ٍِّ ُ جَعوََ ىنٌَُ  ٱللََّّ َٗ

 َُ ٌْ ينَْفسُُٗ ُٕ  ِ دِ ٱللََّّ ََ تِْعِْ َٗ  َُ ُْ٘ ٍِ لِوِ يُْ  دِ ۚ أفََثِ ىْثَ  َِ ٱىلَّ ِّثَ  ٍِّ زَشَ نٌَُ  َٗ لًا  حَفدَجَ َٗ... ] 

And Allah has given you mates of your own nature, and has given you 

from your mates, children and grandchildren, and has made provision 
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of good things for you. Is it then in vanity that they believe and in the 

grace of God that they disbelieve? (Qur’an 16: 72). 

The rest of this paper outlines the position of Islam regarding the status of woman in 

society from its various aspects - spiritually, socially, economically and politically. 

The spiritual aspect 

The Qur’an provides clear-cut evidence that woman is completely equated with man 

in the sight of God in terms of her rights and responsibilities. The Qur’an states: 

(38: اىَدثس)  [ ِٕ َْحةٌ  ا مَعَثدَْ زَ ََ ...مُوُّ َّفْطٍ  تِ ] 

“Every soul will be (held) in pledge for its deeds” (Qur’an 74: 38). It 

also states: 

ِ ذمََسٍ ] (195: آه عَساُ) ٍِّ ْنٌُ  ٍِّ وٍ  َِ وَ عَ  ََ ٌْ أَِّّٚ آَٰ أظُِ عُ عَ ُٖ ٌْ زَتُّ ُٖ فَ ظْرجََابَ ىَ

نِۢ تعَْطٍ  ٍِّ ٚ  ۖ  تعَْعُنٌُ  ْٗ أُّ َ  ]...أَ

...So their Lord accepted their prayers, (saying): I will not suffer to be 

lost the work of any of you whether male or female. You proceed one 

from another ... (Qur’an 3: 195). 

(97: اىْحو) جلًا ]   ٘ ُۥ حَ َ ةٌِ فيََْحُْ ِ ََّْٔ ٍِ  ْ ٍُ  َ٘ ُٕ َٗ   ٚ ْٗ أُّ َ ِ ذمََسٍ أَ ٍِّ ا  يِحلًا وَ صَ  َِ ِْ عَ ٍَ

 َُ يُ٘ ََ ا مَاُّ٘ا۟ يعَْ ٍَ  ِِ ٌُٕ تِأحَْعَ ٌْ أجَْسَ ُٖ ىَْجَْصِيََّْ َٗ ...غَ ِّثَحلًا ۖ   ] 

Whoever works righteousness, man or woman, and has faith, verily to 

him will We give a new life that is good and pure, and We will bestow 

on such their reward according to the their actions (Qur’an, 16: 97, see 

also 4: 124). 

Woman, according to the Qur’an, is not blamed for Adam’s first mistake. Both were 

jointly wrong in their disobedience to God, both repented, and both were forgiven. 

(Qur’an, 2: 36, Qur’an, 7: 20-24). In one verse in fact (Qur’an, 20: 121), Adam 

specifically was blamed. 

In terms of religious obligations, such as the Daily Prayers, Fasting, Poordue, and 

Pilgrimage, woman is no different from man. In some cases indeed, woman has 

certain advantages over man. For example, the woman is exempted from the daily 
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prayers and from fasting during her menstrual periods and forty days after childbirth. 

She is also exempted from fasting during her pregnancy and when she is nursing her 

baby if there is any threat to her health or her baby’s. If the missed fasting is 

obligatory (during the month of Ramadan), she can make up for the missed days 

whenever she can. She does not have to make up for the prayers missed for any of the 

above reasons. Although women can and did go mosque during the days of the 

prophet and thereafter attendance at the Friday congregational prayers is optional for 

them while it is mandatory for men (on Friday). 

This is clearly a tender touch of the Islamic teachings for they are considerate of the 

fact that a woman may be nursing her baby or caring for him, and thus may be unable 

to go out to mosque at the time of the prayers. They also take into account the 

physiological and psychological changes associated with her natural female functions. 

The social aspect 

As a child and adolescent 

Despite the social acceptance of female infanticide among some Arabian tribes, the 

Qur’an forbade this custom, and considered it a crime like any other murder. 

(9-8: اىرن٘يس) ةٍ  رُيِدَْ ]  نّۢ ِّٙ ذَ َ ءۥُۥجَُ ظُ يِدَْ  تِأ ْ٘ ََ إذِاَ ٱىْ َٗ  ] 

“And when the female (infant) buried alive - is questioned, for what 

crime she was killed” (Qur’an, 81: 8-9). 

Criticizing the attitudes of such parents who reject their female children, the Qur’an 

states: 

ةٌٌ ] (59-58: اىْحو) َ٘ مَِ   ُٕ َٗ ۥدًّا  َ٘ عْ ٍُ ُٔۥ  ُٖ جْ َٗ ٚ  َ وَّ  ٌُٕ تِ لْأُّ َ سَ أحََدُ إذِاَ تشُِّ َٗ ،

ًْ يدَظُُُّٔۥ فِٚ ٱىرُّسَابِ ۗ أاََ  ٍُ أَ ُٕ٘   ٚ عِنُُٔۥ عَيَ َْ ٰۦٓ ۚ أيَُ ِٔ سَ تِ ا تشُِّ ٍَ ءِ  ٰ٘ٓ ِ ظُ ٍِ  ًِ ْ٘ َِ ٱىْقَ ٍِ   ٙ زَ  َ٘ يَرَ

 َُ ٘ َُ ا يحَْنُ ٍَ  ] ظَآٰءَ 

When news is brought to one of them, of (the Birth of) a female (child), 

his face darkens and he is filled with inward grief! With shame does he 

hide himself from his people because of the bad news he has had! Shall 

he retain her on (sufferance) and contempt, or bury her in the dust? 

Ah! What an evil (choice) they decide on? (Qur’an, 16: 58-59). 
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Far from saving the girl’s life so that she may later suffer injustice and inequality, 

Islam requires kind and just treatment for her. Among the sayings of Prophet 

Muhammad (SAAS) in this regard are the following: 

Whosoever has a daughter and he does not bury her alive, does not 

insult her, and does not favor his son over her, God will enter him into 

Paradise (Ibn Hanbal, No. 1957). 

Whosoever supports two daughters till they mature, he and I will come 

in the Day of Judgment as this (and he pointed with his two fingers 

held together). 

A similar hadith deals in like manner with one who supports two sisters (Ibn-Hanbal, 

No. 2104). The right of females to seek knowledge is not different from that of males. 

Prophet Muhammad (SAAS) said: 

ىَُ َ ْ ِ ىَ َ  لَّ ىَ ىمُسِْ ٍ ى“ى:ى َ اَىَ ُ  اُىِ ىَ  لَّ ى الَّ    هى لب هقي،ى   ى“طََ بُى لْعِْ ِ ىفَريِضَةٌىَ َ  ىكُلِّ
 ى 1546:ى لحديث

“Seeking knowledge is mandatory for every Muslim” (Al-Bayhaqi - 

1546). Muslim as used here including both males and females. 

As a wife 

The Qur’an clearly indicates that marriage is sharing between the two halves of the 

society, and that its objectives, besides perpetuating human life, are emotional well-

being and spiritual harmony. Its bases are love and mercy.  

Among the most impressive verses in the Qur’an about marriage is the following. 

(21: اىسًٗ) جَعوََ ]  َٗ ا  َٖ ا۟ إىَِْ  ٰ٘ٓ ا ىِّرعَْنُُْ جلًا  َٗ ٌْ أشَْ ِْ أَّفعُِنُ ٍِّ ُْ خَيقََ ىنٌَُ  ٰۦٓ أَ ِٔ رِ ِْ ءَايَ  ٍِ َٗ

 َُ ًٍ يَرفَنََّسُٗ ْ٘ قَ دٍ ىِّ ىِلَ هَءَايَ  َُّ فِٚ ذَ  حلًا ۚ إِ ََ زَحْ َٗ ۥَّجلًا  َ٘ ٍَّ  [تَْ ْنٌَُ 

“And among His signs is this: That He created mates for you from 

yourselves that you may find rest, peace of mind in them, and He 

ordained between you love and mercy. Lo, herein indeed are signs for 

people who reflect” (Qur’an, 30: 21). 

According to Islamic Law, women cannot be forced to marry anyone without their 

consent. Ibn Abbas reported that a girl came to the Messenger of God, Muhammad 
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(SAAS), and she reported that her father had forced her to marry without her consent. 

The Messenger of God gave her the choice… (between accepting the marriage or 

invalidating it) (Ibn Hanbal No. 2469). In another version, the girl said: “Actually I 

accept this marriage but I wanted to let women know that parents have no right (to 

force a husband on them)” (Ibn Maja, No. 1873). 

The rules for married life in Islam are clear and in harmony with upright human 

nature. In consideration of the physiological and psychological make-up of man and 

woman, both have equal rights and claims on one another, except for one 

responsibility, that of leadership. This is a matter which is natural in any collective 

life and which is consistent with the nature of man. The Qur’an thus states: 

(228: اىثقسج)  [...  ... َِّ ِٖ جَاهِ عَيَْ  ىِيسِّ َٗ عْسُٗفِ ۚ  ََ َِّ تِ ىْ ِٖ ٍِ وُْ ٱىَّرِٙ عَيَْ   َِّ ُٖ ىَ َٗ

 [ۥزََجَحةٌ 

“And they (women) have rights similar to those (of men) over them, 

and men are a degree above them” (Qur’an, 2: 228). 

Such degree is Quiwama (maintenance and protection). This refers to that natural 

difference between the sexes which entitles the weaker sex to protection. It implies no 

superiority or advantage before the law. Yet, man’s role of leadership in relation to his 

family does not mean the husband’s dictatorship over his wife. Islam emphasizes the 

importance of taking counsel and mutual agreement in family decisions. The Qur’an 

gives us an example: 

(233: اىثقسج) زٍ فلَََ جَُْاحَ ...  ...]  ُٗ ذشََا َٗ ا  ََ ُٖ ْْ ٍِّ ُْ أزََاۥاَ فِصَاالًا عَِ ذسََاضٍ  فَإِ

ا ۗ ََ ِٖ  [عَيَْ 

“...If they (husband wife) desire to wean the child by mutual consent 

and (after) consultation, there is no blame on them...” (Qur’an, 2: 233). 

Over and above her basic rights as a wife comes the right which is emphasized by the 

Qur’an and is strongly recommended by the Prophet (SAAS); kind treatment and 

companionship. The Qur’an states: 

(19: اىْعاء) ُٕ٘ا۟ ...  ]  ٰٓ أَُ ذنَْسَ  ٚ َِّ فعَعََ ُٕ ٘ َُ رُ ْٕ عْسُٗفِ ۚ فَإُِ مَسِ ََ َِّ تِ ىْ ُٕ عَاشِسُٗ َٗ

ا ا مَ ِ سلًا ِٔ خَْ سلًا ُ فِ  يجَْعوََ ٱللََّّ َٗ  [شَْ ـًٔا 
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“...But consort with them in kindness, for if you hate them it may 

happen that you hate a thing wherein God has placed much good.” 

(Qur’an, 4: 19). 

Prophet Muhammad (SAAS) said: 

The best of you is the best to his family and I am the best among you 

to my family.  

The most perfect believers are the best in conduct and best of you are 

those who are best to their wives (Ibn-Hanbal, No. 7396). 

Behold, many women came to Muhammad’s wives complaining 

against their husbands (because they beat them)- those (husbands) are 

not the best of you. 

As the woman’s right to decide about her marriage is recognized, so also her right to 

seek an end for an unsuccessful marriage is recognized. To provide for the stability of 

the family, however, and in order to protect it from hasty decisions under temporary 

emotional stress, certain steps and waiting periods should be observed by men and 

women seeking divorce. Considering the relatively more emotional nature of women, 

a good reason for asking for divorce should be brought before the judge. Like the 

man, however, the woman can divorce her husband without resorting to the court, if 

the nuptial contract allows that. More specifically, some aspects of Islamic Law 

concerning marriage and divorce are interesting and are worthy of separate treatment. 

When the continuation of the marriage relationship is impossible for any reason, men 

are still taught to seek a gracious end for it. The Qur’an states about such cases: 

(231: اىثقسج )  [ ْٗ عْسُٗفٍ أَ ََ َِّ تِ ُٕ عِنُ٘ ٍْ َ َِّ فَأ ُٖ َِ أجََيَ ٌُ ٱىْعَِّآٰءَ فَثيَغَْ إذِاَ غَيَّقْرُ َٗ

ا ىِّرعَْردَُٗا۟ا َِّ ظِسَازلًا ُٕ عِنُ٘ َْ اَ ذُ َٗ عْسُٗفٍ ۚ  ََ َِّ تِ ُٕ حُ٘  [ظَسِّ

When you divorce women and they reach their prescribed term, then 

retain them in kindness and retain them not for injury so that you 

transgress (the limits) (Qur’an, 2: 231) (See also Qur’an, 2: 229 and 

33: 49). 

As a mother 

Islam considered kindness to parents next to the worship of God. 

(14: ىقَاُ )  [  ٍِ ْٕ َٗ   ٚ ْلًاا عَيَ ْٕ َٗ ُٔۥ  ٍُّ ُ يَرُْٔ أ ََ ِٔ حَ ىِديَْ  َ٘ َِ تِ ّعَ  ْ َْا ٱلِْْ صَّ َٗ َٗ... ] 
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“And we have enjoined upon man (to be good) to hisparents: His 

mother bears him in weakness upon weakness...” (Qur’an, 31: 14) (See 

also Qur’an, 46: 15, 29: 8). 

Moreover, the Qur’an has a special recommendation for the good treatment of 

mothers: 

(23 :الْظساء )  [ ْلًاا ِِ إحِْعَ  ىِديَْ  َ٘ تِ ىْ َٗ ٰٓ إِيَّآُ  ا۟ إِاَّ ٰٗٓ ٚ  زَتُّلَ أاََّ ذعَْثدُُ ...َٗ َعَ ] 

“Your Lord has decreed that you worship none save Him, and that you 

be kind to your parents…” (Qur’an, 17: 23). 

A man came to Prophet Muhammad (SAAS) asking: 

O Messenger of God, who among the people is the most worthy of my 

good company? The Prophet (SAAS) said, Your mother. The man said 

then who else: The Prophet (SAAS) said, Your mother. The man 

asked, Then who else? Only then did the Prophet (SAAS) say, Your 

father (Al-Bukhari and Muslim). 

A famous saying of The Prophet is “Paradise is at the feet of mothers” (In Al’Nisa’I, 

Ibn Majah, Ahmad). “It is the generous (in character) who is good to women, and it is 

the wicked who insults them.” 

The economic aspect 

Islam decreed a right of which woman was deprived both before Islam and after it 

(even as late as this century) the right of independent ownership. According to Islamic 

Law, woman’s right to her money, real estate, or other properties is fully 

acknowledged. This right undergoes no change whether she is single or married. She 

retains her full rights to buy, sell, mortgage or lease any or all her properties. It is 

nowhere suggested in the Law that a woman is a minor simply because she is a 

female. It is also noteworthy that such right applies to her properties before marriage 

as well as to whatever she acquires thereafter. 

With regard to the woman’s right to seek employment it should be stated first that 

Islam regards her role in society as a mother and a wife as the most sacred and 

essential one. Neither maids nor baby-sitters can possibly take the mother’s place as 

the educator of an upright, complex free, and carefully-reared children. Such a noble 

and vital role, which largely shapes the future of nations, cannot be regarded as 

“idleness”. 
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However, there is no decree in Islam which forbids woman from seeking employment 

whenever there is a necessity for it, especially in positions which fit her nature and in 

which society needs her most. Examples of these professions are nursing, teaching 

(especially for children), and medicine. Moreover, there is no restriction on benefiting 

from woman’s exceptional talent in any field. Even for the position of a judge, where 

there may be a tendency to doubt the woman’s fitness for the post due to her more 

emotional nature, we find early Muslim scholars such as Abu-Hanifa and Al-Tabary 

holding there is nothing wrong with it. In addition, Islam restored to woman the right 

of inheritance, after she herself was an object of inheritance in some cultures. Her 

share is completely hers and no one can make any claim on it, including her father 

and her husband. 

(7: اىْعاء ) ا ]  ََّ ٍِّ ىِيْعَِّآٰءِ َّصِ ةةٌ  َٗ  َُ ٱلْأَْ سَتُ٘ َٗ  ُِ ىِداَ  َ٘ ا ذسََكَ ٱىْ ََّ ٍِّ جَاهِ َّصِ ةةٌ  ىِّيسِّ

ا فْسُٗظلًا ٍَّ ْٗ مَ سَُ ۚ َّصِ ثلًاا  ُْْٔ أَ ٍِ ا  وََّ  ََّ ٍِ  َُ ٱلْأَْ سَتُ٘ َٗ  ُِ ىِداَ  َ٘ .ذسََكَ ٱىْ ] 

“Unto men (of the family) belongs a share of that which Parents and 

near kindred leave, and unto women a share of that which parents and 

near kindred leave, whether it be a little or much - a determinate share” 

(Qur’an, 4: 7). 

Her share in most cases is half the man’s share, with no implication that she is worth 

half a man! It would seem grossly inconsistent after the overwhelming evidence of 

woman’s equitable treatment in Islam, which was discussed in the preceding pages, to 

make such an inference. This variation in inheritance rights is only consistent with the 

variations in financial responsibilities of man and woman according to the Islamic 

Law. Man in Islam is fully responsible for the maintenance of his wife, his children, 

and in some cases of his needy relatives, especially the females. This responsibility is 

neither waived nor reduced because of his wife’s wealth or because of her access to 

any personal income gained from work, rent, profit, or any other legal means. 

Woman, on the other hand, is far more secure financially and is far less burdened with 

any claims on her possessions. Her possessions before marriage do not transfer to her 

husband and she even keeps her maiden name. She has no obligation to spend on her 

family out of such properties or out of her income after marriage. She is entitled to the 

“Mahr” which she takes from her husband at the time of marriage. If she is divorced, 

she may get alimony from her ex-husband. An examination of the inheritance law 

within the overall framework of the Islamic Law reveals not only justice but also an 

abundance of compassion for woman.  



BANGLADESH JOURNAL OF ISLAMIC THOUGHT, 14(21), 2018 

 
38 

The political aspect 

Any fair investigation of the teachings of Islam into the history of the Islamic 

civilization will surely find a clear evidence of woman’s equality with man in what 

we call today “political rights”. 

This includes the right of election as well as the nomination to political offices. It also 

includes woman’s right to participate in public affairs. Both in the Qur’an and in 

Islamic history we find examples of women who participated in serious discussions 

and argued even with the Prophet (SAAS) himself
30

.  

During the Caliphate of Omar Ibn al-Khattab, a woman argued with him in the 

mosque, proved her point, and caused him to declare in the presence of people: “A 

woman is right and Omar is wrong.” 

Although not mentioned in the Qur’an, one hadith of the Prophet is interpreted to 

make woman ineligible for the position of head of state. The hadith referred to is 

roughly translated: “A people will not prosper if they let a woman be their leader.” 

This limitation, however, has nothing to do with the dignity of woman or with her 

rights. It is rather, related to the natural differences in the biological and psychological 

make-up of men and women. 

According to Islam, the head of the state is no merely a figurehead. He leads people in 

the prayers, especially on Fridays and festivities; he is continuously engaged in the 

process of decision-making pertaining to the security and well-being of his people. 

This demanding position, or any similar one, such as the Commander of the Army, is 

generally inconsistent with the physiological and psychological make-up of woman in 

general. It is a medical fact that during their monthly periods and during their 

pregnancies, women undergo various physiological and psychological changes. Such 

changes may occur during an emergency situation, thus affecting her decision, 

without considering the excessive strain which is produced. Moreover, some decisions 

require a maximum of rationality and a minimum of emotionality - a requirement 

which does not coincide with the instinctive nature of women. 

Even in modern times, and in the most developed countries, it is rare to find a woman 

in the position of a head of state acting as more than a figurehead, a woman 

commander of the armed services, or even a proportionate number of women 

representatives in parliaments, or similar bodies. One cannot possibly ascribe this to 

backwardness of various nations or to any constitutional limitation on woman’s right 

to be in such a position as a head of state or as a member of the parliament. It is more 
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logical to explain the present situation in terms of the natural and indisputable 

differences between man and woman, a difference which does not imply any 

“supremacy” of one over the other. The difference implies rather the 

“complementary” roles of both the sexes in life. 

Women in modern civilization 

In the western society it is seen that modern western man falls deeply into error in his 

blind acceptance of the concept of the equality of the sexes without giving due 

consideration of what equality-in its best sense-ought to mean, or what in practice it 

entails. According to modern thinking, giving equal status to women means bringing 

them out of their homes and standing them face to face with men in all facets of life 

without any regard for the practical and moral problems which might ensue.  

Islam, on the other hand, defines separate roles, and, therefore, separate spheres of 

work for men and women, since it is natural and realistic to do so. The other great 

error made by modern western thinkers is to assume that a role which is separate and 

different, and played out in other than traditionally masculine strongholds, is 

necessarily of trifling importance-in short, inferior. As such, the West concludes that 

in giving a separate role to woman Islam gives them an inferior position. Conversely, 

since it is held in the West (in theory) that women must be given a place in all 

masculine spheres it is also concluded that the West gives her a superior position. 

True equality means equality not in the workplace but in status. Human equality does 

not mean that every man should be engaged in the same work as everyone else. It 

means rather that every man should be looked upon with the same respect, and should 

be able to expect the same treatment, legally and morally. 

Women in Islam and the West: true reality  

A contemporary commentator once observed that as perversion has set in western 

society, so also has it taken root in Muslim society. Then how do you regard western 

civilization as being wrong and Islamic civilization as being right? This objection, if 

we examine it, will be found to be ill-judged, because our comparison of western and 

Islamic civilizations makes a judgment on the basis of standards versus behavior. The 

rot of Muslim society is the result of deviation from Islam, while the rot of western 

society is the result of putting into practice the very principles in which it believes. 

The evils of Muslim societies stem from the gap between principles and practice, 

whereas the evils of western society are the result of a clash between principles and 
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realities. Western civilization of modern times has formed principles, independent of 

religious principles, to govern social life, and has maintained that modern principles 

were superior to older principles. Through colonization and the industrial revolution, 

etc. the western nations achieved political and material domination over large areas of 

the world, which placed them in a position to reject the old principles of life and 

construct a human society based on modern principles of life. 

Western colonization of Islamic territories accompanied by armies of Christian 

missionaries eager to spread the gospel justified their actions by claiming virtuous 

intent. They affirmed that they were on a mission to provide help and enlightenment 

to improve what was depicted to be an inferior and backward Islamic culture. They 

claimed that the conquest of Muslim nations, and the process of plundering their 

resources, was part of their “civilizing mission”. They focused especially on what 

they depicted as the “miserable status” of the Muslim women they sought to liberate: 

segregated, ignorant, swathed and generally mistreated. 

According to professor Afaf Lutfi al-Sayyed Marsot of the University of California at 

Los Angeles, the religion of Islam is not responsible for determining the position of 

women in Muslim societies since the Qur’an has injunctions protecting their social, 

economic, political and spiritual rights. Rather, she argued, it was family customs and 

social traditions that are responsible for impeding the progress of women in Muslim 

societies. 

Conclusions 

In its assessment of the status of women, the western mind has made the same error as 

was made by ancient man: it has formed opinions based on irrational beliefs. This 

accounts for latter-day distortions of thought regarding women in the advanced 

western countries and for the resultant serious distortion in the concept of women. On 

the other hand, to interpret the Islamic concept of woman as “degradation” of woman 

is to distort the actual issue because Islam has never asserted that woman is inferior to 

man; it has only made the point that woman is differently constituted. If all the laws 

relating to men and women in Islam are based on this fundamental reality that men 

and women are of two different sexes, it is because distinctive differences between 

man and woman are established biological facts. 
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mvims‡ÿc: IqvK&d GKwU `vZe¨ I RbKj¨vYg~jK KvR| Bmjv‡g IqvK&d-Gi cwiwPwZ, 

jÿ¨-D‡Ï‡k¨, wgkb I wfkb e¨wZµgag©x I my`~i cÖmvix| Bmjvwg kwiAvni `„wó‡Z `vZe¨ 

m¤ú‡`i g~j gvwjKvbv Avjøvni Rb¨ wb‡iva †i‡L Zvi gybvdv Avjøvn ZvqvÕjvi mš‘wói D‡Ï‡k¨ 

•ea Lv‡Z `vb Kiv n‡”Q IqvK&d| Bmjv‡g IqvK&d GK ai‡bi mv`vK¡vn Rvwiqvn hvi g‡a¨ 

`ywbqv I Av‡Liv‡Zi Kj¨vY wbwnZ| agx©q, cvwievwiK, A_©‣bwZK I mvgvwRK, Dbœq‡b hyM hyM 

a‡i IqvK&d dvÛ Abb¨ f‚wgKv †i‡L hv‡”Q| Bmjv‡g IqvK&d cÖwZôvbwU imyjyjøvn mv.-Gi nv‡Z 

m~Pbv n‡q weKwkZ nq mvnvev‡q †Kiv‡gi AskMÖn‡Y| ciewZ©‡Z ZvweCÕb, Zv‡eÕ ZvweCÕb I 

Ab¨vb¨ `vbkxj gymjgvbM‡Yi Z¨vM-wZwZ¶vi d‡j IqvK&d-Gi we¯Í…wZ mviv we‡k¦ Qwo‡q c‡o| 

GiB avivevwnKZvq cvK-fviZ Dcgnv‡`‡k Z_v evsjv‡`‡k (ZrKvwjb e½‡`k) Bmjv‡gi 

AvMg‡bi mv‡_ mv‡_ `vbkxj gymjgvb‡`i D‡`¨v‡M IqvK&d-Gi cÖPjb ïiæ nq| Gi j¶¨-

D‡Ïk¨ mgybœZ ivLvi wbwg‡Ë evsjv‡`‡ki ag©cÖvY I DrmM© cÖeY gymjgvb‡`i ga¨ †_‡K 

e¨w³MZ Ges cÖvwZôvwbK gva¨‡g AmsL¨ IqvK&d Pvjy n‡q‡Q| evsjv‡`k IqvK&d cÖkvmb-Gi 

Aax‡b eZ©gv‡b wbewÜZ A_ev wbeÜ‡bi evB‡i IqvK&d G‡÷‡Ui msL¨v †`o j‡ÿi AwaK| 

ZvQvovI wewfbœ †emiKvwi e¨w³ I ms ’̄vi Aaxb IqvK&d G‡÷U i‡q‡Q hv IqvK&d cÖkvm‡bi 

cwimsL¨v‡b AšÍf©y³ nqwb| me©Rb ¯^xK…Z †h, miKvwi I †emiKvwifv‡e IqvK&d dvÛ GLb 

Avgv‡`i †`‡k mvgvwRK Dbœq‡b cÖksmbxq f‚wgKv ivL‡Q| mvgvwRK Dbœq‡b IqvK&d-Gi 

D‡jøL‡hvM¨ K‡qKwU LvZ- Øxwb cÖwZôvb, wkÿvcÖwZôvb, ¯^v¯’¨LvZ I RbKj¨vYg~jK KvR| 

cÖeÜwU‡Z Avgiv cÖavbZ IqvK&d-Gi HwZnvwmK cUf‚wg, Bmjv‡g IqvK&d-Gi cÖPjb, Gi 

msÁv I cÖKvi‡f`, •eaZvi `wjj, evsjv‡`‡k IqvK&d cÖkvmb, IqvK&d AvBb, IqvK&d dvÛ, 

¯^Z¡‡fvMx ev †mevcÖvßLvZmg~n Ges mvgvwRK Dbœq‡b IqvK&d dv‡Ûi f‚wgKv, IqvK&d 

e¨e ’̄vcbvq wKQz mgm¨v I Zvi mgvavb Av‡jvKcvZ K‡iwQ|  

g~j kãmg~n: IqvK&d, IqvK&d dvÛ, IqvK&d AvBb, IqvK&d cÖkvmb Ges mvgvwRK Dbœqb| 

Abstract: Waqf is a charitable and altruistic activity. The definition, aims 

and objectives, mission and vision of Waqf in Islam are unique and profound. 

In Shariah, Waqf refers to the retention of any property in Almighty Allah’s 

ownership, which can be benefitted from, by suspending disposal of it and 

dedicating its revenues to public use as an act of charity. In Islam, Waqf is a 

Sadaqa Jaariyah (perpetual charity) that yields a prosperous life here and 
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hereafter. Waqf funds have been playing a vital role in religious, familial and 

socio-economic progress throughout the ages. This concept was introduced 

by our Holy Prophet Muhammad (SAAS) and was carried on by his 

companions, his righteous followers of early generation and Muslim 

philanthropists. Through their devotion and sacrifices, this concept has spread 

all over the world. Subsequently, this concept has gained widespread 

acceptance as Islam reached the Indian Sub-continent including the Bengal. 

Numerous Waqf organisations have been established by the pious and 

devoted Muslims, on personal and institutional levels, with a view to 

upholding its aims and objectives. Currently, more than 150,000 registered 

and unregistered Waqf estates are operating under Bangladesh Waqf 

Administration. Besides, there are many privately operated Waqf estates that 

are not included in this estimation. It is universally accepted that these Waqf 

funds have been playing a praiseworthy role in various government and non-

government sectors. Some of the important sectors of Waqf funds for social 

development are religious institutions, academic institutions, healthcare, 

public welfare, etc. In this article, we will mainly discuss about the historical 

context of Waqf, practice of Waqf in Islam, its definition and classification, 

textual evidence of permissibility, Waqf administration in Bangladesh, 

legislation, Waqf funds, beneficiary sectors, the role of Waqf fund in social 

development and some challenges encountered in Waqf administration as 

well as their solutions. 

Keywords: Waqf, Waqf fund, Waqf legislation, Waqf administration and 

Social development. 

 

f‚wgKv 

Bmjv‡gi Avwef©v‡ei eû c~‡e©B wewfbœ RvwZ I a‡g© IqvK&d-Gi cÖPjb BwZnv‡m cÖgvwYZ| Z‡e Bmjv‡g 

IqvK&d-Gi jÿ¨-D‡Ï‡k¨ GKw`‡K RbKj¨vY I mvgvwRK Dbœqb, Aciw`‡K BnKvj I ciKv‡ji Kj¨vY 

jvf| IqvK&d GKwU ag©xq I eûgyLx Kj¨vYagx© cÖwZôvb| wewfbœ •ea Lv‡Z Gi †mev AvR we¯Í…wZ jvf 

K‡i‡Q †MvUv we‡k¦| iƒcvwqZ n‡q‡Q `vZe¨ cÖwZôv‡b| IqvK&d dv‡Ûi wewfbœ w`K †_‡K ¸iæZ¡ e„w× 

†c‡q‡Q| G¸‡jvi myôy e¨e¯’vcbv, cwiPvjbv I AwaK Kj¨vYag©x Kv‡R cÖ‡qv‡Mi wbwg‡Ë m„wó n‡q‡Q 

cÖkvmb- GgbwU c„_K gš¿Yvjq| †hgbwU †`Lv hvq ga¨cÖvP¨mn †Kv‡bv †Kv‡bv gymwjg †`‡k| evsjv‡`‡k 

Bmjv‡gi AvMgb N‡U‡Q GK`j ag©cÖvY I Z¨vMx gymwjg `vÕqx‡`i gva¨‡g| Zuv‡`i `vbkxj gb I nv‡Zi 

Kvi‡Y G‡`‡k IqvK&d cÖwZôvb¸‡jvi m~Pbv n‡q‡Q Ges IqvK&d dvÛ hyM hyM a‡i mvgvwRK Dbœq‡b mwµq 

f‚wgKv ivL‡Q| G‡`‡ki gymjgvb ¯̂fveMZfv‡e ag©cÖvY I `vbkxj nIqvi Kvi‡Y ZrKv‡j IqvK&d Kvh©µg 

e¨vcK Dbœqb jvf K‡i| we‡kl K‡i †gvNj‡`i Bmjvwg kvmb e¨e ’̄v PjvKv‡j Dnvi e¨vcK Dbœqb I MwZ 

e„w× nq| Gi MwZ I j¶¨-D‡Ïk¨ mgybœZ ivLvi D‡Ï‡k¨ ZrKvwjb evsjv‡`‡ki ag©cÖvY I DrmM©-cÖeY 

gymjgvb‡`i g‡a¨ e¨w³MZ Ges cÖvwZôvwbK ch©v‡q IqvK&d Pjgvb wQj|  

fviZxq Dcgnv‡`‡k weªwUk kvmb Avg‡j Aek¨ Gi MwZ‡iva Kivi Rb¨ wewfbœ lohš¿g~jK c`‡ÿc †bqv 

nq| hw`I 1934 mv‡j Zv‡`i c¶ †_‡K bvg gvÎ GKwU AvBb cvm Kivi gva¨‡g Dnvi Øvi Db¥y³ ivLv 
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nq| cvwK Í̄vb Rb¥ †bqvi ci H AvBb‡K ms‡kvab I cwiea©b K‡i 1962 mv‡j c~e© cvwK Í̄vb IqvK&d 

AvBb •Zwi Kiv nq, hvi gva¨‡g cybivq Gi MwZmÂvi Kiv nq| H AvB‡bi Av‡jv‡KB ms‡kvwaZ 

Òevsjv‡`k IqvK&d AvBb, 1962Ó-Gi Aax‡b G‡`‡ki ag©cÖvY gymjgvb IqvK&d‡K GKwU D‡jøL‡hvM¨ 

cÖwZôv‡b iƒcvšÍwiZ K‡i‡Qb| eZ©gv‡b †`‡ki wekvj IqvK&d dvÛ wewfbœ Lv‡Z, wewfbœ c×wZ‡Z mvgvwRK 

Dbœq‡b cÖksmbxq f‚wgKv ivL‡Q| Gi g~‡j i‡q‡Q G †`‡ki gymjgvbM‡Yi ¯̂fveMZ ag©cÖvY Rxeb I 

ỳÕRvnv‡bi Kj¨vY cÖZ¨vkv| gymjgvbM‡Yi ag©xq I Z¨vMx gb-gvbwmKZvi Kvi‡Y G‡`‡ki ey‡K IqvK&d-

Gi cÖPjb hyM hyM a‡i e„w× cv‡”Q| hw`I IqvK&‡di g~j j¶¨-D‡Ïk¨ ev Í̄evq‡bi †¶‡Î wewfbœ mgm¨v j¶ 

Kiv hv‡”Q|  

Av‡jvP¨ G cÖe‡Ü IqvK&d mswkøó ¸iæZ¡c~Y© wKQz welq Av‡jvKcvZ Kiv n‡q‡Q| Gi g‡a¨ IqvK&d-Gi 

HwZnvwmK cUf‚wg, Bmjv‡g IqvK&d-Gi cÖPjb I IqvK&d-Gi msÁv, IqvK&d-Gi •eaZvi `wjj, IqvK&d 

ï× nIqvi kZ©vejx, IqvK&d-Gi cÖKvi‡f`, evsjv‡`‡k IqvK&d I Gi AvB‡bi weeZ©b, IqvK&d dvÛ 

KZ…©K †mev cÖvß LvZmg~n Ges mvgvwRK Dbœq‡b IqvK&d dv‡Ûi f‚wgKv| ZvQvov IqvK&d e¨e ’̄vcbvq D™~¢Z 

wKQz mgm¨v I cÖ Í̄vweZ mgvavb †ck Kiv n‡q‡Q|  

IqvK&d-Gi HwZnvwmK cUf‚wg 

HwZnvwmKfv‡e IqvK&d-Gi cÖPjb I aib wb‡q g~jZ ỳÕwU hy‡Mi Av‡jvKcvZ Ki‡ev| cÖ_g hyM Bmjv‡gi 

Avwef©v‡ei c~‡e© Ges AciwU Bmjv‡gi Avwef©v‡ei ïiæ †_‡K AvR ch©šÍ Pjgvb| 

Bmjv‡gi c~‡e©i hy‡M IqvK&d I Gi cÖKvi‡f`  

cÖvPxbKvj †_‡KB wewfbœ RvwZi g‡a¨ IqvK&d-Gi cÖPjb wQj| Z‡e Zv‡`i j¶¨-D‡Ïk¨ I IqvK&d 

m¤ú‡`i aib wQj Bmjvwg IqvK&‡di Zzjbvq e¨wZµgag©x| †hgb, cÖvPxbKv‡j wgkixq‡`i IqvK&d wQj 

Dcvmbvjq I †Mvi¯’v‡bi bv‡g Rwg eivÏKiY| Gme Rwgi gybvdv †_‡K Dcvmbvjq I †Mvi ’̄v‡bi 

†givgZ, MYK ev †R¨vwZlx‡`i LiP Ges wewfbœ AvPvi-Abyôv‡bi e¨q-fvi enb Kiv n‡Zv| wØZxq †divDb 

ÒGWymÓ bvgK Dcvmbvj‡q cÖPzi Rwg-m¤úwË IqvK&d K‡iwQj e‡j BwZnv‡m cvIqv hvq| ZrKvjxb 

wgkixq‡`i g‡a¨ Òd¨vwgwj IqvK&dÓ ev ÒcvwievwiK IqvK&dÓ-Gi cÖPjb wQj| Gi D‡Ïk¨ wQj m¤úwËi 

g~j Ask †_‡K cÖvß gybvdvi A_© cwiev‡ii m`m¨‡`i Kj¨v‡Y e¨q Kiv (Avj-nvjIqvwR, 2013)|  

wMÖK RvwZi gv‡SI IqvK&d-Gi cÖPjb wQj| Cmv Av. -Gi R‡b¥i cÖvq PvikZ eQi c~‡e© ÒmvBgybÓ bvgK 

GK Bûw` e¨w³ wMÖK `vk©wbK †cø‡Uv‡K Zuvi GKv‡Wwg cÖwZôvi Rb¨ wekvj AvqZ‡bi RvqMv IqvK&d K‡i 

w`‡qwQ‡jb| wLªóc~e© 347 mv‡j †cø‡Uv gviv hvIqvi c~e©¶‡Y H IqvK&d-Gi gybvdv †_‡K Zuvi GKv‡Wwg 

i¶Yv‡e¶Y Kivi Rb¨ AwmqZ K‡i hvb| 

Abyiƒcfv‡e, †ivgvb RvwZi gv‡SI IqvK&d-Gi cÖPj‡bi cÖgvY cvIqv hvq| G Qvov cÖvPxb cwðgv RvwZi 

gv‡S IqvK&d-Gi cÖPjb wQj| GgbwK cvwievwiK IqvK&d-Gi e¨vcv‡i d«v‡Ý GKwU miKvwi AvBb cÖYqb 

Kiv n‡qwQj| Gi aib wQj, wcZv Zuvi cyÎ mšÍv‡bi Rb¨ wKQz Rwg-m¤úwË `vb Ki‡Z cvi‡eb A_ev G 

e¨vcv‡i AwmqZ K‡i †h‡Z cvi‡eb, hvi gybvdv †_‡K cyÎ Zvi fwel¨r Kj¨v‡Y e¨q Ki‡e| G ai‡bi 

IqvK&d-Gi bvgKiY wQj ÔcwieZ©bkxj †nevÕ| GQvov d«v‡Ý Òwdjvb_ªwcK IqvK&dÓ ev Kj¨vYgyLx 

IqvK&d-Gi cÖPjb wQj| hvi aib wQj, †Kv‡bv m¤ú‡`i g~j Ask ¯’vqxfv‡e eivÏKiY I Zvi gybvdv †_‡K 

wewfbœ P¨vwiwU KvRKg© Kiv| Av‡gwiKv I weª‡U‡b D‡jøwLZ Dfq cÖKv‡ii IqvK&d-Gi cÖPjb i‡q‡Q| A_©vr 
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Òd¨vwgwj IqvK&dÓ Ges Ówdjvb_ªwcK& IqvK&dÓ| cÖ_g cÖKvi IqvK&d-Gi j¶¨ AcÖvßeq¯‥ ev 

Awkw¶Z‡`i mvnv‡h¨ e¨q Kiv| wØZxq cÖKvi IqvK&d-Gi j¶¨ dwKi, wgmwKb I BqvwZg‡`i Kj¨v‡Y e¨q 

Kiv| Gi g‡a¨ wKQz IqvK&d wQj `xN©‡gqvw` Avi wKQz wQj ¯̂í‡gqvw`| cÖv‡P¨i A‡bK †`‡k GL‡bv 

IqvK&d-Gi cÖPjb we`¨gvb, we‡kl K‡i wk¶v cÖwZôvb I Ab¨vb¨ †¶‡Î| nvf©vW© wek¦we`¨vjq KZ©„c¶ `vwe 

K‡i‡Q †h, wek¦we`¨vj‡qi IqvK&d m¤úwË eZ©gvb we‡k¦ me †`‡ki †P‡q me©vwaK, hvi cwigvY 2011 

mv‡ji Ryb ch©šÍ 32 wewjqb Wjvi (†cÖm wiwjR, nvf©vW †M‡RU, †m‡Þ¤î 22,2011)|  

Rv‡nwj hy‡M Avie RvwZi g‡a¨ IqvK&d-Gi cÖPjb wQj| Z‡e Zv‡`i AwaKvsk IqvK&d wQj Rš‘ RvZxq| 

†hgb, ÔevnxivnÕ (†h Rš‘i ỳa cÖwZgvi D‡Ï‡k¨ IqvK&d Kiv n‡Zv), ÔmvwqevnÕ (†h Rš‘ cÖwZgvi D‡Ï‡k¨ 

IqvK&d Kiv n‡Zv), ÔIqvwmjvÕ (†Kv‡bv DUbx Dch©ycwi gv`x cÖme Ki‡j Zv‡K cÖwZgvi bv‡g †Q‡o †`qv 

n‡Zv) Ges ÔnvgÕ (†h DU Øviv we‡kl msL¨K cÖRbb †bqvi ci Zv cÖwZgvi D‡Ï‡k¨ †Q‡o †`qv n‡Zv) 

(Avj eyLvwi, 2002)| Gme Rš‘ IqvK&d Kiv nq e‡j Rv‡nwj hy‡Mi Avie‡`i wbKU G¸‡jv Øviv Ab¨ 

KvR Kiv wbwl× wQj| Bmjv‡g G ai‡bi IqvK&d nvivg|  

Avjøvn& Zvqvjv Bikv` K‡ib: 

ما جَعَلَ اللهُ مِن بََِيرةٍ ولا سَائبَِةٍ ولا وَصِيلَةٍ ولا حَامٍ وَلَكِنَّ الَّذِينَ كَفَرُوا يفَتَ رُونَ عَلَى اِلله الكَذِبَ وأَكثَ رُهُم لا 
 يعَعِلُ نَ 

A_©: evnxivn, mvwqev, Iqvwmjv I nvg Avjøvn& w¯’i K‡ibwb, eis Kv‡diMY Avjøvn&i cÖwZ wg_¨v 

Av‡ivc K‡i, Ges Zv‡`i AwaKvskB Dcjwä K‡i bv (myiv gv‡q`v, 05: 103)| 

H hy‡M Avie‡`i Kv‡Q Av‡iv GK ai‡bi IqvK&d wQj Kvev N‡ii Rb¨| Kvev N‡ii wMjvd, wbg©vY I 

ms¯‥vi LiP BZ¨vw`| Kw_Z Av‡Q, Bmjv‡gi c~‡e© Avie‡`i wbKU cwiwPZ cÖ_g IqvK&d ej‡Z GUvB wQj 

(Beb Lvj ỳb, 2005 I Av`iBDwqk, 1420)| cÖwZeQi Zviv GLv‡b nR Ki‡Z Avm‡Zv, KvevNi 

ZvIqvd Ki‡Zv, GgbwK Bmjv‡gi wbKUZg Rv‡nwjhy‡M KvevNi‡K Zviv g~wZ© ivLvi ¯’vb K‡i wb‡qwQj|  

Bmjvwg hy‡M IqvK&d 

Bmjv‡g me©cÖ_g IqvK&d Pvjy nq imyjyjøvn mv.-Gi nv‡Z| wnRiZ K‡i gw`bv kwi‡d Mgb Kivi ci ciB 

wZwb cÖwZôv K‡ib ÒgmwR‡` K¡yevÓ I ÒgmwR‡` beexÓ hv Bmjv‡gi me©cÖ_g ÒØxwb IqvK&dÓ| gw`bv 

kwi‡d ÔgyLvBwiKÕ bvgK GK Bû`xi wbKU †_‡K imyjyjøvn mv. nvw`qv ¯̂iƒc mvZwU evMvb †c‡qwQ‡jb| 

imyjyjvn mv. G¸‡jvi gybvdv `vZe¨ I Kj¨vY Kv‡R e¨q Ki‡Zb| g„Zz¨Kv‡j wZwb G¸‡jv Zuvi Kb¨v 

dv‡Zgv iv. †K IqvK&d K‡i Bmjv‡g me©cÖ_g ÒIqvK&d LvBixÓ-Gi m~Pbv K‡i †M‡Qb (mv‡jn, 2011)| 

Lvqevi weR‡q Igi iv. wKQz Rwg †c‡qwQ‡jb, G¸‡jv wel‡q civg‡k©i Rb¨ imyjyjøvn mv.-Gi wbKU 

Dcw ’̄Z n‡q wR‡Ámv Ki‡jb, Ò†n Avjøvni imyj! Avwg Lvqev‡i wKQz Rwg †c‡qwQ, Ggb fv‡jv Rwg Avgvi 

Avi †bB, G e¨vcv‡i Avgv‡K wK w`K wb‡ ©̀kbv w`‡”Qb?Ó imyjyjøvn mv. ej‡jb, Òhw` B‡”Q nq g~j RwgUzKz 

IqvK&d K‡i `vI, Avi Zvi dmj mv`vK¡vn K‡i `vI|Ó G K_v ï‡b Igi iv. RwgUzKz IqvK&d K‡i w`‡jb 

(Avj-eyLvwi,2002)| 

Ggwbfv‡e imyjyjøvn mv.-Gi hy‡M wZwb wb‡R Ges Zuvi mvnvevMY‡K DØy× Kivi gva¨‡g Bmjv‡gi ïiæ †_‡K 

IqvK&d-Gi KvR Pvjy K‡i †M‡Qb| 
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IqvK&d-Gi msÁv 

IqvK&d-Gi AvwfavwbK A_© n‡”QÑ AvU‡K ivLv, weiZ ivLv, Avq‡Ë ivLv, wb‡iva ivLv (Be&b gvb&hyi, 

1414 wn.)|  

Bmjv‡g IqvK&d-Gi cvwifvwlK ev AvBbMZ A_© wba©viY e¨vcv‡i dK¡xn&M‡Yi g‡a¨ gZ‡f` i‡q‡Q| KviY, 

cÖ‡Z¨‡KB wfbœ wfbœ „̀wó‡Kv‡Y Gi msÁv cÖ`vb K‡i‡Qb| Pvi gvhnv‡ei BgvgMY I mgKvjxb Djvgv‡q 

†Kiv‡gi †`qv K‡qKwU msÁv wb‡¤œ D‡jøL Kiv n‡jv: 

Bgvg Avey nvwbdv in.-Gi g‡Z: IqvK&d n‡”Q Òg~j gvwjKvbv wb‡Ri nv‡Z wb‡iva †i‡L †Kv‡bv e ‘̄i 

gybvdv Aci‡K `vb KivÓ (Bebyj ûgvg, 2003 I Avj-K¡y ỳix, 1997)|  

Bgvg gv‡jK in. -Gi g‡Z: IqvK&d n‡”Q Ò†Kv‡bv m¤ú` wb‡iva †i‡L Dnvi gybvdv Riæwifv‡e `vb Kiv, 

hw` Zvi cwigvY AvbygvwbKI nqÓ (Avj-nvËve, 1992)|  

Bgvg kv‡dÕC in.-Gi g‡Z: IqvK&d n‡”Q Ògybvdv‡hvM¨ m¤ú‡`i g~j wb‡iva †i‡L Dnvi gybvdvUzKz 

we`¨gvb I •ea Lv‡Zi Kj¨v‡Y e¨q KivÓ (Avj gyQjx, 1990)| 

Bgvg Avngv` Be&b nv¤ĵ in.-Gi g‡Z: IqvK&d n‡”Q Ò†Kv‡bv gybvdv‡hvM¨ m¤ú‡`i g~j wb‡iva †i‡L 

IqvwKd (IqvK&dKvix) ev cÖg~‡Li cwie‡Z© Dnvi ¯̂vaxb gvwjKvbv eRvq †i‡L Dnvi gybvdv Avjøvni mš‘wó 

I •bKU¨ jv‡f `vZe¨ Ges gybvdv †hvM¨ Lv‡Z Kv‡R jvMv‡bvÓ (Avj wnRvwh, 2002 I Avj-Kz ỳix, 

1997)| 

Bgvg Avey BDmyd I Bgvg gynv¤§` in. -Gi g‡Z: IqvK&d n‡”Q Ò†Kv‡bv m¤ú‡`i g~j Ask Avjøvni 

gvwjKvbvq †i‡L Avjøvni bv‡g Dnvi gybvdv Zvr¶wYKfv‡e Avjøvni ev›`v‡`i Kj¨v‡Y `vb KivÓ (Avj 

wnRvwh, 2002 I Avj-Kz ỳix, 1997)|   

eZ©gvb we‡k¦i Bmjvwg A_©bxwZi wewkó e¨w³Z¡ I wPšÍvwe` W. Gg Dgi Pvcovi g‡Z IqvK&d n‡”Q, 

Òwe‡kl †Kv‡bv `vZe¨ Kv‡Ri Rb¨ †Kv‡bv e¨w³ ev ms ’̄vi Kv‡Q †h m¤ú` Mw”QZ ivLv nq ZvÓ (Pvcov, 

1992)|  

evsjv‡`‡k IqvK&d welqK AvBb MÖ‡š’ ÒIqvK&d ej‡Z Bmjvg ag©xq †Kv‡bv ’̄vei wKsev A ’̄vei m¤úwË 

gymwjg AvB‡b ¯̂xK…Z †h‡Kv‡bv avwg©K, ag© m¤̂Üxq A_ev `vZe¨ D‡Ï‡k¨ wPiZ‡i DrmM© Kiv‡K eySvq Ges 

Dnv‡Z Agymjgvb e¨w³ KZ©„K c~e© ewY©Z D‡Ï‡k¨ Aci †h †Kv‡bv `vb‡KI eySvqÓ (wgqv, 2013)|  

wKš‘ IqvK&d-Gi •ewkó¨ I kZ© m¤̂wjZ AwaK A_©en msÁv cvIqv hvq Avjøvgv Avey hvn&iv-Gi msÁvq| 

wZwb e‡jb: ÒIqvK&d n‡”Q Ggb Mw”QZ m¤úwË hv weµq wKsev †nev ev wgivm m~‡Î n Í̄všÍi †hvM¨ bq Ges 

Dnvi gybvdv †_‡K IqvwK‡di kZ© mv‡c‡¶ `vZe¨ ev Kj¨vYKi ev †Kv‡bv †bK Kv‡R e¨q Kiv nqÓ (Ave~ 

hvnivn, 1971)|  

Bmjv‡g IqvK&d-Gi •eaZvi `wjj 

IqvK&d-Gi •eaZv cweÎ KziAvb, mybœvn Ges BRgvÕi `wj‡ji gva¨‡g cÖwZwôZ| hw`I KziAvb Ges 

mybœvn&‡Z IqvK&d kãwU ûeû D‡jøL †bB, Avjøvni iv¯Ívq e¨q ev `vbv‡_© †h me AvqvZ I nvw`m i‡q‡Q Zvi 

gva¨‡gB IqvK&d-Gi A_© eySv‡bv n‡q‡Q| 
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cweÎ KziAvb †_‡K `wjj 

IqvK&d-Gi A_© enbKvix AvqvZmg~n †_‡K GLv‡b ỳwU AvqvZ D‡jøL Kiv n‡jv: 

 .لَن  َ َ الُ ا اللَِّ حَ َّ  ُ فِعُ ا ِ َّا  ُِببُّ نَ وما  ُ فِعُ ا مِن َ ييٍ  َِ نَّ اَلله ِ ِ  عَلِيممٌ 

†Zvgiv hv fv‡jvevm Zv †_‡K e¨q bv Kiv ch©šÍ †Zvgiv KLbI c~Y¨ jvf Ki‡e bv| 

†Zvgiv hv wKQz e¨q Ki †m m¤̂‡Ü Avjøvn mwe‡kl AewnZ (myiv Av‡j Bgivb,  

03: 92)| 

الَّذِينَ يُ فِعُ نَ أمََ الََمُ بِِللَّيلِ وَال  َّهَارِ سِراًّ وَعَلانَيَِةً  َ لَهُم أَجرُهُم عِ دَ رَبِِّّم ولَا خَ ف عَلَيهِم ولَا هُم 
 .َ َ نُ نَ 

hviv wb‡R‡`i ab-m¤ú` iv‡Z I w`‡b, †Mvc‡b I cÖKv‡k¨ e¨q K‡i Zv‡`i c~Y¨dj 

Zv‡`i cÖwZcvj‡Ki wbKU i‡q‡Q, Zv‡`i †Kv‡bv fq †bB Ges Zviv ỳtLI cv‡e bv (myiv 

evKviv, 02: 274)| 

mybœvn †_‡K `wjj 

imyjyjøvn mv. e‡j‡Qb: 

صَدَقَةٍ جَاريِةٍَ ،أوَ عِلمٍ يُ تَ فَُ   ِِ ، أوَ وَلَدٍ صَالِحٍ :ِ َ ا مَاتَ ا نُ  آَمَ انعََ َ  عََ لُُ  ِ لاَّ مِن َ لَاثٍ 
 .يدَعُ  لَ ُ 

Av`g mšÍvb hLb gviv hvq ZLb wZbwU Avgj e¨wZZ Zvi mKj Avgj eÜ n‡q hvq; mv`vK¡vn 

Rvwiqvn, †h BÕjg Øviv DcKvi cvIqv hvq Ges †bK mšÍvb †h Zvi Rb¨ †`vqv K‡i (Avj 

KzkvBwi, 1991)| 

Ab¨ nvw`‡m Av‡b: 

 .مَنِ احتَ بََ   َ رَسًا   سَبِيلِ اِلله  إااً بِِِ  وَ  دِيعاً ِ َ عدِِ ،  َِ نَّ َ عرَُ  وَرَو َُ ، وَ َ لَُ    مِي اَنِ حََ َ ا ِ ِ 
†h e¨w³ Avjøvni Dci Bgvb †i‡L Ges Zuvi Iqv`vi cÖwZ wek¦vm †i‡L Avjøvni iv¯Ívq GKwU 

†Nvov wb‡iva (IqvK&d) K‡i, Zvn‡j Zvi ckg, cvqLvbv I cÖ ª̄ve meB H e¨w³i †b‡Ki cvjvq 

IRb n‡e (Avj-eyLvwi, 2002)|  

Ab¨ nvw`‡m e‡j‡Qb: 

ِ نَّ ِ َّا يلَحَقُ المؤمِنَ مِن عََ لِِ  وَحََ َ ا ِِ   عَدَ مَ  ِِ  عِل اً عَلََّ ُ  وَنَشَرَُ  ،وَوَلَداً صَالِِاً  ركََُ ، أو مُ حَفاً وَرَّ َ  أو 

مَ جِداً   ا  أو  يَتاً لا نِ ال َّبِيلِ  َ َ اُ ، أو نََراً أَجراَ ، أوَ صَدَقةً أَخرَجَها مِن مَالِِ    صِحَّتِ  وحَيَا ِِ   لَحَعُ  

 . مِن  عَدِ مَ  ِ ِ 
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†h me Avgj I †bK KvR gywgb e¨w³i g„Zz¨i ci Zvi Avgjbvgvq †hvM n‡e Zv n‡jv, †m †h 

Ávb wk‡L‡Q I Zv cÖPvi K‡i †M‡Q, A_ev †Kv‡bv †bK mšÍvb †i‡L †M‡Q, A_ev KziAvb kwid 

DËivwaKvi K‡i †M‡Q, A_ev †Kv‡bv gmwR` •Zwi K‡i †M‡Q, A_ev gymvwd‡ii Rb¨ †Kv‡bv 

gymvwdiLvbv •Zwi K‡i †M‡Q, A_ev (cvwbi Rb¨) †Kv‡bv b`x •Zwi K‡i †M‡Q, A_ev Zvi 

RxweZ I my ’̄ Ae¯’vq m¤ú` †_‡K †Kv‡bv mv`vK¡vn K‡i †M‡Q, g„Zz¨i ciI Zvi Avgjbvgvq 

Gme †hvM n‡Z _vK‡e (Be&b gvRvn, 1991)|  

BRgv †_‡K `wjj 

IqvK&d Gi •eaZvi e¨vcv‡i BRgvÕi `wjjmg~‡ni g‡a¨ mvnvwe Rv‡ei iv. e‡jb:  

 . ُ و مَعدِرَةٍ ِ لاَّ وَقَ َ - صَلَّى ااُّ عَلَيِ  وَسَلَّمَ -  َ  يَكُن أَحَدمٌ مِن أَصحَاِب ال َِّ ّ 

bwe Kvixg mv. Gi mvnvevM‡Yi g‡a¨ Ggb †KD wQ‡jb bv whwb mvg_©¨evb A_P IqvK&d K‡ibwb 

(Be&b K¡y`vgvn, 1997)|  

cÖL¨vZ gydvm&wmi Bgvg K¡yiZyex ivn. e‡jb: 

 ِ نَّ الم ألََةَ ِ جماَعمٌ مِنَ ال َّحَا ةَِ، وََ لِكَ أَنَّ أَبَِ َ كرٍ وعَُ رَ وعُثَ انَ وعَلِياًّ وعَائِشَةَ و اَِطََ ة وعَ رَو  نَ العَاصِ 

 . وا نَ ال بَُّ يِر وجَاِ راً كُلبُّهُم وَقَ فُ ا ااَوقاَفَ، وأوَقاَ ُ هُم ِ كََّةَ والمدِي ةِ مَعرُوَ ةمٌ مَشهُ رَةمٌ 

(IqvK&d-Gi) welqwUi e¨vcv‡i mvnvevM‡Yi HK¨gZ¨ i‡q‡Q| †Kbbv Avey eKi, Igi, Dmgvb, 

Avjx, Av‡qkv, dv‡Zgv, AvÕgi Bebyj AvÕm, Avãyjøvn Be&b hyev‡qi Ges Rv‡ei- Zuviv mK‡jB 

IqvK&d K‡i‡Qb Ges Zuv‡`i IqvK&dmg~n g°v I gw`bvq mycÖwm× Ges cwiwPZ (Avj K¡yiZzex, 

1964)|  

cÖwm× gynvwÏm Bgvg wZiwgwh ivn. e‡jb: 

وغَيرهِِم، لَا نعَلَمُ َ يَن المتَ عَدِّمِيَن - صَلَّى اللهُ عَلَيِ  وسَلَّمَ -والعََ لُ عَلَى هَذا عِ دَ أهَلِ العِلمِ مِن أَصحَابِ ال َِّ ّ 

 . مِ هُم   َ لك اختِلا اً   ِ جااة وَقِ  ااررِيَن وغَيِر َ لِكَ 

Avi f‚wg m¤úwË I Ab¨vb¨ m¤ú` IqvK&d Kivi AvÕgjwU e¨vcv‡i bwe Kvixg mv.-Gi mvnvevMY 

I c~e©eZ©x Av‡jgM‡Yi g‡a¨ †Kv‡bv gZv‣bK¨ Av‡Q e‡j Avgvi Rvbv †bB (AvZ wZiwgwh, 

1996)|  

IqvK&d ï× nevi kZ©vejx 

IqvK&d ï× nevi kZ© PviwU| h_v: (K) IqvwK‡di we‡eKeyw× my ’̄ _vKv, (L) cÖvß eq¯‥ nIqv, (M) 

Avjøvni •bKU¨ jv‡fi D‡Ï‡k¨ DrmM©K…Z nIqv, (N) IqvK&d Kv‡j m¤úwË wbR gvwjKvbvaxb _vKv 

(eyinvbcyix I Ab¨vb¨, 1310 wn.)| 
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IqvK&d-Gi cÖKvi‡f` 

IqvK&d wewfbœ cÖKv‡i fvM Kiv dKxnM‡Yi cwifvlvi AšÍf©y³ bq| †Kbbv, †h „̀wó‡Kv‡YB †nvK ev †h 

c×wZiB †nvK, GwU GKwU `vZe¨ I Kj¨vYg~jK KvR| ZvB IqvK&d-Gi cÖKvi‡f` g~jZ gvby‡li cÖPwjZ 

wbq‡gi Dci wbf©ikxj, d‡j M‡elKMY wewfbœ „̀wó‡KvY †_‡K Zv wewfbœ cÖKvi‡f‡` web¨vm K‡i‡Qb| 

GLv‡b ïaygvÎ ỳwU `„wó‡Kv‡Y IqvK&d-Gi cÖKvi‡f` †ck Kiv n‡q‡Q| 

cÖ_gZ: ¯̂Z¡‡fvMx wn‡m‡e IqvK&d-Gi cÖKvi‡f`: IqvK&d m¤úwËi ¯̂Z¡‡fvMx ev †mev MÖnYKvix wn‡m‡e 

GwU cÖavbZ wZb cÖKvi: 

K) IqvK&‡d Avnjx ev cvwievwiK IqvK&d: G ai‡bi IqvK&d n‡”Q IqvwK‡di cwiev‡ii ev es‡ki †Kv‡bv 

m`m¨ wKsev Zuvi AvZ¥xq¯^R‡bi †KD Gi gybvdvi ¯̂Z¡‡fvMx n‡e| GgbwK IqvwKd wb‡RI Zv †fvM Ki‡Z 

cvi‡eb| G e¨vcv‡i IqvwKd wb‡RB kZ© wba©viY K‡ib| G ai‡bi IqvK&d-G Av‡iKwU bvg ÒIqvK&‡d 

Avj-AvIjv`Ó| eZ©gv‡b G ai‡bi IqvK&d Zzjbvg~jKfv‡e Kg, hw`I Avgv‡`i †`‡k IqvK&d ïiæ 

n‡qwQj G cÖKv‡ii IqvK&d-Gi gva¨‡g| A_©vr 1894 mv‡j weªwUk KZ©„K ÒIqvK&‡d Avj-AvIjv`Ó ev 

ÒcvwievwiK IqvK&dÓ AvB‡bi wfwË‡ZB evsjv‡`k IqvK&d AvBb m~Pbv (Avngv`, 2010)| 

L) IqvK&‡d LvBix ev `vZe¨ IqvK&d: GUv Ggb IqvK&d hvi gybvdv †_‡K wewfbœ Kj¨vYgyLx cÖK‡í 

mvnv‡h¨ e¨q Kiv nq| †hgb gmwR`, gv`ivmvn, ¯‥zj-K‡jR, BDwbfvwm©wU, nvmcvZvj, BqvwZgLvbv, 

C`Mvn BZ¨vw` cwiPvjbv| GQvovI mKj cÖKvi Kj¨vYKi Kv‡Ri mvnv‡h¨ e¨q Kiv nq| †hgb dwKi, 

wgmwKb, c½y, weaev, cÖvK…wZK `y‡hv©‡M ¶wZMÖ‡¯’i, `vwi`ª¨ we‡gvPb BZ¨vw`| G ai‡bi IqvK&d‡K 

Avgv‡`i †`‡k ÒIqvK&d wd-mvwewjjjøvnÓ e‡j (wgqv, 2013)| evsjv‡`‡k G ai‡bi IqvK&d-Gi msL¨v 

me‡P‡q †ewk| 

M) IqvK&d gyk&ZvivK: GwU n‡”Q c~‡e© DwjøwLZ ỳÕcÖKvi IqvK&d-Gi mgvnvi (Avj-Kzivn`vwM, 2001)| 

IqvK&d gyk&ZvivK-Gi ỳwU c×wZ i‡q‡Q| GKwU n‡”Q: †Kv‡bv IqvK&d-Gi gybvdv ïiæ‡Z wbw`©ó mg‡qi 

Rb¨ wba©vwiZ P¨vwiwU cÖK‡íi Kj¨v‡Y e¨q Kivi Rb¨ IqvK&d Kiv| A_ev ïiæ‡Z IqvK&dwUi gybvdv wbR 

mšÍvb-mšÍwZ A_ev AvZ¥xq¯^R‡bi Kj¨v‡Y e¨q n‡e, AZtci wbw`©ó mgq †k‡l Zv Ab¨ Kj¨vYKvgx `vZe¨ 

cÖK‡íi j‡¶¨ e¨q Kiv n‡e| AciwU n‡”Q: IqvK&dK…Z m¤ú‡`i gybvdvi wKq`sk IqvwK‡di mšÍvb-mšÍwZ 

A_ev AvZ¥xqe‡M©i Kj¨v‡Y eivÏKiY Ges evwK Ask †Kv‡bv P¨vwiwU cÖK‡íi Kj¨v‡Y eivÏKiY| G 

cÖKv‡ii IqvK&d-Gi Avgv‡`i †`‡k Lye GKUv bwRi cvIqv hvq bv| n‡Z cv‡i c×wZwU e¨vcv‡i 

evsjv‡`‡ki gymjgvbMY AÁ A_ev Abf¨ Í̄| 

wØZxqZ: IqvK&d m¤úwËi ZË¡veavq‡Ki aib wn‡m‡e IqvK&d `yÕcÖKvi 

K) miKvwi IqvK&d: miKvwi IqvK&d ej‡Z Ggb IqvK&d-m¤úwË eySvq hv miKvwi IqvK&d cÖkvm‡bi ev 

gš¿Yvj‡qi Aax‡b cwiPvjbv, †`Lvïbv I e¨e ’̄vcbv Kiv nq| evsjv‡`‡k miKvwi IqvK&d ej‡Z ag© 

gš¿Yvj‡qi Aax‡b IqvK&d cÖkvmb KZ©„K †h mKj IqvK&d m¤úwË cwiPvjbv, †`Lvïbv I e¨e ’̄vcbv Kiv 

nq Zv‡K eySvq| Avgv‡`i †`‡k IqvK&d cÖkvm‡bi Aax‡b †gvU 37,010wU IqvK&d m¤úwË i‡q‡Q, Gi 

gv‡S 13,808wU n‡”Q f‚wg RvZxq IqvK&d m¤úwË, hvi cwigvY 6,06,112.232 GKi| A_©vr 

2,45,47,58,539.60 eM©wgUvi cÖvq| ZvQvov gmwR‡`i msL¨v 9,395wU I Ab¨vb¨ RvZxq IqvK&d 

cÖwZôv‡bi msL¨v 13807wU| me©‡kl wi‡cvU© Abyhvqx ZvwjKvf‚³ IqvK&d G‡÷‡Ui msL¨v 20,536wU Ges 
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139,256wU A-ZvwjKvf‚³ IqvK&d G‡÷‡Ui mÜvb cvIqv †M‡Q hv IqvK&d cÖkvmb KZ…©K ch©vqµ‡g 

ZvwjKvf‚³ Kiv n‡e (evsjv‡`k IqvK&d cÖkvm‡bi cÖwZ‡e`b, 2016)| 

L) †emiKvwi IqvK&d: †emiKvwi IqvK&d ej‡Z H mg Í̄ IqvK&d‡K eySvq hv miKv‡ii IqvK&d cÖkvm‡Ki 

ev gš¿Yvj‡qi Aax‡b ZvwjKvfy³ I cwiPvwjZ bv n‡q e¨w³ ev †emiKvwi ms ’̄vi Aax‡b cwiPvwjZ nq| 

evsjv‡`‡k AwaKvsk IqvK&d ZvwjKvfy³ bq, d‡j IqvK&d AvBb G¸‡jv‡K ¯úk© K‡i bv, G¸‡jvi 

e¨e ’̄vcbv †emiKvwifv‡eB Pj‡Q (wgqv, 2013)| IqvK&d cÖkvmb KZ©„K cwimsL¨v‡b IqvK&d cÖkvm‡Ki 

Awd‡m ZvwjKvfy³ †emiKvwi IqvK&d 2,262wU| G¸‡jvi gv‡S D‡jøL‡hvM¨ n‡”Q, nvg` ©̀ j¨ve‡iUixR 

(IqvK&d) evsjv‡`k, AvnQvwbqv wgkb, AvÄygv‡b gwd ỳj Bmjvg Ges wewfbœ Bmjvwg e¨vsK I Bmjvwg 

e¨vswKs DBÛzR cwiPvjbvKvwi Kb‡fbkbvj e¨vsK KZ©„K cwiPvwjZ K¨vk IqvK&d wnmve|  

evsjv‡`‡k IqvK&d AvB‡bi HwZnvwmK cUf‚wg 

cÖvPxbKv‡j e‡½ (evsjv‡`‡k) IqvK&d cÖPjb me©cÖ_g K‡e †_‡K ïiæ nq Zvi wbw`©ó †Kv‡bv †iKW© Lyu‡R 

cvIqv hvqwb| Z‡e Cmvqx 7g kZvãx‡Z G‡`‡k Bmjv‡gi AvMgb ïiæ nq e‡j H Avg‡jB Gi Kg-†ewk 

cÖPjb ïiæ nIqvUv ¯̂vfvweK| †m mg‡q cÖewZ©Z IqvK&d m¤ú` mxwgZ AvKv‡ii _vKvq Gi †Kv‡bv 

cÖkvmwbK e¨e¯’vcbvi cÖ‡qvRb wQj| ZvQvov ZLb G GjvKv †Kv‡bv Bmjvwg ivóª ev kvm‡bi Aax‡b wQj 

bv| cieZx©‡Z Î‡qv`k kZvãx †_‡K Aóv`k kZvãx ch©šÍ cÖvq 500 eQ‡ii AwaKKvj AÎ GjvKvq 

Bmjvwg kvmb e¨e ’̄v Pvjy _vKvq IqvK&d e¨e ’̄vcbvi gva¨‡g †ek DbœwZ n‡qwQj| we‡kl K‡i †kl 200 

eQi A_©vr †gvNj kvmbvg‡j IqvK&d e¨vcK DbœwZ jvf K‡i| GgbwK ga¨ Gwkqvi †`k¸‡jvi cÖvq 10% 

f‚wg m¤úwË IqvK&d m¤ú` wQ‡jv (nvbœvb, 2008)| 

ZvQvov cÖPzi gmwR`, gv &̀ivmvn I Ab¨vb¨ ag©xq Ges mvgvwRK I wkÿvcÖwZôvb IqvK&d dv‡Ûi gva¨‡g 

M‡o D‡VwQ‡jv| wKš‘ weªwUk kvmb e¨ve ’̄v IqvK&d m¤úwË¸‡jv‡K `Lj K‡i wb‡q Zv‡`i gwR© gvwdK 

e¨envi K‡i IqvK&d dv‡Ûi `vZe¨ I Kj¨vYRbK KvR¸‡jvi MwZ †iva K‡i| D‡jøL¨, hw`I †gvNj 

kvmbvg‡j IqvK&d e¨e ’̄vcbvi gva¨‡g e¨vcK DbœwZ jvf K‡iwQ‡jv, Z_vwc IqvK&d i¶Yv‡e¶‡Yi Rb¨ 

†Kv‡bv †K›`ªxq IqvK&d cÖkvmb cÖwZwôZ nqwb, aviv wn‡m‡e †Kv‡bv IqvK&d AvBbI nqwb| 1894 mv‡ji 

c~e© ch©šÍ IqvK&d wQj †Rjv cwil‡`i QÎ”Qvqvq| †Rjv cwil‡`i KvRx, †iwfwbD †evW©, Kwgkb †evW©, 

KwgwU, Uªvw÷ Gm‡ei gva¨‡g IqvK&d-Gi e¨e ’̄vcbv P‡j| 1894 mv‡j weªwUkiv ZrKvjxb BwÛqvb mve 

Kw›U‡b‡›U me©cÖ_g d¨vwgjx IqvK&d AvBb Rvwi K‡i| Gici 1913 mv‡j gymjgvb IqvK&d †fwjwWwUs 

A¨v± cvm Kiv‡bv nq| cieZ©x‡Z 1923 mv‡j gymjgvb IqvK&d A¨v± cvm Kiv‡bv nq| Zvici cvm nq 

†e½j IqvK&d A¨v± 1934, hvi gva¨‡g me©cÖ_g IqvK&d †evW© •Zwi Ges IqvK&d Kwgkbvi wb‡qvM †`qv 

nq| GiB avivevwnKZvq evsjv‡`‡k (ZrKvjxb †e½j) IqvK&d m¤úwË kwiAvnwfwËK cwiPvjbvi my‡hvM 

wg‡j Ges IqvK&d-Gi cÖavb ZË¡veavqK nb †Rjv RR (Kwig, 2009)| cieZ©x‡Z cvwK Í̄vb Avg‡j c~e© 

cvwK Í̄v‡b †e½j IqvK&d A¨v± 1934 Kvh©Ki Kiv nq Ges 1962 mv‡j cÖYqb Kiv nq Òc~e© cvwK Í̄vb 

IqvK&d AvBb 1962Ó|  

evsjv‡`k ¯̂vaxb nIqvi ci Òc~e© cvwK Í̄vb IqvK&d AvBb 1962Ó †_‡K Òc~e© cvwK Í̄vbÓ kãwU ev` w`‡q 

Ges ms‡kvab K‡i Òevsjv‡`k IqvK&d AvBb 1962Ó cÖYxZ nq (wgqv, 2013)| 1988 Ges 1998 mv‡j 

Òevsjv‡`k IqvK&d AvBb 1962Ó-G Av‡iv wKQy ms‡kvab Kiv nq (Avngv`, 2010) 
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evsjv‡`k IqvK&d cÖkvmb: evsjv‡`k IqvK&d cÖkvmb GKwU Bmjvg ag©xq Abykvmb wfwËK, mvgvwRK 

Kj¨vYKi I †mevg~jK ¯^vqZ¡kvwmZ ms¯’v hv ag© gš¿Yvj‡qi Aax‡b cwiPvwjZ nq| IqvK&d AvB‡bi 

weeZ©‡bi gva¨‡g 1913 mv‡ji †fwj‡WwUs A¨v±, 1930 mv‡j ms‡kvab K‡i 1934 mv‡ji e½xq 

IqvK&d AvBb ev †e½j IqvK&d A¨v±-Gi e‡j G ms¯’vi m„wó| 1962 mv‡ji IqvK&d Aa¨v‡`k Abyhvqx 

IqvwK‡di D‡Ïk¨ ev¯Íevqbmn IqvK&d G‡÷Umg~‡ni Z`viwK, wbqš¿Y I myô e¨e¯’vcbv wbwðZ Kiv G 

ms¯’vi g~j jÿ¨| Gi GKwU ev¯ÍegyLx c`‡ÿc n‡jv IqvK&d Aa¨v‡`k ms‡kvabx AvBb 2013 Ges 

IqvK&d (m¤úwË n¯ÍvšÍi I Dbœqb) we‡kl weavb AvBb 2013 cÖYqb| IqvK&d cÖkvm‡bi cÖavb wfkb 

IqvK&d m¤úwË e¨e¯’vcbv I cwiPvjbvi cvkvcvwk †h me ¸iæZ¡c~Y© wbqwgZ Kvh©µg Pvwj‡q _v‡K Zv 

n‡”Q- IqvK&d m¤úwË ZvwjKvf‚³KiY, IqvK&d m¤úwËi cÖK…wZ I cwigvY wba©viY, wnmve, wiUvb© I Z_¨ 

msMÖn, IqvK&d m¤úwËi D‡Ïk¨ I Kj¨vYKi Kvh©vw`‡Z m¤úwË I Gi Av‡qi e¨envi wbwðZKiY, 

IqvK&d m¤úwË e¨e¯’vcbvi wbwg‡Ë wb‡`©kbv cÖ`vb, IqvK&d `wj‡j gyZvIqvjøxi cvwikÖwg‡Ki D‡jøL bv 

_vK‡j cvwikÖwgK wba©viY, IqvK&d m¤úwË AwaMÖnY eve` ÿwZc~i‡Y cÖvß A_© wewb‡qv‡M wb‡`©kbv cÖ`vb, 

gyZvIqvwjøi †eAvBwb Kvh©Kjv‡ci Rb¨ Zuvi weiæ‡× AvBbvbyM e¨e¯’v MÖnY, IqvK&d m¤úwË n‡Z A‣ea 

AbycÖ‡ekKvix D‡”Q`, †Kv‡bv m¤úwË IqvK&d wK bv G m¤ú‡K© wm×všÍ cÖ`vb, wePvivaxb gvgjv-

†gvKvÏgvq cÖwZØw›ØZv, Z`viwK, IqvK&‡di h_vh_ wbqš¿Y I iÿYv‡eÿY| ZvQvovI IqvK&d cÖkvm‡bi 

Dbœqbg~jK Kv‡Ri g‡a¨ i‡q‡Q wbg©vYvaxb eûZj (20 Zjv) IqvK&d feb (evsjv‡`k IqvK&d cÖkvm‡bi 

AMÖMwZ cÖwZ‡e`b, 2016)| 

evsjv‡`‡k IqvK&d dvÛ KZ©„K cwiPvwjZ cÖavb LvZmg~n 

evsjv‡`‡k IqvK&d dvÛ cwiPvwjZ wewfbœ ai‡bi LvZ i‡q‡Q| G¸‡jv‡K evsjv‡`k IqvK&d AvB‡b 

Ò¯̂Z¡‡fvMxÓ A¨vL¨v †`qv n‡q‡Q| A_©vr IqvK&d n‡Z †Kv‡bv Avw_©K ev Ab¨vb¨ ev Í̄e myweav cvevi AwaKvix 

†Kv‡bv e¨w³ ev cÖwZôvb (wgqv, 2013)| G¸‡jvi g‡a¨ D‡jøL‡hvM¨ n‡jv gmwR`, ¯‥zj-gv`ivmv, gvhvi-

`iMvn, Kei ’̄vb I LvbKvn, BqvwZgLvbv, C`Mvn&, ¯̂v¯’¨ I mgvR‡mevmn Ab¨vb¨ RbKj¨vY| †h mg Í̄ LvZ 

IqvK&d dvÛ KZ©„K cwiPvwjZ n‡q mvgvwRK Dbœq‡bi aviv‡K Ae¨vnZ †i‡L‡Q wb‡¤œ Zvi Av‡jvKcvZ Kiv 

n‡jv: 

1. gmwR`: evsjv‡`‡k IqvK&d dv‡Ûi AwaKvskB G Lv‡Z e¨q Kiv nq| ejv P‡j gmwR`¸‡jv n‡”Q 

evsjv‡`‡ki IqvK&d dv‡Ûi e„nËg †mevLvZ| †`‡ki †gvU 1,50,593wU IqvK&d m¤úwËi g‡a¨ 

1,23,006wUB n‡”Q gmwR`| myZivs †`‡ki cÖvq 2 j¶ gmwR‡`i 1,23,006wU IqvK&d dvÛ 

†_‡K †mev †fvM Ki‡Q| IqvK&d ¯̂Z¡‡fvMx gmwR‡`i g‡a¨ IqvK&d cÖkvm‡bi Aax‡b cwiPvwjZ 

n‡”Q gvÎ 9,395wU| ZvB †`‡ki IqvK&d ¯̂Z¡‡fvMx gmwR‡`i AwaKvskB †emiKvwi ms ’̄v ev 

e¨w³i IqvK&d †mev cv‡”Q| D‡jøL¨, IqvK&d dv‡Ûi gva¨‡g evsjv‡`‡k gmwR` wbg©v‡Y I Zvi 

e¨qfvi en‡b wKQz we‡`wk `vZv ms ’̄v I gš¿Yvj‡qiI Amvgvb¨ Ae`vb i‡q‡Q| we‡kl K‡i 

ga¨cÖv‡P¨i wKQz †`‡ki Ae`vb Ab¯̂xKvh©| myZivs miKvwi-†emiKvwi, †`wk-we‡`wk wewfbœ 

IqvK&d dvÛ Avgv‡`i †`‡k gmwR` wbg©vY I ms¯‥vi cwiPvjbvq cÖksmbxq Ae`vb ivL‡Q| d‡j 

G¸‡jvi gva¨‡g Avgv‡`i ag©xq I mvgvwRK Dbœq‡b IqvK&d dv‡Ûi we‡kl f‚wgKv dz‡U DV‡Q| 

Avgv‡`i †`‡k IqvK&d dvÛ cwiPvwjZ weL¨vZ gmwR`¸‡jvi g‡a¨ ivRavbx XvKvq RvZxq 

gmwR`, ÒevqZzj gyKviigÓ, PÆMÖv‡g ÒAv›`iwKjøv kvnx gmwR`Ó Ges Ab¨vb¨ evRvi ev gvRvi 

msjMœ A‡bK gmwR` i‡q‡Q (mv‡`K, 2002)| 
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2. ¯‹zjÑgv`ivmv: evsjv‡`‡k ¯‥zj, gv`ivmv, K‡jR, wek¦we`¨vjqmn nvRvi nvRvi wk¶v cÖwZôvb 

IqvK&d dvÛ KZ©„K mvwe©K ev AvswkKfv‡e cwiPvwjZ n‡”Q| IqvK&d dvÛ KZ…©K †mevcÖvß 

gv`ivmvi msL¨v 8,317wU| Gi g‡a¨ 500wU miKvwi IqvK&d cÖkvm‡bi Aax‡b i¶Yv‡e¶Y 

n‡”Q, Aewkó¸‡jv †mev jvf Ki‡Q †emiKvwi ms ’̄v ev e¨w³ KZ©„©K IqvK&d dvÛ n‡Z (IqvK&d 

G‡÷U MYbv wi‡cvU©, 1986) 

 myZivs gmwR` Lv‡Zi b¨vq ¯‥zj-gv`ivmv Lv‡ZI AwaKvsk cÖwZôvb †emiKvwi e¨w³ ev ms ’̄vi 

ZË¡veav‡b cwiPvwjZ n‡”Q| D‡jøL¨, IqvK&d dvÛ cwiPvwjZ gv`ivmvi g‡a¨ AwaKvskB KIgx 

(†emiKvwi) gv`ivmv| Avwjqv gv`ivmv¸‡jvi g‡a¨I miKvwi, Avav miKvwi I †emiKvwi gv`ivmv 

IqvK&d dv‡Ûi †mev cv‡”Q| IqvK&d dvÛ g~jZ gv`ivmv¸‡jv‡Z f‚wg I A_© Dfq cÖKvi m¤ú‡`i 

gva¨‡g †mevq wb‡qvwRZ| gv`ivmvi wewfbœ cÖKvi e¨qfvi enb K‡i IqvK&d dvÛ mvgvwRK 

Dbœq‡b Amvgvb¨ f‚wgKv †i‡L hv‡”Q| IqvK&d dvÛ KZ„©K cwiPvwjZ gv`ivmvmg~‡ni g‡a¨ i‡q‡Q 

XvKv, wm‡jU I cvebvq miKvwi Avjxqv gv`ivmv, XvKvi jvjev‡M Rv‡gqv KziAvwbqv KIgx 

gv`ivmv, PÆMÖv‡g Rv‡gqv Bmjvwgqv gyCbyj Bmjvg nvUnvRvix I Rv‡gqv Bmjvwgqv cwUqv| 

GQvovI wewfbœ †Rjv-Dc‡Rjvq cÖwm× A‡bK gv`ivmv i‡q‡Q hvi Kj¨v‡Y IqvK&d dv‡Ûi f‚wgKv 

cÖksmvi `vwe iv‡L| gv`ivmv bvgK Øxwb wkÿv cÖwZôv‡bi cvkvcvwk AvaywbK wk¶vi wewfbœ ¯‥zj-

K‡jR I wek¦we`¨vj‡q IqvK&d dv‡Ûi †mevi Ae`vb Pvjy Av‡Q| cwimsL¨v‡b miKvwi-†emiKvwi 

IqvK&d dv‡Ûi cwiPvjbvq I i¶Yv‡e¶‡Y cÖvq 8,000 wk¶v cÖwZôv‡bi wnmve cvIqv hvq 

(†Pc‡Kvbx, 2008) 

nvg` ©̀ j¨veiUixR (IqvK&d) evsjv‡`k eZ©gv‡b nvg` ©̀ wek¦we`¨vjq bv‡g GKwU cÖvB‡fU 

wek¦we`¨vjq cwiPvjbv I e¨e ’̄vcbv Ki‡Q| AvnQvwbqv wgkb cwiPvjbv Ki‡Q AvnQvbDjøvn 

weÁvb I cÖhyw³ wek¦we`¨vjq, hvi mvwe©K i¶Yv‡e¶‡Y IqvK&d dv‡Ûi Amvgvb¨ f‚wgKv i‡q‡Q| 

GQvovI †`‡ki Avbv‡P-Kvbv‡P A‡bK ¯‥zj-K‡jR i¶Yv‡e¶‡Y IqvK&d dvÛ Zvi cÖksmbxq 

f‚wgKv ivL‡Q I mvgvwRK Dbœq‡bi aviv‡K AwaK MwZkxj †i‡L‡Q|  

3. gvhvi-`iMvn& I Kei ’̄vb: GLv‡b gvhvi I Kei¯’vb ej‡Z we‡kl e¨w³e‡M©i Kei Ges 

Rbmvavi‡Yi MY Kei¯’vb‡K eySv‡bv n‡q‡Q| A_©vr G‡`‡k Bmjvg cÖPv‡i AvMZ Ajx-`i‡ek I 

mywd-mvaK‡`i we‡kl e¨w³ eySv‡bv n‡q‡Q| Zuv‡`i g„Zz¨i ci Zuv‡`i Kei‡K †K› ª̀ K‡i wewfbœ 

’̄v‡b `iMvn I gvhvi ’̄vcb Kiv n‡q‡Q| Aciw`‡K, wewfbœ ’̄v‡b wKQz wKQz MYKei¯’vbI i‡q‡Q 

hv IqvK&d dvÛ KZ©„K cwiPvwjZ n‡”Q| cwimsL¨v‡b †`Lv hvq, evsjv‡`‡k IqvK&d dv‡Ûi 

gva¨‡g cwiPvwjZ gvhv‡ii msL¨v 1,400wU Ges Kei ’̄v‡bi msL¨v 21,163wU (IqvK&d G‡÷U 

MYbv wi‡cvU©, 1998)| Gme gvhvi I Kei¯’v‡bi g‡a¨ wKQy msL¨K i‡q‡Q evsjv‡`k IqvK&d 

cÖkvm‡Ki `dZ‡i ZvwjKvfy³, Z‡e AwaKvskB A-ZvwjKvfy³| †h me gvhvi-`iMvn& IqvK&d 

cÖkvm‡Ki `dZ‡i ZvwjKvfy³ Ges ZË¡veav‡b cwiPvwjZ Gme †_‡K miKvi ixwZgZ D‡jøL‡hvM¨ 

cwigvY gybvdv cv‡”Q| Z‡e gvhvi msjMœ bq, G ai‡bi MYKei¯’vb †_‡K †Zgb †Kv‡bv Avq 

†bB| IqvK&d dvÛ cwiPvwjZ cÖavb cÖavb gvhvimg~‡ni g‡a¨ i‡q‡Q XvKvi wgicy‡i nRiZ kvn 

Avjx evM`v`x in.-Gi gvhvi, PÆMÖv‡gi nRiZ kvn AvgvbZ in.-Gi gvhvi, wm‡j‡U nRiZ kvn 

Rvjvj I kvn civb in.-Gi gvhvi, ev‡Minv‡U nRiZ Lvb Rvnvb Avjx in.-Gi gvhvi, G Qvov 

wewfbœ RvqMvq cÖwZwôZ AmsL¨ gvhvi i‡q‡Q| D‡jøL¨, Gme gvhv‡ii IqvK&d dv‡Ûi Av‡qi 
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cwigvYI A‡bK| †Kv‡bv †Kv‡bv gvhv‡ii IqvK&d-Gi Avq †_‡K evwl©K e¨qfvi en‡bi ciI 

cÖPyi A_© g~ja‡bi mv‡_ Rgv n‡”Q| GgbwK AwaKvsk gvhv‡ii IqvK&d dvÛ †_‡K ZrmsjMœ eo 

eo wk¶v cÖwZôvb (we‡kl K‡i Øxwb wk¶v), mivBLvbv, evwl©K AvPvi-Abyôvb BZ¨vw`i e¨qfvi 

enb Kivi ciI AwZwi³ gybvdv _vK‡Q| Ggwbfv‡e IqvK&d dvÛ gvhvi †Kw› ª̀K wewfbœ cÖKí I 

cÖwZôv‡bi †mev I iÿYv‡eÿ‡Yi gva¨‡g mvgvwRK Dbœq‡b we‡kl Ae`vb †i‡L hv‡”Q (Avngv`, 

2010)  

4. BqvwZgLvbv: evsjv‡`‡ki gymjgvb‡`i wbKU BqvwZ‡gi †mev GKwU ¸iæZ¡c~Y© Øxwb †mev wn‡m‡e 

cwiwPZ| G †`‡ki gymjgvbMY BqvwZg jvjb-cvjb‡K Avjøvni •bKU¨ jv‡fi Ab¨Zg gva¨g 

e‡j g‡b K‡ib| BqvwZg‡`i i¶Yv‡e¶YKvix imyj mv.-Gi AwZ wbK‡U _vKvi mymsev` nvw`‡m 

i‡q‡Q| BqvwZg‡`i cÖwZcvjb I i¶Yv‡e¶Y AZxe Kj¨vYKi KvR e‡jB evsjv‡`‡ki wewfbœ 

AÂ‡j IqvK&d dvÛ Øviv BqvwZgLvbv Pvjy i‡q‡Q| evsjv‡`‡ki kZ kZ BqvwZgLvbvi AwaKvskB 

cwiPvwjZ n‡”Q †emiKvwi e¨w³ ev ms ’̄vi IqvK&d dv‡Û| miKvwi cwiPvjbvq BqvwZgLvbvi 

msL¨v bMY¨, †hgb- XvKvi AvwRgcyi miKvwi BqvwZgLvbv I Ab¨vb¨ wKQz BqvwZgLvbv| 

IqvK&d dvÛ KZ©„K cwiPvwjZ BqvwZgLvbv †_‡K †hvM¨, wkw¶Z I Avjøvnfxiæ cÖRb¥ •Zwi n‡”Q| 

Gme BqvwZg †mevq IqvK&d dv‡Ûi mn‡hvwMZv mvgvwRK Dbœq‡bi Ask wn‡m‡e we‡klfv‡e 

cÖksmbxq| IqvK&d dv‡Ûi mvnv‡h¨ Amnvq BqvwZgMY Zv‡`i wk¶v I my‡hvM-myweavi AwaKvi 

jvf K‡i Zviv wb‡RivI mvgvwRK Dbœq‡bi f‚wgKv ivL‡Z m¶g n‡e| 

5. C`Mvn: IqvK&d dvÛ KZ©„K cwiPvwjZ f‚wg RvZxq IqvK&d m¤ú` LvZ¸‡jvi g‡a¨ C`Mvn GKwU 

¸iæZ¡c~Y© LvZ| evsjv‡`‡k miKvwi IqvK&d dvÛ cwiPvwjZ C`Mvnmg~n e¨vcv‡i wbf©i‡hvM¨ 

†Kv‡bv †iKW© †bB| Z‡e IqvK&d dvÛ wbf©ikxj me©‡gvU C`Mv‡ni msL¨v 55,584wU (†Pc‡Kvbx, 

2008)| AwaKvsk C`Mvn e¨w³ ev ms ’̄v I mwgwZ KZ©…K IqvK&dK…Z| IqvK&d dvÛ KZ©„K 

cwiPvwjZ C`Mv‡ni g‡a¨ D‡jøL‡hvM¨ XvKvi RvZxq C`Mvn gvV, wK‡kviM‡Äi †kvjvwKqv C`Mvn 

gvV hv G‡`‡ki me©e„nr C‡`i Rvgv‡Zi ’̄vb wnmv‡e myL¨vZ| G gv‡Vi eZ©gvb Rwgi cwigvY cÖvq 

7 GKi| Gi g‡a¨ ïay gv‡Vi Rwg n‡”Q 6.61 GKi| Ckv Luvi 6ô eskai †`Iqvb nRiZ Lv‡bi 

DËim~ix †`Iqvb gvbœvb `v` Lvb 1950 mv‡j 4.35 GKi Rwg †kvjvwKqv C`Mvn‡K IqvK&d K‡i 

†`b| Z‡e 1750 mvj †_‡K GLv‡b C‡`i RvgvZ n‡q Avm‡Q| †m wn‡m‡e Gi eqm 262 eQi 

(mv`x, 2018)| GQvovI †`‡ki wewfbœ AÂ‡j we‡kl K‡i †emiKvwi IqvK&d dvÛ C`Mvn Lv‡Z 

†mev `v‡b we‡kl f‚wgKv ivL‡Q| Ggwbfv‡e IqvK&d dvÛ mvgvwRK Dbœq‡b cÖwZwbqZ Abb¨ 

Ae`vb †i‡L hv‡”Q| 

6. ¯̂v ’̄¨LvZ: Ab¨vb¨ Lv‡Zi b¨vq ¯̂v ’̄¨Lv‡Z IqvK&d dv‡Ûi Ae`vb Ab¯̂xKvh©| miKvwi I 

†emiKvwi Dfq cÖKvi IqvK&d dvÛ ¯̂v ’̄¨Lv‡Zi cÖKímg~‡n AvswkK ev `vZe¨ wPwKrmvjq 

cwiPvjbvq mn‡hvwMZv K‡i hv‡”Q| Z‡e G‡¶‡Î †emiKvwi IqvK&d cÖwZôvb¸‡jv AMÖMvgx| 

†hLv‡b miKvwi IqvK&d cÖkvm‡bi ZË¡veav‡b cwiPvwjZ wK¬wbK gvÎ 5wU, †mLv‡b †emiKvwifv‡e 

eû nvmcvZvj, wK¬wbK I `vZe¨ wPwKrmvjq Pvjy i‡q‡Q| IqvK&d dv‡Û ¯̂v ’̄¨ †mev cÖ`v‡b cÖ_g 

’̄v‡b i‡q‡Q nvg` ©̀ j¨veUixR (IqvK&d) evsjv‡`k| nvg` ©̀ IqvK&d cÖvq 105 eQi c~‡e© nvwKg 

nvwdR Avãyj gwR`-Gi nv‡Z 1906 mv‡j w`jøx‡Z cÖwZwôZ nq| ¯̂v ’̄’¨‡mevq Gi bvgKiY h_v_©| 

¸YMZ gv‡bi Kvi‡Y nvg` ©̀-Gi Jla evsjv‡`‡ki ¯̂v ’̄¨‡mevq D‡jøL‡hvM¨ f‚wgKv ivL‡Q| 
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2010-2011 mv‡j nvg` ©̀ j¨ve‡iUixR (IqvK&d) evsjv‡`k †kÖô IqvK&d cÖwZôvb wn‡m‡e cÖ_g 

’̄vb AR©b K‡i‡Q (hvq hvq w`b 25 RyjvB, 2011)| D‡jøL¨, †mevi Ae`vb wn‡m‡e nvg``© 

IqvK&d cÖvq 200 †gwW‡Kj †m›Uvi ’̄vcb K‡i †`‡k me©Î we‡kl¯̂v ’̄¨ I wPwKrmv †mev cÖ`vb 

Ki‡Q| nvg` ©̀ KZ©„K ¯̂v ’̄¨ †mevi Rb¨ 128 cÖKvi Jayl wbR¯̂ cÖWv±m& wnmv‡e Pvjy i‡q‡Q| 

wk¶v, ms¯‥…wZ weÁvb I gvbe †mevi cvkvcvwk nvg`‡ ©̀i Ab¨Zg †mev n‡”Q ¯̂v ’̄¨ I wPwKrmv 

†mev| 

IqvK&d dv‡Ûi †emiKvwi cÖwZôv‡bi g‡a¨ Avn&Qvwbqv wgkb Ges AvÄygv‡b gywd ỳj Bmjvg 

D‡jøL‡hvM¨| ¯̂v ’̄¨ †mevq Avn&Qvwbqv wgk‡bi ¸iæZ¡c~Y© cÖKí n‡”Q XvKvi wgicyi I DËivq 

AvaywbK miÄvgvw` m¤̂wjZ ỳwU K¨vÝvi nvmcvZvj| Ab¨w`‡K AvÄygv‡b gywd ỳj BmjvgI IqvK&d 

dv‡Ûi gva¨‡g ¯̂v ’̄¨ †mevq we‡kl Ae`vb †i‡L hv‡”Q| we‡kl K‡i gymjgvb‡`i †eIqvwik jvk 

I Amvg_© †jvK‡`i jvk enb I `vdb| RvwZ ag© wbwe©‡k‡l mK‡ji Rb¨ wdª G¨v¤̂y‡jÝ mvwf©m| 

7. mvgvwRK I Kj¨vYgyLx LvZ: c~‡e©v‡jøwLZ LvZmg~n QvovI wewfbœ mvgvwRK I Kj¨vYgyLx Lv‡Z 

IqvK&d dvÛ wewfbœ cš’vq †mev w`‡”Q| †hgb- `vwi ª̀¨ we‡gvPb, wbi¶iZv ~̀ixKiY, eq¯‥ wk¶v, 

KvwiMix cÖwk¶Y I M‡elYvg~jK Kg©| Gm‡ei AvswkK Kvh©µ‡g, evsjv‡`‡k eZ©gv‡b wewfbœ 

e¨vsK Ògy`vivev K¨vk IqvK&d GKvD›UÓ Pvjy K‡i‡Q| †mvm¨vj Bmjvwg e¨vsK wj., Bmjvwg e¨vsK 

evsjv‡`k wj. Ges Gw·g e¨vsKmn wewfbœ e¨vsK K¨vk IqvK&d GKvD›U Pvjy K‡i‡Q| Gme 

GKvD‡›U RgvK…Z UvKvi gybvdvi g~j D‡Ïk¨ n‡”Q wewfbœ mvgvwRK I Kj¨vYgyLx Lv‡Z `vb Kiv| 

G mg Í̄ K¨vk IqvK&d †_‡K my` gy³ c×wZ‡Z Mwie e¨emvqx‡`i wewb‡qv‡Mi gva¨‡g `vwi ª̀¨ 

we‡gvPb m¤¢e n‡e|  

Ggwbfv‡e IqvK&d dvÛ evsjv‡`‡k wewfbœ Lv‡Z †mev w`‡q †cÖwÿZ mvgvwRK Dbœq‡b we‡kl f‚wgKv ivL‡Q| 

evsjv‡`‡k IqvK&d e¨e¯’vcbvq cÖZxqgvb mgm¨v I cÖ¯ÍvweZ mgvavb 

G‡`‡ki IqvK&d e¨e ’̄vcbvq wewfbœ mgm¨v jÿ Kiv hv‡”Q| Gi cÖavb cÖavb mgm¨v¸‡jv I cÖ Í̄vweZ 

mgvavb mswÿß cwim‡i wb‡¤œ †ck n‡jv: 

1. IqvK&d e¨e ’̄vcbvq Awbqg I ỳb©xwZ: Ab¨vb¨ †¶‡Îi b¨vq IqvK&d e¨e ’̄vcbvq Awbqg I ỳb©xwZ 

mgm¨v me©Rb ¯̂xK…Z| Avjøvni bv‡g DrmM©K…Z m¤ú` e¨e ’̄vcbvq ỳb©xwZ wbtm‡›`‡n RNY¨ 

Aciva| myZivs cÖ‡Z¨‡K AvZ¥m‡PZb, mZZv, b¨vq I KZ©e¨civqY n‡q, AvjøvnfxwZ I 

m‡PZbZvq †_‡K ỳb©xwZgy³ IqvK&d e¨e ’̄vcbv Ki‡j G mgm¨v †_‡K DËiY m¤¢e| 

2. cÖkvm‡b Rbkw³i NvUwZ: miKvwifv‡e Avgv‡`i IqvK&d e¨e ’̄vcbvq Rbkw³ AcÖZzjZv GKwU 

eo mgm¨v| IqvK&d cÖkvm‡bi nvjbvMv` mvsMVwbK KvVv‡gv Abyhvqx 1048 Rb Rbe‡ji KvR 

Pvjv‡bv n‡”Q gvÎ 111 Rbej w`‡q| myZivs Avgv‡`i IqvK&d e¨e ’̄vcbv DbœqbgyLx Ki‡Z 

miKvwi-†emiKvwi me ai‡bi IqvK&d e¨e ’̄vcbvq Rbkw³ e„w× mg‡qi `vwe| `ÿ I cÖ‡qvRbxq 

Rbej wb‡qvM w`‡jB cÖkvm‡b Rbkw³ NvUwZ KvUv‡bv m¤¢e| 

3. gyZvIqvjøxi A‡hvM¨Zv: IqvK&d m¤úwË i¶Yv‡e¶‡Y gyZvIqvjøxi `vwqZ¡kxjZv AZ¨šÍ ¸iæZ¡c~Y©| 

†Kbbv, IqvK&d m¤úwË Avjøvni m¤ú`, Avi Bnv †`Lvïbv I i¶Yv‡e¶‡Yi `vwqZ¡ gyZvIqvjøxi| 

ỳt‡Li welq, Avgv‡`i †`‡k IqvK&d-Gi Rb¨ wb‡qvMK…Z gyZvIqvjøxM‡Yi cÖ‡qvRbxq †hvM¨Zv I 
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`ÿZvi Afve| ZvB cÖ‡qvRbxq wk¶vq wkw¶Z, b¨vqcivqY, `¶, m”PwiÎevb I ¸YMZ gvbm¤úbœ 

gyZvIqvjøx wb‡qvM †`qv e¨wZZ G mgm¨vi mgvavb Am¤¢e |  

4. IqvK&d m¤úwËi Puv`v †_‡K Avq msµvšÍ Awbqg: Avgv‡`i †`‡k IqvK&d m¤úwËi wbqg Abyhvqx 

gyZvIqvjøxi gva¨‡g IqvK&‡di cÖK…Z Av‡qi evwl©K kZKiv wbw`©ó nv‡i IqvK&d cÖkvm‡Ki Awd‡m 

Puv`v cÖ`vb Ki‡Z nq| ỳt‡Li welq †h, D³ Puv`v cÖ`v‡b wej¤̂, wbqwgZ bv †`qv, m¤ú~Y©fv‡e bv 

†`qv, A¯̂xKvi Kiv G ai‡bi wewfbœ Awbqg i‡q‡Q| G mgm¨v DËi‡Y cÖ‡qvRb AvgvbZ`vi I 

•bwZK ¸Y mg„× gyZvIqvjøx wb‡qvM †`qv| cvkvcvwk AvBbMZ c`‡¶‡c bgbxqZv cwinvi K‡i 

cÖ‡qvRbxq K‡VviZv Aej¤b̂ Kiv| 

5. IqvK&d m¤úwË Rei `Lj: evsjv‡`‡k IqvK&d m¤úwË Rei `Lj Ges AbwaKvi cÖ‡ek cÖwZwbqZ 

e¨vcvi, eis w`b w`b Zv e„w× cv‡”Q| mgv‡Ri cÖfvekvjx, abvX¨ I AvwacZ¨ we¯ÍviKvix 

e¨w³MYB Gme Aciv‡ai g~j Pµ| D³ mgm¨v mgvav‡b mK‡ji AvšÍwiK cÖ‡Póvi weKí †bB| 

IqvK&d m¤úwË Avjøvni m¤ú`| G gvbwmKZv AšÍ‡i †i‡L `j gZ wbwe©‡k‡l mK‡j IqvK&d 

m¤úwË i¶Yv‡e¶‡Y GwM‡q Avm‡Z n‡e| Avjøvni m¤ú` Rei `L‡ji ciKvwjb cwiYvg †h 

fqven Zv me©`v ¯§iY ivL‡jI IqvK&d e¨e ’̄vcbvq wb‡qvwRZ KZ©„c‡ÿi mwVK wbqš¿Y Pvjy ivL‡j 

G mgm¨vi mgvavb m¤¢e| 

6. wewb‡qvM e¨e ’̄vi Afve: AZ¨šÍ ỳtLRbK †h, evsjv‡`k IqvK&d AvBb 1962-Gi g‡a¨ IqvK&d 

m¤úwË wewb‡qvM msµvšÍ †Kv‡bv w`K wb‡ ©̀kbv †bB| d‡j miKvwifv‡e G e¨vcv‡i D‡jøL‡hvM¨ 

†Kv‡bv c`‡ÿ‡ci †Kv‡bv bwRi B‡Zvc~‡e© wQj e‡j Avgvi Rvbv †bB| Z‡e cÖYxZ IqvK&d 

Aa¨v‡`k ms‡kvabx AvBb 2013 Ges IqvK&d (m¤úwË n Í̄všÍi I Dbœqb) we‡kl weavb AvBb 

2013 Kvh©Ki n‡j wewb‡qvM e¨e ’̄vi Afve ~̀i n‡e e‡j Avkv Kiv hvq| †emiKvwi e¨e ’̄vcbvq 

wKQyUv wewb‡qvM _vK‡jI Av‡iv AwaK wewb‡qvM e¨e ’̄v Pvjy Kiv Avek¨K| †Kbbv, IqvK&d 

m¤úwË wewb‡qv‡Mi gva¨‡g cÖPzi gybvdv I IqvK&d m¤ú‡`i e¨vcK e„w× m¤¢e| DbœZ c×wZi 

gva¨‡g cÖwZ eQi 323.4 wgwjqb BDGm Wjvi Avq m¤¢e| G‡¶‡Î ewnwe©‡k¦i wKQz †`k †_‡K 

AwfÁZv †bqv †h‡Z cv‡i| 

7. kiqxÕ ZË¡veav‡bi Afve: IqvK&d Gi †Kv‡bv kwiAvn KvDwÝj †bB| Gi d‡j kiqxÕ 

w`Kwb‡ ©̀kbv I ZË¡veav‡bi gva¨‡g IqvK&d i¶Yv‡e¶Y n‡”Q bv| G mgm¨vi mgvav‡b Bmjvwg 

e¨vsK¸‡jvi b¨vq `¶ I AwfÁ Djvgv‡`i mgš̂‡q kwiAvn KvDwÝj MVb Kiv Riæwi|  

Dcmsnvi 

cwi‡k‡l ejv hvq, IqvK&d wbtm‡›`‡n GKwU mvwe©K Kj¨vYgyLx HwZn¨evnx Bmjvwg cÖwZôvb| IqvK&d dvÛ 

Bmjv‡gi m~PbvjMœ †_‡K hy‡M hy‡M eûgyLx †mev w`‡q cvwievwiK, mvgvwRK, ivR‣bwZK I A_©‣bwZK 

Dbœq‡b †h cÖksmbxq f‚wgKv ivL‡Q Zvi g~j¨vqb Kiv Avgv‡`i GKvšÍ KZ©e¨ Ges IqvK&d m¤ú`-Gi 

i¶Yv‡e¶Y I DbœqbgyLx aviv‡K Ae¨vnZ ivL‡Z mK‡ji mwVK f‚wgKv cvjb GKvšÍ Kvg¨| Gi wgkb‡K 

AviI djcÖm~ I ev Í̄egyLx Kivi Rb¨ Gi g~j ¯̂KxqZv I j¶¨-D‡Ïk¨ wVK †i‡L DbœZ †mevi j‡¶¨ KvR 

Kiv Avek¨K| G‡ÿ‡Î Avgvi GKwU c„_K cÖ Í̄ve, M‡elYvi gva¨‡g AvaywbKfv‡e hviv IqvK&d dvÛ Av‡iv 

AwaK gybvdvi Øv‡i wb‡”Q Zv‡`i AbymiY KiZ: Avgv‡`i †`‡ki wekvj IqvK&d m¤úwËi †ÿÎ¸‡jv Av‡iv 

AwaK djcÖm~ Kiv| miKvwi I †emiKvwi ch©v‡qi mKj IqvK&d m¤ú` wbeÜb Kiv Ges wbôvevb I `ÿ 
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e¨w³M‡Yi mgš̂‡q MwVZ †ev‡W©i ZZ¡veav‡b Drcv`bgyLx wewb‡qvM Kiv| Avie we‡k¦i †Kv‡bv †Kv‡bv †`k 

G ai‡bi wewb‡qvM e¨e ’̄v Pvjy †i‡L IqvK&d m¤ú‡` cÖPzi gybvdv AR©b Ki‡Q| d‡j Zv‡`i IqvK&d 

m¤ú‡`i cwigvY e„w× cv‡”Q| G e¨vcv‡i H mKj †`‡ki c×wZ e¨vcv‡i AwfÁZv †bqvi cÖ Í̄ve KiwQ| 

cvkvcvwk Avgv‡`i IqvK&d m¤úwËi e¨e¯’vcbvq Awbqg I ỳb©xwZ wbim‡b †h․_ cÖ‡Póv Pvwj‡q Gi gnvb 

j¶¨-D‡Ïk¨ ev Í̄evq‡b mK‡ji mn‡hvwMZv Kiv|  
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Book Reviews 

Towards An Islamic Theory of International Relations: New Directions for 

Methodology and Thought, by AbdulHamid AbuSulayman, Publisher The 

International Institute of Islamic Thought, Herndon, Virginia USA 1993 

Reviewer: Dr. Abdul Latif Masum, Professor, Department of Government and 

Politics, Jahangirnagar University (JU), Savar, Dhaka, Bangladesh, E-mail: 

mal55ju@yahoo.com 

The book under review is an outcome of Islamization of knowledge series sponsored by 

the International Institute of Islamic Though based in The United States of America at 

Herndon, Virginia. The book was originally submitted to the University of 

Pennsylvania as a dissertation in international relations. In his scholarly introduction Dr. 

Isma‘il Raji al Faruqi asserted, ―In fact, this dissertation has rendered a service far 

greater than winning a doctorate for its author: it has exposed truths of Islam which are 

relevant to one of the most important fields of study in the century – namely, world 

order‖. The book has been acclaimed in the Muslim world as the first print in 1987 was 

exhausted and a second revised edition was needed in 1993. The writer explaining the 

importance of second publication emphasized, ―A reexamination of the sections dealing 

with the picture of contemporary relations between nations and, in particular, the 

policies adapted by the states in the Muslim world in response to those changes‖. 

The book is a basic contribution in the field of international relations particularly in 

the Islamic perspectives. Actually, the classical teachings in the Holy Quran and 

Hadith was not in practice for centuries together due to inaction and unpractice of 

those in the Muslim world. When there is Islamic awakening everywhere and 

misunderstanding of the diplomacy and international relations prevailed, the necessity 

of the issue was getting momentum. The book is an attempt to fill up the gap. In the 

words of the author –  

―This book tries to offer fresh insights into the Islamic understanding 

and approach to the pursuit of peace, security, cooperation, and 

participations in the relations among peoples and nations. Also, it 

serves as a vehicle to study and analyze the classical Islamic 

methodology and the traditional way of applying it in the field of 

Islamic thought‖. 
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This book takes a new look at many problematic issues in contemporary Islamic 

thought, claimed the writer. These are apostasy-(ridddah), freedom of belief and poll 

tax-(jizyah). The dissertation also examined Islamic methodology (usul) thoroughly, 

its role and role of the ulama as distinct from the secular scholars and intellectuals, in 

the persistent agitation against the Muslim Ummah. This book also contends that the 

Islamic theory and philosophy of relations among nations is the only adequate 

philosophy of peace in the contemporary world. It is the only philosophical concept 

and approach that emphasizes the common origin, interest and destiny of man as the 

only firm base for understanding man‘s nature, interpersonal relations and group 

interaction. The book depicted a unique concept of ‗conflict management‘. The writer 

accuses the west for the conflict on nationalism, class character, and interest. He 

further clarified that lasting peace could come only from an attitude of mutual 

understanding and appreciation based on a firm belief in our common nature, 

common interest and common destiny. No doubt this book offers a fresh outlook for a 

human civilization by ‗revealing and explaining objectively the Islamic philosophy 

and understanding of relations among human communities, nations and states. This 

book provides text to the Muslim intellectuals, scholars and leaders as to what Islam 

means to them and how they can work to secure the future civilizations. They may 

also be benefited from this analytical study of Islam. They can introduce into their 

studies a systematic and scientific approach to human nature, human relations and 

human environment in the line of Islamic goals, principles values and directions. This 

should produce not merely insights but new disciplines of Islamic societies, human, 

natural and technical sciences. This emphasis on the practice of Muslims is needed in 

order to probe deeply into the root causes of the Ummah‘s decline in its cultural, 

economic, technological and military spheres. The book is important for Muslims and 

also for non-Muslims who appreciate the responsibility of Muslims according to their 

ideology and religion in establishing, guarding and maintaining a world order, peace 

and cooperation. The researcher is successful to offer a healthy and dynamic vision to 

the new Muslim generation in the academic arena of international politics. The work 

is concerned not so much with what is correct but with what went wrong and how to 

correct it. Here the writer perhaps laid the foundation of the next great work ‗What 

Went Wrong‘ by Bernard Leiwis. Thus, the writer‘s process of self analysis made the 

goals of a ‗healthy Ummah and healthy Islamic thought in international relations both 

possible and plausible‘. 
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Text of the book 

As it is a research work originally it has got standard academic excellence. When it 

was turned into a book then naturally it has got certain changes. The book has got 4 

chapters with all other usual formalities like preface, introduction, appendix, 

bibliography, etc. It contains 192 pages with simple binding and just the cover page. 

The writer had a prolonged preface to the first edition, where he has given the story of 

the book with some valuable thought. He had also a short preface to the second 

edition. The first chapter began with the background of the task. Then he attempted to 

find preliminary and basic definitions of the theme. The researcher rightly had a bit 

comparative study in between traditionalism and westernization. As the primary and 

secondary sources testify any theses AbuSulayman went on Siyar: A Source of Law. 

He explained sources and differences in Islamic knowledge namely Qur‘an, Hadith, 

Ijma, Qiyas or Fiqh, Usul al Fiqh, and the Shari‘ah. He used the siyar which describe 

the conduct of the believers (Muslims) in their relations with the unbelievers of 

enemy territory as well as with people with whom the believers have their treaties. He 

raised some vital research questions to answer in his discourse. These questions are –  

1.  Is jihad an obligation? Is it an obligation to wage an offensive war? Is it an 

obligation to defend in Islam? 

2.  Are the non-Muslim enemies (harbi) subject to Muslim legal punishment (hudud) 

for a crime once they have been granted safe conduct or protection (aman) to enter 

Muslim territory? 

3.  What is the punishment of a Muslim who intentionally kills a non-Muslim 

subject? The blood money of a jew or a Chirstian or a Magian is the same as that 

of a Muslim. If a Muslim kills any one of those, is he then subject to execution 

(qawd)? 

4.  The fourth example concerns the question of sparing the life of the non-Muslims 

and accepting the jizyah instead. 

5.  Should human lives be spared by widening or narrowing the categories or people 

whose lives are not subject to killing in war? 

The second chapter began with the classical theory and ensuing developments. Here 

he explained the classical theory of Siyar. He also elaborated the nature of classical 

Muslim theory. Again some basic definitions like jihad, Dar al Islam, Dar al ‗Ahd, 

and Dar al Harb, Al Mushrikun, al Dhimmah, al Jizyah, Khalifa, Amir al Mu‘minin, 



BANGLADESH JOURNAL OF ISLAMIC THOUGHT, 14(21), 2018 

 
84 

Imam, and Sultan are explained here. In this chapter he began with the original issue 

of the dissertation. He described the historical and psychological background of 

classical Muslim thought in international relations. Some points are there to clarify – 

Tolerance and Unity: A Classical Legacy, The Unity of the Ummah, Highlights of the 

Classical Theory, The Collapse of Classical Thought, Modern Developments: Lack of 

Methodology, etc. 

The third chapter develops the reform of methodology. Problems in Muslim 

methodology in time and space are explained here. The impact of the Muslim thought 

of main usul is placed here. Usul is explained with Historical Background. Other 

basic sources of the Quran, the Sunnah and classical interpretations- Qiyas: Analogy, 

dimensions in time and space, Ijma have been explained with clarity. The writer 

didn‘t avoid some basic shortcomings. For example, thelack of empiricism and the 

overall systematization, have beenwell explained. 

The last chapter or the concluding chapter has elaborated issues from legalistic to 

political thought. He tried to justify The Political Rational of the Prophet‘s External 

Policies with Reconstruction of History. AbdulHamid AbuSulayman explained other 

strategies and diplomatic norms which the Prophet followed in the eventualities of the 

Battle of Badr, Banu Qurayzah issue, and the Quaraysh. With all these events and 

issues Freedom of Religion and Belief prevailed. Finally, the writer has reconstructed 

the continuum in the Quran. He also reconstructed certain concepts derived from the 

Quran like Abrogation (Naskh), Significance of the internal system, Significance of 

Concrete Cases and Internal Structure. The researcher now comes to the conclusion. 

In the last long pages the writer has developed are all the concepts and theories to 

construct the Islamic Framework. These are the basic principles in Islam— (a) 

Tawhid, (b) Justice-‗ADL, (c) Peace, Mutual Support and Cooperation (d) Jihad—

Self-Exertion (e) Respect and Fulfillment of Commitments and (f) Basic Values. He 

then comes to the present Muslim world to testify Muslim Attitudes and Policies in 

External Relations in the Contemporary world. He used certain diagram to explain 

traditional, modernist and secularist framework prevailing in the world. He also 

examined major Muslim policies, Strategies of Diplomacy and Alliance. He also 

tested Strategies of Neutrality claimed by some Muslim states. At last he suggested 

some recommendations to be followed by the nation sates in the Ummah. 

To conclude with the words of the scholar: 
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―The Muslim Ummah and Muslim peoples should utilize and develop the various 

international Muslim organizations, especially the Organization of the Islamic 

Conference and its general Sectretiat as well as all affiliated cultural, economic, and 

technical organizations, in order to protect and serve Islam and Muslim interests and 

to strengthen Muslim unity‖. 

 

 

Tawhid and Science: Islamic Perspectives on Religion and Science, by Osman 

Bakar, Arah Publications, 2008, Pp. 316, ISBN: 978-983-3718-35-1 

Reiewer: Golam Gaus Al Quaderi, Associate Professor, Department of English, 

University of Dhaka, E-mail: ehsanmurshed@gmail.com  

Osman Bakar‘s book Tawhid and Science: Islamic Perspectives on Religion and 

Science is one of those few books which according to Francis Bacon has to be chewed 

carefully and digested to get benefit from it. The general consensus among secular 

and even ―Islamist‖ individuals is that science and, by extension, technology is 

neutral, both in terms of culture and values, though many nowadays, due to the rise of 

the ecological movement, are also aware of its deleterious effects. Osman Bakar in his 

book presents the interconnection between the Islamic worldview and science, in a 

meticulous analytical manner. While many a reader educated in the West may feel 

that the term ―Islamic science‖ is problematic, the differential nature of science as it 

has developed in the West and the Islamic world is quite evident from Osman Bakar‘s 

book. Not only in its pragmatic aspects, but in terms of the ideational and 

philosophical foundations of the two kinds of science, they are different. The question 

of whether there can be an alternative to Western science, or whether science can be 

called value-neutral, is another point to consider. While everyone will not be 

convinced by the arguments put forward by Osman Bakar, the sophistication and 

cogency of a type of the argument will be difficult to deny. 

The book is divided into four parts, titled ―Part One: The Epistemological Foundation 

of Islamic Science‖, ―Part Two: Man, Nature, and God in Islamic Science‖, ―Part 

Three: Islamic Science and the West‖, and ―Part Four: Islam and Modern Science‖, 

respectively. In the first part Osman Bakar has, among other things, delineated the 

principal features of Islamic science, including its acknowledgement of the limitations 

of sense perception and hence the possibility of a scientist having a religious 

consciousness even during the scientific endeavour. 

https://www.goodreads.com/author/show/106754.Osman_Bakar
https://www.goodreads.com/author/show/106754.Osman_Bakar
https://www.goodreads.com/author/show/106754.Osman_Bakar
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The importance of sensual experience as a source of empirical knowledge of the 

world was very much emphasized by Muslims. But they also emphasized the fact that 

the physical senses, as instruments of knowledge, have their limitations. Here comes 

the intervention of religious consciousness. The Muslim belief-system dictates that 

there are phenomena and realities which are beyond the ken of the physical senses 

even with the aid of the most powerful and sophisticated of telescopic and 

microscopic instruments. These non-physical phenomena and realities demand the use 

of appropriate non-physical faculties of knowing. Physical reality is only an aspect of 

the whole of reality. It is regarded by Muslims as the lowest of the many levels of 

reality, the highest being God (7). 

The Islamic approach to science here outlined is different from the modern western 

one in its avoidance of scientism or the idea that scientific ―truth‖ is absolute. Many a 

scientist is not aware of the underlying worldview or paradigm of science of any 

period and tends to take it innocently and cannot think of sciences rather than a 

science. In the postmodern era we have had figures like Edward said who have talked 

or written of the fact that knowledge is ―culture specific‖ and the importance of 

location. Osman Bakar‘s ideas in this book tend to resonate on the same wave length 

and needs to be taken seriously by all educated people concerned about science.  

In the second part of the book Osman Bakar deals with, among other things, the unity 

of science and spiritual knowledge. The methodological aspect of this unity has been 

succinctly brought in the chapter on methodology (chapter 2), thus: 

Islam, however, true to its manifestation as a religion of the middle way, was able to 

create within its civilization sciences of nature which extensively employed both the 

rational and intuitive faculties in a balanced manner within a unified worldview (37). 

Osman Bakar substantiates his assertions with examples from history and 

distinguishes between western science and Islamic science as found in the past in 

quite a compelling manner and the last two parts of the book as if creates a wide space 

for dialogue between proponents of Islamic science, its detractors, the skeptics and 

those who prefer to not join this dialogue at all. In this manner, the book tends to 

make it clear how the Tawhidic worldview is important in dealing with science, 

especially in the context of degradation of nature or ecological disaster. 

Osman Bakar is a writer who can be considered a thinker who needs to be the wider 

readers of the Muslim and Western worlds. As the Appendix, which has book 

reviews, show, there are critics of the stance of Osman Bakar, but that he is a thinker 

challenging us to think, is undeniable. 
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 jLK: gynv¤§` †ejvj† ,(A Brief Study on Comparative Religion) الموجزفي مقارنة الأديان

†nvmvBb wcGBPwW, cÖKvkK: weAvBAvBwU, cÖ_g cÖKvk: Rvbyqvwi 2016, AvBGmweGb: 978-984-

8471-53-1, c„ôv: 248 

Reviewer: G. †K. Gg e`iæ¾vgvb, wkÿv_x©, `vIqvn GÛ BmjvwgK ÷vwWR wefvM, AvšÍR©vwZK 

Bmjvwg wekŵe`¨vjq PÆMÖvg| E-mail: akmsyliiuc@gmail.com 

 ev Zzjbvg~jK ag©ZË¡ Pjgvb we‡k¦ mgwaK Av‡jvwPZ welqmg~‡ni GKwU| mgv‡R مقارنةالأديان

kvwšÍc~Y© ag©xq mnve¯’vb, cvi®úwiK kÖ×v‡eva-mngwg©Zv I ag©xq ¯̂vaxbZv wbwðZ Ki‡Z G wel‡q 

Abykxjb I mgv‡R Zvi h_vh_ cÖ‡qv‡Mi ¸iæZ¡ AZ¨waK| me a‡g©i Dci GKwU wbi‡cÿ I 

Zzjbvg~jK Aa¨q‡bi ga¨ w`‡q cÖK…Z mZ¨ Øx‡bi aviYv gvby‡li wbKU mn‡RB †cu․‡Q †`Iqv m¤¢e| 

Agymwjg‡`i gva¨‡g cwiKwíZfv‡e mgv‡R Bmjvg m¤ú‡K© Qwo‡q †`qv we‡Ølg~jK bvbv wg_¨vPvi I 

m‡›`n msk‡qi Ac‡bv`b Ki‡Z K¤úv‡iwUf wiwjwRqb wel‡q Ávbjvf mg‡qi GK Acwinvh© 

ev¯ÍeZv| we‡kl K‡i hviv `vIqvn Gi bvbv wd‡ì KvR K‡ib Zv‡`i mswkøó wel‡q GKv‡WwgK Ávb 

ivLv Av‡iv †ewk cÖvmw½K| b‡Pr ïay cwðgv wek¦ I Agymwjg‡`i nvZ a‡i G kv‡ ¿̄i weKvk aviv 

Bmjvg‡K weK…Z I Lv`hy³ K‡i Zv‡`i gb Mov gZev`‡K cÖK…Z Øxb wn‡m‡e Dc ’̄vc‡bi Ac‡K․kj 

mvvaviY gvby‡li bR‡i AvcvZ n‡jI Bmjvg wel‡q bvbv weåvwšÍ †`Lv w`‡Z cv‡i, hv gymwjg D¤§vn 

Gi Rb¨ h‡_ó D‡Ø‡Mi KviY| Avi †ev‡ai G RvqMv¸‡jv‡K wbLyuZ I cÖvÄj fvlvq Dc ’̄vc‡bi cÖqvm 

†`Lv hvq ivRkvnx wek¦we`¨vj‡qi BmjvwgK ÷vwW‡Ri cÖ‡dmi W. gynv¤§` †ejvj †nvmvBb-Gi Aviwe 

fvlvq wjwLZ "الموجزفي مقارنة الأديان"  bvgK eBwU-†Z| evsjv‡`‡ki †cÖwÿ‡Z Zzjbvg~jK ag©Z‡Ë¡i 

Dci Z_¨mg„× MÖš’ iPbvi AcÖZzjZv we‡kl K‡i †U·U eyK msKU G wel‡q Aa¨qb I M‡elYvi c‡_ 

eo AšÍivq| Gw`K †_‡K Av‡jvP¨ MÖš’wUi Av‡e`bgwqZv A‡bK †ewk m‡›`n †bB| œ̄vZK ch©v‡qi 

wkÿv_©x‡`i we‡ePbvq wb‡q eB Gi g‡a¨ mnR‡eva¨ k‡ãi cÖ‡qvM I Aa¨vq wfwËK GK bR‡i 

Aa¨vqmvi Zz‡j aiv n‡q‡Q, hv QvÎ-QvÎx‡`i mswkøó wel‡q Ávb Avni‡Yi c_‡K A‡bKvs‡kB mnR 

Ki‡e e‡j g‡b Kwi|  

cuvP Aa¨v‡q wef³ G eBwUi cÖ_g Aa¨v‡q Øxb I Zvi DrcwËi KviY wb‡q wek`fv‡e Av‡jvKcvZ 

K‡i‡Qb †jLK| †hLv‡b Øx‡bi kvwãK cvwifvwlK msÁvmn ag© m¤ú‡©K cvðvZ¨ I Bmjvwg a¨vb aviYv 

†Kgb Zv h_v_©B Av‡jvPbvq D‡V G‡m‡Q| Bmjvg †h ZvIwn‡`i Dci cÖwZwôZ GKgvÎ I me©‡kl Øxb 

Zv cÖgvY Ki‡Z †jLK me©`vB m‡Pó wQ‡jb| Øxb Bmjvg gvby‡li g¾vMZ ag© Ges gvbyl m„wóMZfv‡e 

Øxb Bmjv‡gi Dci Rb¥MÖnY K‡i| KL‡bvB †m Bûw` wKsev wLªóvb n‡q Rb¥vq bv Zv Lye ¯úó K‡i 

KziAvb I mybœvn Gi Av‡jv‡K Zz‡j aiv n‡q‡Q Aa¨v‡qi †Mvovi w`‡KB| Aa¨v‡qi †kl cÖv‡šÍ wM‡q 

GKB wel‡q †Rvi w`‡q Bmjvg‡K ÔØxbyj wdZ¡ivÕ cÖgv‡Yi cÖqvm jÿYxq| Øxb wK Rb¨ cÖ‡qvRb Ggb 

cÖ‡kœi DËi w`‡Z wM‡q A‡bK hyw³hy³ KviY `wjj cÖgvYmn Zz‡j a‡i‡Qb †jLK| Gi mg_©‡b 



BANGLADESH JOURNAL OF ISLAMIC THOUGHT, 14(21), 2018 

 
88 

KziAv‡bi †idv‡iÝ¸‡jvi g‡a¨ D‡jøL‡hvM¨ n‡jv myiv ZvIevi 213 bs AvqvZ, myiv iæ‡gi 3 Ges 32 

bs AvqvZ| 

2q Aa¨v‡q ag© I a‡g©i DrcwËi KviY wel‡q K_v ejv n‡q‡Q| h_vixwZ kvwãK cvwifvwlK we‡køl‡Yi 

cvkvcvwk Áv‡bi Ab¨vb¨ kvLvi mv‡_ G mve‡R± Gi m¤úK© wPwýZ K‡i‡Qb wZwb| Zzjbvg~jK ag©ZË¡ 

Áv‡bi GB kvLvwUi DrcwË I weKv‡ki †cQ‡b KL‡bvB cvðvZ¨‡`i Ae`vb wQ‡jv bv eis; Ae`vb I 

K…wZ‡Z¡i meUzK-B †h Bmjvg I gymjgvb‡`i cvIbv G welqwU †jLK GLv‡b BwZnv‡mi wbwi‡L h_v_©B 

cÖgvY K‡i‡Qb| wZwb ej‡Z †P‡q‡Qb Bmjv‡gi c~‡e© Zzjbvg~jKag©Z‡Ë¡i †Kvb ¯̂iƒcB we`¨gvb wQj 

bv| myZivs Ab¨vb¨ a‡g©i mv‡_ mv`„k¨-•emv`„k¨ I Zzjbvi gva¨‡g mZ¨ ch©šÍ †cu․Qvi G avivi cÖeZ©K 

†KejB Bmjvg| wewfbœ ag©mg~‡ni g‡a¨ Zzjbv Kivi gva¨‡g mywbw`©ó wKQz jÿAR©b Kiv m¤¢e hvi 

gva¨‡g cÖK…Zc‡ÿ (1) ag©mg~‡ni DrcwË m¤úK©xq ÁvbvR©b| (2) ag©mg~‡ni g‡a¨ Bmjv‡gi mygnvb 

gh©v`vi cwiùzUb| (3) Gi gva¨‡g Ab¨vb¨ ag©vej¤^x‡`i Bmjv‡gi `vIqvZ †cu․Qv‡bv| (4) weK…Z 

ag©mg~‡ni ev Í̄e Ae ’̄v Rvbvi gva¨‡g Zv‡`i cÖK…Z iƒc gvby‡li mvg‡b Zz‡j aiv| (5) Avmgvwb 

Øxbmg~‡ni weK…wZ m¤úK©xq ÁvbvR©b| (6) `vIqvn-Gi e„nËi ¯̂v_© iÿv| (7) Bmjvg we‡ivax‡`i 

†Mvcb Pwi‡Îi gy‡Lvk D‡b¥vPb|  

Zzjbvg~jK ag©Z‡Ë¡i DrcwË I hy‡M hy‡M Zvi µgweKvk wk‡ivbv‡gi 3q Aa¨v‡q g~jZ 

Zzjbvg~jKag©Z‡Ë¡i DrcwËi †cQ‡b KZ¸‡jv †h․w³K KviY †gvUv`v‡M Zz‡j aiv n‡q‡Q| hv cvVK‡`i 

G mve‡R± Aa¨qb I M‡elYv Kv‡R DrmvwnZ Ki‡e| ag©mg~‡ni g‡a¨ Zzjbvg~jK Av‡jvPbvi welqwU 

Bmjvwg kwiAvnÕi `„wó‡KvY PgrKvifv‡e †Lvjvmv K‡i‡Qb †jLK| mve‡R± wnmv‡e Zzjbvg~jK 

ag©Z‡Ë¡i DÌvb cZb I µgweKv‡ki †gvU 6wU avc D‡jøL Kiv n‡q‡Q Aa¨v‡qi gvS eive‡i| 

gymjgvb‡`i nvZ †_‡K wKfv‡e G kv ¿̄ nvZQvov n‡q wLªóvb‡`i KZ©…Z¡ cÖwZwôZ n‡jv Ges Ges cybivq 

gymjgvb‡`i D¾xweZ n‡q G wel‡q GwM‡q Avmvi BwZnvm wPwÎZ n‡q‡Q Aa¨v‡qi eo Ask Ry‡o| 

BwZnvm mvaviYZ K‡je‡i †ek `xN© n‡q _v‡K Ges Zv cV‡b A‡b‡KB nuvwc‡q I‡Vb| wKš‘ GLv‡b 

wea„Z BwZnvm mswÿß A_P myLcvV¨ Ges BwZnv‡mi gvb`‡Ð DË©xY hv cvVK cvwVKv‡`i g‡b weiw³i 

Drcv`b Ki‡e e‡j g‡b Kwi bv| Avi GLv‡bB †jL‡Ki ¯̂v_©KZv| Aa¨v‡qi cÖvšÍmxgvq wM‡q gymwjg 

¯‥jvi‡`i `ywU `‡ji D‡jøL Kiv n‡q‡Q| G‡`i GK`j g‡b K‡ib †h, Zzjbvg~jK ag©ZË¡ Bmjv‡gi 

mv‡_ hvq bv Ges GKB mv‡_ Zv‡`i gZvgZ‡K kw³kvjx Ki‡Z wKQz cÖ‡kœi AeZviYv K‡ib| Zviv 

ej‡Z Pvb, mZ¨ Øxb †h‡nZz GKwUB Zvn‡j Avgiv wKfv‡e Ab¨ †Kvb wbQK åvšÍ a‡g©i mv‡_ Bmjvg‡K 

Zzjbv Ki‡Z cvwi? Zviv Av‡iv ej‡Z Pvb Avgiv †Zv Ggwb‡ZB Zv‡`i a‡g©i mwVKZvq wek¦vm Kwi bv, 

Zvn‡j wKfv‡e Bmjv‡gi mv‡_ H gZev`¸‡jvi Zzjbv Kie? G cÖkœ¸‡jvi cÖwZ DËi Avevi Zz‡j aiv 

n‡q‡Q Aa¨v‡qi wVK †kl c„ôvq|Gi gva¨‡g cvVK mgvR G wel‡q GKwU †h․w³K wm×v‡šÍ DcbxZ n‡Z 

cvi‡eb| 
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msL¨vwa‡K¨i wePv‡i eZ©gv‡b me‡P‡q eo cuvPwU ag©: Bmjvg, Bûw`, wLª÷, wn›`y I †e․× a‡g©i ag©xq 

MÖš’ I ixwZbxwZ wb‡q we Í̄vwiZ Av‡jvKcvZ Kiv n‡q‡Q 4_© Aa¨v‡q| ag©¸‡jv‡K 2 fv‡M wef³ Kiv 

n‡q‡Q: 1) Avmgvwb ag©mg~n, 2) gvbeiwPZ ag©mg~n| Avmgvwb ag© wnmv‡e 3wU a‡g©i D‡jøL K‡i‡Qb 

†jLK hw`I G e¨vcv‡i A‡b‡K wfbœgZ †cvlY K‡i _v‡Kb| Z‡e GKgvÎ Bmjvg Qvov evwK `ywUi 

(Bûw`, wLª÷) e¨vcv‡i †jLK Zv‡`i bvbv Drm we‡kølYc~e©K G K_v cÖgvY K‡i‡Qb †h, Zviv Zv‡`i 

weK…wZ I †c․ËwjKZvi Kvi‡Y Avmgvwb a‡g©i •ewk‡ó¨ we`¨gvb †bB| GK Kv‡j Zviv ZvIwn‡`i Dci 

_vK‡jI eZ©gv‡b Zv‡`i evbv‡bv gZev‡` wekv̂mx| Aciw`‡K Bmjvg ZvIwn`, †imvjvZ I Av‡Liv‡Zi 

aviYvq ¯úóZB mZ¨ GKgvÎ Øxb| 

5g Aa¨v‡qi wk‡ivbvg n‡jv: ÒBmjvg, wLªóvb I Bûw` a‡g©i g‡a¨ AvwK`vMZ ZzjbvÓ| GB eB‡qi 

me©‡kl Aa¨vq GwU| ¸iæ‡Z¡i w`K †_‡K AwaKZi ¸iæ‡Z¡i `vwe iv‡L| ag©mg~‡ni g‡a¨ Zzjbv Kivi 

wKQz cÖv‡qvwMK LÐwPÎ Zz‡j aivi ga¨ w`‡q †jLK mZ¨ Øxb‡K Ab¨vb¨ weK…Z I åóZvq wbgw¾Z, gvbe 

iwPZ mg~n ag©xq gZev‡`iDci †kÖôZ¡ I †g․wjKZ¡ cÖgv‡Yi GK ev¯Íe bgybv Zz‡j a‡i‡Qb| Bûw`, 

wLªóvb I Bmjv‡gi g‡a¨ Bjv‡ni aviYv Av‡jvPbvq †`Lv hvq, Bûw`iv GK Kv‡j g~jZ ZvIwn`ev`x 

n‡jI bvbv weK…wZi ci Zviv GLb Avi ZvIwn‡`i cZvKvevnx bq| Abyiƒcfv‡e, wLªóvbiv wÎZË¡ev‡` 

wekv̂m jvjb K‡i| Dfq ag©B AvMv‡Mvov wki‡Ki AZj MnŸ‡i nveyWzey Lv‡”Q| Bûw`iv Dhvwqi (Av.) 

†K Avjøvn Gi cyÎ g‡b K‡i Avi wLªóvbiv Cmv (Av.) †K Avjøvni cyÎ `vwe K‡i _v‡K A_P Bmjv‡g 

Avjøvn GK I AwØZxq | Zuvi mv‡_ †Kvb kwiK †bB| Gw`K w`‡q BmjvgB mZ¨ Øxb ev c~Y©v½ Rxeb 

e¨e ’̄v| Gfv‡e †jLK ag©Ø‡qi mv‡_ G‡K G‡K Zzjbv K‡ib Zv‡`i ag©xq MÖš’, Av‡LivZ I bwe-imyj 

BZ¨vw` welq¸‡jv‡KI| mg~n Zzjbvq Zv‡`i weK…wZ, wg_¨vPvi I KcUZv ¯úófv‡e dz‡U D‡V‡Q| 

eB‡q wKQz gy`ªY cÖgv` jÿ¨ Kiv †M‡Q| 216 c„ôvq ÒAvj-Avw¤q̂vÓ Gi e`‡j ÒAvj-AvwbqvÓ n‡q 

†M‡Q Ges 217 c„ôvq Beivwng evbv‡b ÒBqv ev` c‡o‡QÓ| cÖ_g ms¯‥iY wn‡m‡e GgbUv nIqv 

A¯̂vfvweK wKQy bq| m‡e©vcwi eBwU K¤úv‡iwUf wiwjwRq‡bi Dci GKwU Abe`¨ MÖš’| me †kÖwYi 

cvV‡Ki im` G‡Z ch©vß cwigv‡b Av‡Q e‡j g‡b Kwi| wewfbœ wekŵe`¨vj‡q BmjvwgK ÷vwW‡R 

Aa¨vqbiZ‡`i Rb¨ eBwU Aek¨ cvV¨| eBwU cvVKwcÖqZv cvevi h‡_ó `vwe iv‡L| Avjøvn Zvqvjv 

†jL‡Ki cÖqvm Keyj Kiæb| 

 

 

 

 



BANGLADESH JOURNAL OF ISLAMIC THOUGHT, 14(21), 2018 

 
90 

History of Islam: Prophet Muhammad (SAAS) and Khulafae Rashidin, by 
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Reviewer: Dr. Md. Shayeed Hossain, Lecturer, Center for University Requirement 

Courses (CENURC), International Islamic University Chittagong (IIUC), E-mail-

shayeedihc@gmail.com 

History is the scientific study of human affairs. In this regard, Allah has taught us that 

the study of history and obtaining lessons from it are essential for the success of 

mankind in this world and in the hereafter. The events of past nations remind us that 

some nations were destroyed as a result of their bad deeds whilst others attained 

success on account of their good deeds. By studying Islamic history man finds himself 

constantly in the company of Prophets, kings, conquerors, friends of Allah and 

scholars, as well as men of knowledge, wisdom, and excellence. Man can easily save 

himself from the mistakes committed by great rulers, military commanders, and 

thinkers. No other study has the benefit of filling the heart with so much joy and 

happiness and equipping one with so many benefits without causing boredom or a 

headache. However, Islamic history throws a flood of light on every stage of the 

Islamic world, nay of the whole world. When the whole world was steeped in vice 

and superstition, when the people of the globe were groaning under the pangs of 

oppression and tyranny and when chaos and confusion were the order of the day, 

Islam has become as a torch-bearer of peace and civilization. Islamic history is the 

history of Prophets, Muslim rulers, conquerors, friends of Allah and scholars, as well 

as the history of men of knowledge, wisdom, and excellence. Therefore, nobody can 

deny the urgent need of the study of Islamic history. 

However, the book ―History of Islam: Prophet Muhammad (SAAS) and Khulafae 

Rashidin‖ written by Muhammad Omar Faruk and Mahfuzur Rahman Akhanda, is a 

knowledgeable publication on the history of Prophet Muhammad (SAAS) 

and khulafae Rashidin. In this regard, before going to discuss the book, I would like to 

mention about the two authors of this book. In this connection, a common question 

may arise about the background of the authors; that is, have they any ground of 

writing such book? The answer is that, as far I know, the authors have a 

comprehensive knowledge and are well-skilled of writing on such a topic. 

So, first of all, I would like to congratulate both the authors of the book for choosing 

such a topic. This is because, as a Muslim, we must know about the Prophet 

Muhammad (SAAS) and his best followers like the four pious khalifah. Moreover, 
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being Muslim, it‘s our obligatory duty to know about the Prophet Muhammad 

(SAAS) and the history of the four pious khalifah. By knowing Islamic history one 

can know about the prophet‘s life, the lessons for life the caliphs‘ lifestyle and their 

activities, contributions to Islam and humanity, and their honesty and sacrifice.  

This book talks about the history of Islam that is very important for every Muslim. 

Moreover, it is really an inspiring experience to come across such a publication on 

such an important subject relating to the welfare of human being. Moreover, I have 

the pleasure to admit that reviewing of the book has provided me an excellent 

experience as well as resourceful knowledge. However, the book is an educative 

publication not only for any particular age but for all ages as well as for the whole 

Humanity.  

The book ―History of Islam: Prophet Muhammad (SAAS) and Khulafae Rashidin‖ 

consists of thirteen chapters with two parts (Part One & two). Part one includes chapter 

one to eight and part two consists of chapter nine to thirteen. In chapter one, the 

distinguished authors provide an introduction to the Islamic history, givethe definition 

of history as well as Islamic history, and discuss the beginning of the Islamic history 

and show the chronological relationship in Islamic history and its sources. 

In chapter two, the authors discuss the pre-Islamic condition of the Arabs. Here, the 

socio-cultural, political and religious life of the pre-Islamic Arabs during the age 

of Jahilia is comprehensively described by the distinguished authors. 

In chapter three the authors briefly discuss the necessity of prophethood, and the 

coming of the prophet and give a brief introduction to Prophet Muhammad (SAAS). 

In chapter four, the Prophet‘s preaching of Islam and torture and persecution of the 

Quraysh in different ways and the significant event of Prophet‘s migration from 

Macca to Madinah have been discussed. The significant events of prophet‘s life after 

arriving at Madinah are discussed in chapter five. And essential battles of prophet‘s 

life with the unbelievers especially the battle of Badr, Uhud, Khandaq, invading of 

Banu Quraiza, the battle of Banu al-Mustaliq, Fall of Khaibar, the expedition of Muta, 

Conquest of Makkah and battle of Hunayn and Tabuketc are discussed here. The 

peace treaty of Hudaybiyah is also deliberated in chapter six. Prophet‘s relations with 

the non-Muslims, especially with the Jews, and the Christians are discussed and 

the Da’wah through letters is also mentioned in chapter seven. And, in chapter eight, 

the farewell Hajj and historical farewell address, the modesty of Prophet Muhammad 

(SAAS) and his significant socio-political reforms are discussed. 
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And in part two of this book (Chapter nine to thirteen) the distinguished authors 

discuss briefly about the Khilafah as well as the four pious caliphs. In chapter nine the 

authors deliberate inclusive information about the system of Khikafah. We know, 

after the prophet Muhammad (SAAS), khilafat is the most important institution in 

Islam. It is a system of a government, established first in Islam after the death of 

Prophet Muhammad (SAAS). The word Khilafat means succession, and the Khalifa is 

a successor to a Prophet of Allah whose goal is to carry to completion the tasks of 

reformation and moral training that were seeded by the Prophet. The community of 

followers of a Prophet of Allah continues to nurture its faith and practices under the 

blessing of the institution of Khilafat for as long as Allah wishes. 

We know, the first caliph Abu Bakr (R.) took the responsibilities of the caliphate at 

the most critical as well as crucial time in the history of Islam. At the time the whole 

Muslims territory were in an unstable situation. Disunity among the Muslims, the 

rising of the false prophets, and rebellion in the peninsula threatened the existence of 

the new born state of Islam and disturbed the peace of the empire. Had there not been 

the caliph like Abu Bakr (R.), Islam and Islamic state would not have survived. That 

is way W. Muir has said that, ―But for him (Abu Bakr) (R.), Islam would have melted 

away in compromise with the Bedouin tribes or like earlier still, would have perished 

in the throes of its birth‖. In consideration of the troubles arising out of the death of 

the Prophet and the services rendered by him to the cause of Islam at the critical 

moment, Abu Bakr (R.) may rightly be called the savior of Islam. He did not save 

only Islam from the disruption but made it a world religion by diverting the attention 

of the warring tribes from internal conflict to conquest and glory in the lands of Persia 

and of the Byzantine Empire‖. Here the scholarly authors mention in brief about the 

Abu Bakr‘s (R.) contribution to Islam in the chapter Ten.  

Umar (R.) was one of those extraordinary personalities approved in history who not 

only moulded the destiny of the nation but made history of his own. As a conqueror, 

as an administrator and as a state man Umar (R.) deserved to be ranked as one of the 

greatest rulers of the Muslim world, or even of the whole world. Here the experienced 

authors have successfully been able to provide all the significant reforms and events 

of Umar‘s (R.) life briefly in chapter eleven. 

Uthman (R.), the third caliph of Islam remains as one of the foremost caliphs in the 

history of Islam. His reign was specially marked for his expansion of Islamic empire 

as well as works of public welfare. However, in this book, the distinguished authors 

present an excellent discussion about Uthman (R.) in chapter twelve. And finally, in 



BOOK REVIEWS 

 
93 

chapter thirteen, the skilled authors talk about the Caliph Ali (R.) and his 

contributions to Islam. We know that, Ali (R.) was the model of simplicity and self-

denial. From cradle to the grave he led the simple life of a poor man. Purity of 

motives and selflessness were the key-note of his life. He was the commentator of the 

holy Qur‘an of high standing. In the preservation of Hadith he had a unique position. 

That is why he was called the ―Gate of knowledge‖; his whole life was dedicated to 

the service of Allah and his creation. 

However, in the book History of Islam: Prophet Muhammad (SAAS) and Khulafae 

Rashidin the authors discuss the important events of the prophet and four pious 

Caliphs very briefly. Readers of this book would be more benefited if this would be 

described in more detail.  

Nevertheless, the book ―History of Islam: Prophet Muhammad (SAAS) and Khulafae 

Rashidin‖ is a unique one. Here, the author actually wanted to mention about the 

messenger of Allah, his life, his meditation, his heroic revolt against the superstitions of 

his country and his boldness in defying the furies of idolatry, his firmness in enduring 

them for fifteen years in Mecca, his flight, his incessant preaching, his faith in his 

success and his extraordinary security in misfortune, his forbearance in victory, his 

ambition which was entirely devoted to one idea and in no manner striving for an 

empire. His endless prayers, mystic conversation with God, his death and his triumph 

after death--all these attest not to an imposture, but to a firm conviction which gave him 

the power to restore a belief. No man in the world is greater than Muhammad (SAAS). 

The authors have also provided enough relevant significant information about the 

extraordinary simplicity, honesty and the colorless lifestyle of the four pious rightly 

guided Caliphs from where the present Muslims of the world can learn many things. 

Last but not the least the overall assessment of this book ―History of Islam: Prophet 

Muhammad (SAAS) and Khulafae Rashidin‖ in its lucidity of language and richness 

of materials prompts me to opine that it ranks high in the study of the subject with 

new approach and dimension. Readers- both scholars, and learners- will find the book 

equally informative and knowledgeable. The book will be worth as a reference for the 

researcher. I recommend this book to all students of different departments 

particularly, Islamic History as well as all the people throughout the world to read this 

book. I hope it will be useful equally to all interested in the study of the History of 

Islam. The scholarly approach of the authors is highly appreciated. The price of the 

book Tk. 250/- BDT is quite a minimum so one can easily have it. We hope the best 

circulation of this book in Bangladesh as well as abroad.  
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Bmjv‡g ˆbwZKZv I AvPiY: Bmjvwg Av`‡ei w`K wb‡`©kbv, †jLK: W. gviIqvb Beivnxg Avj-

Kvqwm, Abyev`: †kL Gbvgyj nK, cÖKvkK: weAvBAvBwU, cÖKvk: Z…Zxq ms¯‥iY 2013, AvBGmweGb: 

984-8203-22-7, c„ôv: 176| 

Reviewer: †gv. AvdZvey¾vgvb, cÖv³b mnKvwi cwiPvjK, weAvBAvBwU| E-mail: aftabbiit@gmail.com 

AvaywbK we‡k¦i Ab¨Zg Bmjvwg cwÐZ I wPšÍvex` W. gviIqvb Beivnxg Avj-Kvqwm, R`©v‡bi BqvigyK 

wek¦we`¨vj‡q gvbweK wefv‡Mi Aa¨vcK| wZwb Bmjv‡gi mgmvgwqK wewfbœ wel‡q †ekwKQz eB wj‡L‡Qb| 

eZ©gvb eBwU Zuvi wjwLZ Bs‡iwR eB Morals and Manners in Islam : A Guide to Islamic Adab 

Gi evsjv Abyev`| Bmjvg ïay GKwU ag© bq, GKwU cwic~Y© Rxeb weavb| Bmjvg GKw`‡K †hgb ag©xq 

welq Av‡jvPbv K‡i †Zgwb gvby‡li e¨w³MZ, cvwievwiK, mvgvwRK I ivR‣bwZK wel‡qI Bmjv‡gi i‡q‡Q 

my¯úó w`K wb‡ ©̀kbv| Av‡jvP¨ eBwU‡Z wZwb gvby‡li mvgwMÖK Rxe‡b Bmjvwg Av`‡ei wewaweavb AZ¨šÍ 

mswÿß A_P ü`qMÖvnxfv‡e Dc ’̄vcY K‡i‡Qb| GKRb mwZ¨Kvi gvby‡li Rxeb c×wZ m¤ú‡K© e¨vcK 

ÁvbvR©‡b AvMÖnx gymjgvb I Agymjgvb‡`i Rb¨ GwU GKwU mgwš̂Z MÖš’| †jL‡Ki G cyw¯ÍKvwU g~jZ Zuvi 

†`‡ki mvs¯‥…wZK Ave‡n †jLv n‡jI Bmjv‡gi mve©Rbxb Av‡e`b G‡Z cÖKvk †c‡q‡Q|  

eBwU †gvU GKzkwU Aa¨v‡q wef³| cÖ_g Aa¨v‡q m~Pbv e³e¨mn †gvU wekwU wel‡q Av‡jvPbv Kiv n‡q‡Q| 

Zvi g‡a¨ mvgvwRK m¤úK© i¶vq Bmjvwg Av`‡ei f‚wgKv, Bmjvwg Av`‡ei gb Í̄vwË¡K w`K, Bmjvwg 

Av`‡ei †gwWK¨vj I ¯̂v ’̄¨MZ w`K, RvZxq A_©bxwZ‡Z Bmjvwg Av`‡ei f‚wgKv, we‡q, cwievi I Bmjvwg 

Av`e; Bmjv‡g †h․bvPiY wewa, Bmjvwg Av`e Ges bvixi gh©v`v, Bmjvwg Av`e I k„•Ljv, gvby‡li 

wbivcËvi cÖkœ, gymjgvb‡`i HK¨ I mvs¯‥…wZK cwiPq msi¶‡Y Bmjvwg Av`e, gymjgvb‡`i AvPvi I 

cÖ_vi e¨vcv‡i Bmjvwg „̀wófw½, Bmjvwg AvPi‡Yi cÖavb cÖavb wewai ch©v‡jvPbv BZ¨vw` cÖvavb¨ †c‡q‡Q| 

wØZxq Aa¨v‡q wewfbœ •`wnK Kvh©µg †hgb- nuvwP, nvB †Zvjv, weQvbvq Mg‡b cÖ‡qvRbxq cÖ ‘̄wZ, KLb 

Nygv‡Z n‡e, ¯̂cœ I ỳt¯̂cœ †`Lv, gvwmK i³mªve Ges cÖm~wZKvj, cyiæ‡li AcweÎ Ae ’̄v BZ¨Kvi mvaviY 

welq Av‡jvPbv Kiv n‡q‡Q| 

Z…Zxq Aa¨v‡q cwi”QbœZv I cweÎZv msµvšÍ welq †hgb- AcweÎZv, †Mvmj KLb diR nq, †Mvm‡ji wbqg, 

kix‡ii †Kvb †Kvb As‡ki cwi®‥vi cwi”Qbœ ivLvi Ici ¸iæZ¡ Av‡ivc, gvby‡li cÖmvabx I mvRm¾v, 

gwnjv‡`i †gKAvc I iƒcPP©v, bvix-cyiæ‡li Rb¨ mvaviY wb‡ ©̀k AwZ mvaviYfv‡e Av‡jvKcvZ n‡q‡Q| 

PZz_© Aa¨v‡q Lvbvwcbvi Av`e †hgb- †L‡Z emv, LvIqvi myôz ixwZ I cvbxq msµvšÍ welq wee„Z n‡q‡Q| 

cÂg Aa¨v‡q †cvkv‡Ki mvaviY bxwZ, cyiæ‡li †cvkvK, gwnjv‡`i †cvkvK Ggb wK Ry‡Zv e¨env‡ii wel‡q 

w`K wb‡ ©̀kbv †`qv n‡q‡Q| 

lô Aa¨v‡q ’̄vcZ¨ I AvmevecÎ msµvšÍ welqvw` wb‡q Av‡jvwPZ n‡q‡Q| †hgb- gymjgvb‡`i evmM„n, 

AvmevecÎ, emZevwo cwi”Qbœ ivLv, AjsKvi I †m․›`h©, evwo‡Z wbivcËvi Rb¨ mZK©Zvg~jK e¨e ’̄v 

BZ¨vw`| 
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mßg Aa¨v‡q cvwievwiK AvPiY Z_v ¿̄xi cÖwZ AvPiY, gymwjg ¿̄xi mwVK AvPiY, mšÍvb‡`i cÖwZ wcZv-

gvZvi AvPiY, wcZv-gvZvi cÖwZ mšÍv‡bi AvPiY BZ¨Kvi wel‡q w`K wb‡ ©̀kbv †`qv n‡q‡Q| 

Aóg I beg Aa¨v‡q KziAvb Aa¨qb I wZjvIqvZ Ges gmwR‡`i wWRvBb, cwi®‥vi-cwi”QbœZv m¤ú‡K© 

Av‡jvPbv Kiv n‡q‡Q|  

`kg Aa¨v‡q Rygvev‡i KiYxq I ïµev‡ii Rygvi LyZev m¤ú‡K© KiYxq welq eY©bv Kiv n‡q‡Q| 

GKv`k Aa¨v‡q Drme cvjb, C ỳj AvRnvq KiYxq, C ỳj wdZ‡ii Rb¨ we‡kl wb‡ ©̀k ewY©Z n‡q‡Q| Øv`k 

Aa¨v‡q weevn m¤úwK©Z welq †hgb- cvÎx AbymÜvb, ¯̂vgx wbe©vP‡b ¿̄xi AwaKvi I `vwqZ¡, weevn, 

Kvwebbvgv, weev‡ni Abyôvb, `v¤úZ¨ Rxeb, cyiyl‡`i cÖwZ civgk©, gwnjv‡`i cÖwZ civgk©, weev‡ni 

Iqvwjgv, eûweevn BZ¨vw` wel‡q Bmjv‡gi `„wófw½ Av‡jvwPZ n‡q‡Q| 

Î‡qv`k Aa¨v‡q Rb¥ m¤ú‡K© we‡kl K‡i R‡b¥i mg‡qi †NvlYv, Awfb›`b I cwi`k©b, mßg w`‡bi Drme, 

cï RevB Kiv, wkïi g Í̄K gyÛb, LZbv Drme BZ¨vw` welq AZ¨šÍ mnRfv‡e Av‡jvPbv Kiv n‡q‡Q|  

PZz ©̀k Aa¨v‡q mšÍv‡bi bvgKiY I Ab¨‡`i m¤¢vlY Rvbv‡bvi welqvw` my›`ifv‡e wee„Z n‡q‡Q|  

cÂ`k Aa¨v‡q mvgvwRK Rxe‡bi wewfbœ LuywUbvwU welq †hgb- myôz mvgvwRK m¤úK©, Ab¨‡`i cÖwZ KZ©e¨, 

Acwinvh© e¨w³MZ •ewkó¨, e¨w³MZ Lvivc •ewkó¨, K_v ejv I †kvbv, e³…Zvi MÖnY‡hvM¨ fvlv, kÖeY, 

kc_ Kiv, bRi (B”Qv c~i‡Yi mv‡_ kc_‡K mswkøó Kiv), nvwm-Kvbœv, Ab¨‡`i mv‡_ mv¶vrKv‡j AvPiY, 

m¤¢vlY Rvbv‡bvi Av`e, Ac‡ii evmM„‡n cÖ‡e‡ki mgq AbygwZ cÖv_©bv, eÜz‡`i evwo‡Z, †gngvb‡`i ¯̂vMZ 

Rvbv‡bv, Lvevi Rb¨ Avgwš¿Z n‡j, Amy¯’‡`i †`L‡Z hvIqv, MÖæc •eVK, wKfv‡e em‡Z n‡e, M„‡ni evB‡i 

gwnjv‡`i AvPiY, Drme cvjb, AvZ¥xq-¯̂R‡bi mv‡_ AvPiY, cÖwZ‡ekxi mv‡_ AvPiY, Dcnvi BZ¨vw` 

welq AZ¨všÍ cÖvÄj fvlvq ewY©Z n‡q‡Q|  

†lvok Aa¨v‡q wewfbœ cwiw ’̄wZ‡Z †hgb- gmwR‡`, Kei ’̄v‡b, ivRc‡_ KiYxq AvPiY ewY©Z n‡q‡Q|

mß`k Aa¨v‡q Rxe‡bi †kl cwiYwZ g„Z¨yi ciewZ© mg‡qi KiYxq †hgb-Kv‡iv g„Zz¨ n‡j KiYxq, `vdb 

Kv‡R AbyMgb, `vdb, Kei †`Iqvi ci, †kvK cÖKvk, †kvK cvjb m¤úwK©Z welq Av‡jvwPZ n‡q‡Q| 

Aóv`k Aa¨v‡q n‡j Kei¯’v‡bi ¯’vcZ¨ welqK| Ke‡ii¯’vb, Ke‡ii Avf¨šÍixY wWRvBb, Ke‡ii evB‡ii 

wWRvBb wel‡q w`K wb‡ ©̀kbv wee„Z n‡q‡Q|  

Ebwesk I wesk Aa¨v‡q mdi I µxov m¤ú‡K© Av‡jvKcvZ Kiv n‡q‡Q|  

GKwesk Aa¨v‡q Rxe-Rš‘i cÖwZ AvPiY m¤ú‡K© Bmjvwg wb‡ ©̀kbv my›`ifv‡e eY©bv Kiv n‡q‡Q|  

KziAvb I mybœvn †_‡K Dcv`vb msMÖn K‡i iwPZ G eBwU gymjgvb‡`i‡K Zv‡`i nviv‡bv ms¯‥…wZ I HwZn¨ 

cyb‡iv×v‡i mnvqK f‚wgKv cvjb Ki‡e| we‡kl K‡i †KvgjgwZ wkï‡`i‡K Bmjvwg Av`e Abymv‡i Rxeb 

hvc‡bi Rb¨ wk¶v I cÖwk¶Y `v‡bi †ÿ‡Î eBwU ¸iæZ¡c~Y© f‚wgKv ivL‡e| eBwU e¨w³MZ I cwiev‡ii 

Aa¨q‡bi Rb¨ msMÖn Kiv cÖ‡qvRb| 
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Bmjv‡g †mŠ›`h©Z‡Ë¡i bxwZgvjv 

ms‡ÿwcZ fvlvšÍi: kvwKj †mvnv‡qe Avãyjøvn, ms‡ÿwcZ fvlvšÍ‡ii †ÿ‡Î Aa¨vcK kv‡n` Avjx KZ…©K 

cÖYxZ Ges weAvBAvBwU KZ…©K cÖKvwkZ AvZ-ZvInx`: wPšÍv‡¶‡Î I Rxe‡b Gi A_© I Zvrch © kxl©K 

MÖš’wUi evsjv Abyev‡`i mnvqZv †bqv n‡q‡Q| 

f‚wgKv 

W. BmgvCj ivRx Avj dviæKx MZ kZvãxi Ab¨Zg †kÖô `vk©wbK I Bmjvwg wPšÍvwe`| Zvi iwPZ MÖš’ “Al 

Tawhid: Its Implications for Thought and Life” GKwU Abb¨ mvaviY KxwZ©| wZwb G MÖ‡š’i †k‡l 

“Principle of Esthetics” wk‡ivbv‡g GKwU Aa¨vq iPbv K‡ib| †mLv‡b wZwb cvðv‡Z¨i †gvKvwejvq 

Bmjv‡gi b›`bZvwË¡K †kÖôZ¡ I ¯̂vZš¿ Zz‡j a‡ib| evsjv fvlvq G wel‡q Kg KvR n‡q‡Q| †m‡ÿ‡Î G 

†jLvwU b›`bZË¡ msµvšÍ Mfxi cÖkœ̧ ‡jv m¤ú‡K© aviYv jv‡f mvnvh¨ Ki‡e| GLv‡b AZ¨šÍ RwUj GKwU 

Av‡jvPbvi g~jK_v¸wj mswÿß AvKv‡i mij fvlvq Dc¯’vc‡bi †Póv Kiv n‡q‡Q| welqwU AviI Mfxifv‡e 

Rvb‡Z n‡j cvVK‡K g~j eBwU c‡o wb‡Z n‡e| 

1. gymwjg wk‡íi GKZ¡ I Zvi cÖwZØ›ØxMY 

Bmjvwg wkíKjvi GKZ¡ m¤ú‡K© weZK© A_©nxb| hw`I, BwZnvmwe`iv Kvj I ’̄v‡bi cv_©‡K¨i Kvi‡Y wewPÎ 

†gvwUd, Dcv`vb I ÷vB‡ji K_v e‡j‡Qb, ZviciI Zviv Gi D‡Ïk¨ I iƒ‡ci GKZvi K_v ¯̂xKvi Ki‡Z 

eva¨ n‡q‡Qb| K‡W©vfv †_‡K wg›`vbvI ch©šÍ †`k¸‡jv Bmjv‡g `xwÿZ nevi ci Gi wkíKjvq GKB iKg 

MVYMZ •ewkó¨ I weKvk ¯úó n‡q I‡V| G‡Z †`Lv hvq ÷vBjvB‡Rk‡bi cÖwZ ¸iæZ¡v‡ivc Kiv n‡q‡Q 

Ges GKwU wWRvBb‡K wewfbœ w`‡K mxgvnxbfv‡e we¯Í…wZi •kjx‡K MÖnY Kiv n‡q‡Q| Bmjvwg wkíKjvq 

KziAvb, nvw`m Ges Aviwe I Bivwb KweZvi Av‡eM`xß kã e¨envi Kiv n‡q‡Q Ges †m¸‡jv‡K Aviwe 

K¨vwjIMÖvwd AvKv‡i cÖKvk Kiv n‡q‡Q| GKBfv‡e mKj hy‡Mi gymjgv‡biv KziAvb †ZjvIqvZ I Avhv‡bi 

aŸwbi cÖwZ Mfxi Av‡e‡M mvov w`‡q‡Q, hw`I A‡bK †ÿ‡ÎB G¸‡jvi A_© Zviv Lye mvgvb¨B eyS‡Z ev 

G‡Kev‡iB eySZ bv| Gme †ÿ‡Î eySvi welqwU Kvh©Kvix bv ZvK‡jI Dcjwä e¨vcviwU cy‡ivcywi Kvh©Ki 

_vKZ Ges Gi gva¨‡g Zviv KziAvb I Avhv‡bi aŸwbi •kwíK g~j¨ Dcjwä Ki‡Z mÿg n‡Zv| Avm‡j 

Zv‡`i GB •kwíK †eva, hviv KziAvb‡K ZvwË¡K ev A_©MZfv‡e eyS‡Z Zv‡`i gZB kw³kvjx wQj, KviY 

•kwíK‡ev‡ai †ÿ‡Î Dcjwä I B›UzBk‡bi f‚wgKvB cÖavb| Gfv‡e †`Lv hvq Bmjv‡gi bv›`wbK‡eva 

GZUvB kw³kvjx Ges Gi AšÍM©Z HK¨ GZUvB ¯̂Ztù‚Z© †h †fŠMwjKfv‡e c„_K wewfbœ mvs¯‹…wZK AÂ‡j 

Gi we¯Í…wZ NUv m‡Ë¡I Gi ga¨Kvi GKZv Ges msnwZ wKQzgvÎ ÿzbœ nqwb| GLv‡b BmjvwgK ’̄vcZ¨¸‡jv 
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A¨viv‡e¯‹ (Arabesque) Ges Aviwe K¨vwjIMÖvwd Øviv AjsKi‡Yi gva¨‡g mycwiwPZ| Gfv‡e wfbœ wfbœ 

RvwZ, eY©, fvlv I Rxeb-c×wZi gvbyl¸‡jvi •`bw›`b Rxe‡b Bmjvg †h mvwnwZ¨K I •kwíK g~j¨ev‡a `vb 

K‡i‡Q Zvi g‡a¨ mvhyR¨ jÿ¨ Kiv hvq|  

cvðv‡Z¨i cwÐZ‡`i g‡a¨ Bmjvwg wkíKjv m¤ú‡K© åvšÍ aviYv Ges cÿcvZ ỳóZv i‡q‡Q| Zv‡`i aviYv, 

wkíKjvq †Kv‡bv Ae`vb ivL‡Z ÔBmjvgÕ gymwjg RvwZi R‡b¨ evav n‡q ùvwo‡q‡Q| Bmjvg wkíKjv‡K 

mxwgZ K‡i‡Q, •kwíK cÖeYZv¸‡jv bó K‡i‡Q| Bmjv‡gi GKgvÎ wkíKjvi „̀óvšÍ n‡”Q Aviwe 

K¨vwjIMÖvdx| cvðv‡Z¨i GK cwÐZ nvR©wdì G‡K ÔAÜ †MuvovwgÕ e‡j gšÍe¨ K‡i‡Qb| cvðv‡Z¨i `vwe, 

gymjgvb‡`i g‡a¨ hviv mwZ¨Kvi wkíKg© •Zwi K‡i‡Q, Zviv Bmjvg‡K AbymiY K‡i bq eis Bmjvg‡K 

wWw½‡q I Gi mxgvjsNb K‡iB Zv K‡i‡Q| †hgb- gymwjg AwfRvZ kvmKiv Zv‡`i gnj ev cvVvMvi gvbyl 

I RxeRš‘i cÖwZK…wZ w`‡q AjsK…Z K‡i‡Qb| Bmjvg‡K wWw½‡q †h wkíKg© •Zwi n‡q‡Q Zv gymwjg we‡k¦i 

mvgwMÖK m„wóK‡g©i g‡a¨ AZ¨šÍ ÿz ª̀ ’̄vb `Lj K‡i Av‡Q gvÎ|  

cvðv‡Z¨i wkíxiv AviI mgv‡jvPbv K‡i e‡jb †h, gymwjgiv mKj wkíK‡g©i m¤§yLfvM b·v w`‡q 

Av”Qvw`Z K‡i‡Qb| Gi gb Í̄vwË¡K KviY e¨vL¨v Ki‡Z wM‡q Zviv e‡jb: Ògymwjg wkíxiv wek¦vm K‡ib †h, 

cÖK…wZ k~b¨Zv ei`vkZ Ki‡Z cv‡i bv| GR‡b¨ Zviv b·v w`‡q mKj ’̄v‡bi k~b¨Zv c~iY Ki‡Z 

†P‡q‡QbÓ| ỳf©v‡M¨i welq nj †h, cvðv‡Z¨ Zv‡`i bxwZ I gvb`‡Ði Av‡jv‡K Bmjvwg wkíKjv‡K wePvi 

Ki‡Z †P‡q‡Q| gymwjg ms¯‹…wZi cÖKvkK Bmjvwg wkíKjvi Zviv †h e¨vL¨v w`‡q‡Qb Zv weåvwšÍKi I 

nvm¨Ki| Zviv mK‡jB AevK n‡q jÿ¨ K‡i‡Qb, Bmjvwg wkíKjvq cÖwZK…wZ Ges b¨vPvivwjRg 

(Naturalism) G‡Kev‡iB Abycw¯’Z| Zviv GLv‡b Ggb wKQz cvbwb hvi mv‡_ Zviv cvðv‡Z¨i wkí‡K 

m¤ú„³ ev Zzjbv Ki‡Z cv‡ib| d‡j Bmjvwg wkí‡K e¨vL¨v Ki‡Z wM‡q Zviv weåvwšÍi g‡a¨ c‡o‡Qb|  

Gevi Avgiv wMÖK wk‡íi mv‡_ wbKUcÖv‡P¨i wk‡íi Zzjbv Ki‡ev| wMÖK wk‡íi g~j K_v n‡”Q cÖK…wZev` ev 

b¨vPvivwjRg| Zv‡`i w_Iwi g‡Z, cv_i †K‡U gvby‡li cÖwZK…wZ (Portrait) wbg©vY n‡”Q m‡e©v”P wkí| Zviv 

g‡b K‡i cÖK…wZi g‡a¨ gvbylB me‡P‡q Hk¦h©c~Y© Ges me‡P‡q RwUj Aw¯ÍZ¡| gvbe mËvi MfxiZv Ges 

AšÍwb©wnZ •ewPÎ¨ n‡”Q wkíxi AbymÜvb, Avwe®‹vi I cÖKv‡ki Rb¨ GKwU AšÍnxb Lwb| gvbyl n‡”Q mewKQz 

wePvi I cwigv‡ci gvb`Ð| †Lv` Hkx mËv‡K aviY Kiv n‡q‡Q gvby‡li cÖwZg~wZ©‡Z| Zv‡`i ag© n‡”Q 

gvbeZvev`| Zv‡`i Dcvmbv n‡”Q gvbe cÖK…wZi AšÍnxb MfxiZv I •ewP‡Îi AbymÜvb| wMÖK ev †n‡jwbK 

ms¯‹…wZi GB mvi wbh©v‡mi cÖwZdjb N‡U‡Q †n‡jwbK wk‡í|  

Ab¨w`‡K, wbKUcÖv‡P¨ wVK Gi wecixZ Ae ’̄v †`Lv hvq| Zviv g‡b K‡i gvbyl GKwU m„wó gvÎ| ª̄óvi 

Bev`‡Zi D‡Ï‡k¨ m„ó| gvbyl †Kv‡bv wKQzi Pig jÿ¨ bq, †m †Kv‡bv wKQzi gvb`Ð bq| gvb`Ð GKgvÎ 

ª̄óvB ’̄vcb K‡ib| Zvi †`qv wbqgB n‡”Q gvby‡li R‡b¨ AvBb| GLv‡b †Kv‡bv cÖwgw_Dm †bB| me m„wóB 

`vm gvÎ| ª̄óvi Av‡`k cvjb Ki‡j KiæYv jvf Ki‡e, cvjb bv Ki‡j KiæYv ewÂZ n‡e, Av‡`k jsNb 

Ki‡j aŸsm n‡e| ª̄óvi B”Qv‡K Kxfv‡e c~Y© Kiv hvq GB n‡e gvby‡li mve©ÿwYK wPšÍv| Zvi jÿ¨ n‡”Q 

ª̄óvgyLx nIqv| GUvB Zvi Rxe‡bi Zvrch© Ges Gfv‡eB †m GKwU gnvRvMwZK gh©v`v AR©b K‡i| 

Aek¨¤¢vexfv‡e wbKUcÖv‡P¨i mg Í̄ wkíKjvB n‡”Q wbKUcÖv‡P¨i GB mg Í̄ wek¦v‡mi cÖwZdjb| Ab¨w`‡K, 
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wMÖKiv g‡b K‡i, cÖK…wZ m‡e©vcwi gvbe cÖK…wZ Z_v gvbyl n‡”Q ª̄óvi kw³kvjx cÖwZØ›Øx| Avi ZvB 

cÖwgw_Dm †Kv‡bv Mí-Kvwnbx bq, eis †m n‡”Q cÖf‚Z¡ AR©‡bi Rb¨ ª̄óvi mv‡_ gvby‡li msMÖv‡gi Kvwe¨K 

DcvL¨vb| ZvB cÖ_gZ, ª̄óv I cÖK…wZi g‡a¨ wMÖKiv †h weåvwšÍi m„wó K‡iwQj Zv †gvKv‡ejv Kiv Ges 

gvby‡li †PZbv †_‡K Zv mwi‡q †djv `iKvi| wØZxqZ, mgMÖ †PZbv ª̄óvi w`‡K wbgMœ ivLv DwPZ whwb 

mKj wKQzi Drm Ges cÖfz| Avi GRb¨B Av‡jKRvÛv‡ii A‡bK Av‡M wbKUcÖv‡P¨i wkí wMÖK cÖK…wZev` 

Z_v b¨vPvivwjRg †_‡K gyw³i Rb¨ ÷vBjvB‡Rkb D™¢veb K‡i| 

2. b›`bZ‡Ë¡ AZxw›`ªqZv 

ZvIwn` Øviv eySvq †h ª̄óv m„wó †_‡K m¤ú~Y© Avjv`v| hv m„ó Zv †Kv‡bvfv‡eB AZxw›`ªq bq, AvjøvnB 

GKgvÎ AZxw›`ªq mËv| ZvIwn` Avgv‡`i Rvbvq †h, ª̄óvi g‡Zv Avi wKQzB †bB, ZvB m„wó Øviv ª̄óv‡K 

Dc¯’vcb Kiv hvq bv †Kv‡bvfv‡eB| 

wKš‘ wMÖKiv Ck¦i ev MW‡K gvbecÖK…wZi gva¨‡g Dc¯’vcb K‡i| wMÖKiv G‡K ejZ Apotheosis  A_©vr 

HkxmËvi g‡a¨ gvbweKZvi cÖwZ ’̄vcb (Transfiguration of a Human into Divinity)| cieZ©x‡Z 

†ivgvbiv Zv‡`i wewfbœ ivRv ev`kvn&‡`i cÖwZK…wZ M‡o| wKš‘ GUv Ki‡Z wM‡qI Zviv ivRv ev`kvn‡`i 

†`eZ¡ `vb K‡i A_©vr †`eZvi c`gh©v`vq Avmxb K‡i| GKBfv‡e wMÖK fv®‹h©wk‡íi cvkvcvwk bvU¨wk‡íiI 

weKvk N‡U †`eZv‡`i cvi¯úwiK Ø‡›Øi welqwU Zz‡j aivi Rb¨| Iwi‡q›Uvwj÷ dbMÖæ‡bevg Bmjvwg wkí 

m¤ú‡K© gšÍe¨ K‡i e‡jb, ÒBmjv‡g †Kv‡bv cÖwZK…wZag©x wPÎ, fv®‹h© I bvUK †bB| KviY Bmjv‡g Ggb 

†Kv‡bv †`eZv †bB †h gvby‡li iƒc a‡i A_ev Ggb †Kv‡bv †`e- †`ex †bB hviv ci¯úi Ø‡›Øi wjß A_ev 

g‡›`i mv‡_ Ø‡›Ø wjßÓ| wZwb K_vwU e‡j‡Qb wb›`v Kivi D‡Ï‡k¨| wKš‘ cÖK…Zc‡ÿ GUvB Bmjv‡gi •ewkó¨ 

I gnË¡ †h Bmjvg †cŠËwjKZv †_‡K m¤ú~Y© gy³|  

ZvIwn` •kwíK m„RbkxjZv we‡ivax bq, †mŠ›`h© Dc‡fv‡MiI we‡ivax bq| eis ZvIwn` †mŠ›`h©‡K cweÎ 

MY¨ K‡i, Gi c„ô‡cvlKZv I DrKl© mvab K‡i| ZvIwn` ïay Avjøvn‡Z, Zvi Iwn‡Z ev Inxi k‡ã cig 

†mŠ›`h© †`L‡Z cvq| Bmjvg GB „̀wófw½i Av‡jv‡K bZzb wkí •Zwi Ki‡Z Pvq| gymwjg wkíxi m~Pbvwe›`y 

ÒAvjøvn Qvov †Kv‡bv Bjvn †bBÓ GB evK¨| Gi Av‡jv‡K Zviv g‡b K‡i, cÖK…wZi †Kv‡bv wKQzB Avjøvni 

cÖZxK n‡Z cv‡i bv ev Avjøvn‡K e¨³ Ki‡Z cv‡i bv| ZvB Zviv ÷vBjvB‡Rk‡bi (•kjxe×KiY) gva¨‡g 

cÖK…wZi mewKQz Dc¯’vcb Ki‡jb| ÷vBjvB‡R‡k‡bi gva¨‡g Zviv mewKQzi cÖvK…wZKZv ev b¨vPvivj‡bm 

(Naturalness) cÖZ¨vL¨vb Ki‡jb| 

Gfv‡e gymwjgiv AsjKiY wkí‡K ÔA¨viv‡em&KÕ- Gi iƒc `vb K‡ib| A¨viv‡emK n‡”Q Ggb GKUv Non-

developmental bKkv hv wewfbœ w`‡K AšÍnxbfv‡e we Í̄…Z n‡Z cv‡i| Kvco, avZz, dzj`vwb, †`qvj, Qv`, 

_vg, Rvbvjv ev eB‡qi cvZv †h‡Kv‡bv wKQzi Ici GB bKkv AjsK…Z n‡q wkíxi B‡”QgZ bvbv w`‡K 

Qwo‡q co‡Z cv‡i| 

GB Av‡jvPbv †_‡K eySv hvq, †Kb gymwjg‡`i AwaKvsk wkíB weg~Z©| GgbwK †hLv‡b Zviv MvQ, cÖvYx 

Ges gvby‡li cÖwZK…wZ e¨envi K‡i‡Qb, Zviv Ggbfv‡e Zv ÷vBjvBR (•kjxe×) K‡i‡Qb hv‡Z Zvi 
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cÖvK…wZKZv ev b¨vPvivj‡bm webó nq| GKB Kvi‡Y gymwjgiv Ggbfv‡e Aviwe w¯Œ‡Þi weKvk NwU‡q‡Qb 

hv‡Z G‡K GKwU AšÍnxb ÔA¨viv‡em&KÕ-G cwiYZ Kiv hvq| K¨vwjIMÖvwd‡Z GKRb K¨vwjIMÖvdvi m¤ú~Y© 

Zvi B”Qv I iæwPgZ †h‡Kv‡bv w`‡K †h‡Kv‡bv Aviwe eY©‡K we¯Í…Z Ki‡Z cv‡ib| GKBfv‡e G welqwU 

gymwjg ’̄vc‡Z¨i †ÿ‡ÎI cÖ‡hvR¨ hvi Kv‡Q `vjvb n‡”Q cwiKíbvi w`K †_‡K GKwU A¨iv‡e¯‹ wkíKjv| 

†fŠMwjK I RvwZMZfv‡e gymwjg wkíxiv hZB c„_K †nvK bv †Kb Zv‡`i g‡a¨ mvaviY wefvRK 

(Common Denominator) n‡”Q AvZ-ZvIwn`|  

K. Bmjv‡g bv›`wbKZvi bZzb w`MšÍ 

÷vBjvB‡Rkb hv wK bv wbKUcÖv‡P¨ AbykxwjZ n‡Z Zv Av‡jKRvÛvi I Zvi DËim~ix‡`i Pvwc‡q †`Iqv 

†n‡jwbK b¨vPvivwjR‡gi †gvKv‡ejvq GK bZzbZi c~Y©Zvi gvÎvq DbœxZ nq| eZ©gvb wLªóvb QÙvei‡Y 

†n‡jwbR‡gi †gvKv‡ejvq Bmjv‡gi b›`bZvwË¡K kw³ wVK ZZUvB cÖej hZUv cÖej Gi ag©ZvwË¡K kw³| 

Bmjvg †hfv‡e hxï wLª‡ói Hk¦wiKZv‡K cÖZ¨vL¨vb K‡i wVK †mfv‡eB cÖK…wZi b›`bZvwË¡K cÖKv‡k 

b¨vPvivwjRg‡K cÖZ¨vL¨vb K‡i Ges ÷vBjvB‡Rkb‡K DrmvwnZ K‡i| 

A‡Kb †ÿ‡Î Ggb n‡Z cv‡i †h, wWb¨vPvivjvB‡RW (Denaturalized) e ‘̄ Av‡iv cÖKUfv‡e 

b¨vPvivwjRg‡K DrmvwnZ Ki‡Z cv‡i, wVK †hgb A‡bK mgq Amy¯’Zvi gva¨‡g my ’̄Zvi cÖKvk NUv‡bv nq 

Ges g„Zz¨i gva¨‡g Rxe‡bi cÖwZdjb NUv‡bv| ZvB gymwjg AvwU©÷iv G mgm¨vi mgvavb K‡ib wiwc‡Ukvb 

ev cybive„wËi gva¨‡g| ÷vBjvBRW MvQ ev dz‡ji Awbw`©ó cybive„wË NUv‡bv nq| cÖK…wZ ewnf‚©Z †Kv‡bv 

welq GKBfv‡e evievi cÖKvk Ki‡j Zv AcÖK…wZZ¡‡KB (Non-nature) cÖKvk K‡i| 

1. Avie gbb Bmjv‡gi HwZnvwmK wfwË 

Avie gbb Bmjv‡gi wfwËg~j| Bmjv‡gi c~‡e© Aviwe fvlv I †jLb wk‡íi AR©b wQj cÖ ‘̄Z Ges Inx 

en‡bi ÿgZvm¤úbœ|  

Avie gb‡bi cÖ_g nvwZqvi n‡”Q Aviwe fvlv| Aviwe kã cÖv_wgKfv‡e wZbwU e¨Äb avZzg~j wb‡q MwVZ, 

hvi cÖ‡Z¨KwUiB wZbkiI †ewk †h‡Kv‡bv wZbwU e¨Ä‡bi mgš̂‡qi cÖwZ bZzb A_© Av‡ivc Kiv †h‡Z cv‡i| 

ZvB I‡qe÷vi ev A·‡dv‡W©i g‡Zv Aviwe fvlvi GKwU Awfavb, hv‡Z mKj kã msKwjZ Ges 

ZvwjKve× n‡e, Zv G‡Kev‡iB Am¤¢e| KviY AvengvbKvj †_‡K cwiwPZ mKj kãg~‡ji avZziƒc Kiv 

nqwb| avZzg~‡ji ZvwjKv KL‡bv eÜ nqwb|  

Aviwe fvlvi MVbg~jK cÖK…wZ Zvi KweZv‡KI MVb K‡i| Aviwe KweZv ¯^Zš¿, m¤ú~Y© Ges ¯^vaxb †køvK 

wb‡q MwVZ| KweZv ïiæ †_‡K mgvwßi w`K cvV Kiv †nvK ev mgvwß †_‡K ïiæi w`‡K, eiveiB GKB 

iKg gvayh© eRvq iv‡L| cybive„wË‡Z Avgiv Avbw›`Z nB| †Kv‡bv Aviwe KweZvB m¤ú~Y© ev ew›` bq| 

A_©vr Aviwe KweZv‡K Dfq w`‡K †U‡b wb‡q AMÖmi nIqv m¤¢e ïiæ‡Z Ges A‡šÍ| KweZvi iPwqZv 

†Zv e‡UB, †h‡Kv‡bv gvbylB GUv Ki‡Z cv‡i †mŠ›`h©‡K we›`ygvÎ ÿzbœ bv K‡i| ZvB Avie RM‡Z GUv 

†Kv‡bv A¯^vfvweK e¨vcvi bq †h, †Kv‡bv Kwe Zvi gnr  †kÖvZv‡`i Dcw¯’wZ‡Z †mB †kÖvZvi †gŠwLK 

mvnvh¨ jvf K‡ib| 
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2. Bmjv‡gi cÖ_g wkí KziAvb 

hw` †Kv‡bv wKQz wkí n‡q _v‡K Z‡e KziAvbB n‡”Q †mB wkí| gymwjg gb wKQz Øviv cÖfvweZ n‡q _vK‡j 

Zv n‡”Q GB KziAvb| Avi GB cÖfve bv›`wbKZvi w`K †_‡K Mfxi| Ggb †Kv‡bv gymjgvb †bB KziAv‡bi 

myig~Q©bv hvi gg©g~‡j bvov †`qwb| KziAv‡bi G w`KUv‡KB ÔBÕRvRÕ e‡j, gv‡b n‡”Q ÒAevK K‡i †`qvi 

ÿgZvÓ (Power to Incapacitate)| KziAvb wb‡RB m‡e©v”P mvwnwZ¨K, †kÖô‡Z¡i AwaKvix Avie‡`i 

AvnŸvb Ki‡Q KziAv‡bi g‡Zv wKQz m„wó Ki‡Z (myiv evKviv, 2: 23)| KziAvbB Avevi Zv‡`i e¨_©Zvi 

R‡b¨ wZi®‹vi Ki‡Q (myiv BDbym, 10: 38; myiv n~`, 11: 13; myiv ebx BmivCj, 17: 88)| KziAvb‡K 

ejv nq hv ỳi wKZve (myiv Avw¤^qv, 21: 53; myiv Avj dziKvb, 25: 4), †KejgvÎ †kÖvZv‡`i †PZbvi 

Ici Gi wµqvi Kvi‡Y| KziAv‡bi AvqvZ¸‡jv KweZvi ÁvZ c¨vUv‡b©i mv‡_ Lvc Lvq bv| cÖ‡Z¨KwU 

c~e©eZ©x ev cieZ©x Avqv‡Zi mv‡_ Q‡›` wg‡j hvq| Gi Ave„wZ cvVK I †kÖvZvi g‡b cÖej MwZ mÂvi K‡i 

Ges †kÖvZv cieZ©x AvqvZwU Avkv Ki‡Z _v‡K| 

gymwjg Avieiv wK cieZ©x kZ‡K †Kv‡bv wkí wb‡q Avwef‚©Z n‡qwQj? Zviv wK wewRZ RvwZ¸‡jvi 

wkíKjvq †Kv‡bv Ae`vb †i‡LwQj? Bmjvwg wkí welqK cvðvZ¨ BwZnvmwe`‡`i cÖ‡Z¨‡KB AÁZv ev 

c~e©bygvb ekZ Gi DË‡i e‡j‡Qb, ÔbvÕ| Zviv AšÍnxbfv‡e evi evi G K_vB e‡jb, Ògymwjg wkíKjv Zvi 

Avie AZxZ †_‡K ej‡Z †M‡j wKQzB AR©b K‡iwbÓ| A_P cÖK…Z mZ¨ Awf‡hv‡Mi m¤ú~Y© wecixZ| †Kbbv 

†MvUv Bmjvwg wkíKjvB AwR©Z Avie AZxZ †_‡K| GKwU wkí cÖK…Z wkí n‡q I‡V Zvi ÷vBj, Dcv`vb 

I cÖKvkfw½i Ici wfwË K‡i, hv cÖvq me‡ÿ‡ÎB †fŠ‡MvwjK ev mvgvwRK Aven †_‡K AwR©Z mKj 

BmjvwgK wkí mvhyR¨c~Y© Ges KvVv‡gvMZfv‡e GK| KviY Gi wfwË n‡”Q Bmjv‡gi gva¨‡g cvIqv Avie 

gbb I HwZn¨| Avie gbb I HwZ‡n¨i ixwZ cÖYvjx¸‡jv ØvivB mKj gymjgvb‡`i wkí m„wó wba©vwiZ I 

wbqwš¿Z n‡q _v‡K| 

L. „̀k¨gvb wk‡í bv›`wbKZvi cÖKvk 

cvðv‡Z¨i „̀k¨gvb wkí cy‡ivcywi gvbecÖK…wZi Ici wbf©ikxj| wKš‘ gymjgvbiv gvbecÖK…wZ bq eis ª̄óvi 

¸Yvejxi e¨vcv‡i AvMÖnx| gvbecÖK…wZi bZzb bZzb w`K‡K cÖKvk Kiv Zv‡`i D‡Ïk¨ wQj bv| G Rb¨ G 

wkí b›`bZvwË¡Kfv‡e cÖwZK…wZi Av‡jvPbv K‡iwb| gvbecÖK…wZi •ewPÎc~Y© iƒc¸‡jv Zviv wPwÎZ K‡ibwb| 

ª̄óvB n‡”Q Zvi cÖ_g †cÖg Ges †kl AvweóZvi welq| ZvB gymjgvbiv Zuvi Dcw ’̄wZ wb‡ ©̀k K‡i Ggb me 

Aej¤b̂ I DÏxcK w`‡q wb‡R‡`i cwi‡ewóZ K‡ib|  

÷vBjvB‡Rk‡bi gva¨‡g †h‡nZz cÖK…wZZ¡ †_‡K gy³KiY ev wWb¨vPvivjvB‡Rkb Kiv hvq †m‡nZz gymwjgiv 

G‡K MÖnY K‡ib Ges G‡K DrK‡l©i w`‡K wb‡q hvb|  

÷vBjvB‡Rk‡bi DrKl© mvab 

1. ÷vBjvB‡Rk‡bi A_© n‡”Q †fwi‡qkb Ges µgweKv‡ki (Development) Abycw ’̄wZ| 

Dw™¢̀ RM‡Z KvÐ †_‡K ïiæ K‡i kvLv-cÖkvLv ch©šÍ µgweKvk jÿ¨ Kiv hvq| wKš‘ 
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÷vBjvB‡Rk‡b Zviv KvÐ I kvLv-cÖkvLv mewKQzi NbZ¡, †U·Pvi Ges AvK…wZ cy‡iv wPÎK‡g© 

GKB iKg ivL‡jb| A_©vr †Kv‡bv †fwi‡qkb †bB| 

2. †fwi‡qk‡bi Afv‡e wPÎK‡g© †Kv‡bv µgweKvkI NUj bv| GKUv wPÎK‡g© me cvZv Ges dzj 

GKB iKg _vKj| 

3. b¨vPvwiwjRg‡K cy‡ivcywi Gov‡bvi Rb¨ AviI †h †KŠkjwU ms‡hvRb Kiv n‡jv Zv n‡”Q 

ÒwWRvB‡bi cybive„wË (Repetition)Ó| e„šÍ, dzj Ges cvZvi cybive„wË NwU‡q †m¸‡jv‡K 

AšÍnxbfv‡e cici mvRv‡bv nj hv cÖK…wZ‡Z Am¤¢e| Gfv‡e cÖK…wZ‡K †PZbv †_‡K ev` †`Iqv 

nj| 

4. GiciI `k©K‡`i †PZbvq cÖK…wZ hv‡Z †Kv‡bvfv‡eB ’̄vb bv cvq †m R‡b¨ Zviv 

ÒwRIwg‡UªvB‡RkbÓ Ki‡jb| Zviv mij, eµ, fMœ, e„ËvKvi wewfbœ ai‡bi †iLv Ges wewfbœ 

R¨vwgwZK AvK…wZ e¨envi Ki‡jb| 

5. me©‡k‡l Zviv cybive„wËi †ÿ‡Î cÖwZmvg¨ ev wgj (Symmetry) eRvq ivL‡jb hv‡Z Zv GKB 

~̀iZ¡ eRvq †i‡L mKj w`‡K AMÖmi nq| Gfv‡e wWRvBb AbšÍ „̀wó‡ÿÎ Ry‡o we¯Ívi jvf Kij| 

wkíx Zvi †Lqvj g‡Zv hv‡K eB‡qi cvZv, †`Iqvj, c¨v‡bj ev K¨vbfv‡m ’̄vb K‡i w`‡Z cv‡ib| 

GgbwK †hLv‡b gvbyl I cÖvYxi AvK…wZ e¨eüZ n‡q‡Q, †hgb wKQz cvwm©qvb wgwb‡qPvi¸‡jv‡Z, 

†mLv‡bI Zv‡K ÷vBjvB‡Rk‡bi gva¨‡g cÖK…wZZ¡ †_‡K gy³ (Denaturalize) Kiv n‡q‡Q| 

†mLv‡b cÖvYx ev gvby‡li †Pnvivq ev †`‡n †Kv‡bv ¯̂vZš¿¨, •ewkó¨ ev e¨w³Z¡ dzwU‡q †Zvjv nqwb| 

G R‡b¨ cvwm©qvb wgwb‡qPvi¸‡jv‡Z gvbevK…wZ¸‡jvi GKwU †_‡K Ab¨wUi cv_©K¨ Kiv hvq bv| 

Aviwe KweZvi g‡ZvB wgwb‡qPvi¸‡jv wewfbœ Ask Øviv MwVZ, hv ci¯úi wew”Qbœ Ges cÖ‡Z¨KwU 

AskB GKwU ¯^Zš¿ †K› ª̀ wn‡m‡e weivRgvb| 

6. Bmjvwg wk‡íi cÖwZwU wPÎKg© Ges AjsKi‡Y GKwU MwZ i‡q‡Q| GB MwZ ¯̂Ztù‚Z©fv‡e avegvb 

bKkvi GKwU BDwbU †_‡K Aci GKwU BDwb‡U, GKwU bKkv †_‡K Aci GKwU bKkvq, GKwU 

„̀wó‡ÿÎ †_‡K Aci GKwU „̀wó‡ÿ‡Î, †hgbwU Avgiv †`L‡Z cvB eo eo cÖvmv‡`i wekvj 

†Zvi‡Y, m¤§yLfv‡M ev cÖvPxi¸‡jv‡Z| wKš‘ †Kv‡bv Bmjvwg wkíKg© †bB †hLv‡b GB MwZ P‚ovšÍ| 

A_©vr GB MwZ Pjgvb, hv `k©K‡`i „̀wó‡K m`v Pjgvb iv‡L| Ges Zvi Kíbv I gb‡b m„wó K‡i 

MwZkxjZv| 

A¨viv‡e¯‹ wK? 

Avgiv Ic‡i G cwifvlvwU e¨envi K‡iwQ, GUv a‡i wb‡q †h cvVK G m¤ú‡K© Ávb iv‡Lb| †Kbbv me 

gymwjg †`‡k GB wkíiƒcwU me©e¨vcx Ges GwU mKj Bmjvwg wkíK‡g©i GKwU mywbw`©ó •ewkó¨ ev Dcv`vb| 

A¨viv‡e¯‹ Ab¨ †h‡Kv‡bv •kwíK MVb †_‡K Avjv`v| A¨viv‡e¯‹ bvgUv h_v_© n‡q‡Q KviY bv›`wbK w`K 

†_‡K GwU ZZUvB Avie hZUv Avie Aviwe KweZv ev Aviwe KziAvb| Gi Dcw ’̄wZ †h‡Kv‡bv cwi‡ek‡K 
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Bmjvwg Aven `vb K‡i| GUvB wekvj †fŠ‡MvwjK mxgvi g‡a¨ we¯Í…Z wewfbœ Rb‡Mvôxi g‡a¨ •kwíK mvhyR¨ 

`vb K‡i‡Q| g~jZ cvkvcvwk mw¾Z A‡Kb¸‡jv BDwbU ev wdMv‡ii mgš̂‡q MwVZ| `k©‡Ki „̀wó GK 

BDwbU †_‡K Ab¨ BDwb‡Ui w`‡K AMÖmi nq hZÿY bv Zvi „̀wó wPÎKg©wUi ewnK©vVv‡gvi GK cÖvšÍ †_‡K 

Aci cÖv‡šÍ wM‡q †cuŠ‡Q| wdMvi ev BDwbU¸‡jv cwic~Y© Ges ¯̂vaxb| Zviv ci¯úihy³ _vKvq wdMv‡ii 

AvDUjvBb ev bKkv AbymiY K‡i `k©K‡`i „̀wó eva¨ nq cieZ©x wdMviwUi bKkv AbymÜv‡b| G‡ZB m„wó 

nq Q›`| GB Q‡›`i MwZ gš’i nq hw` BDwbU ev wdMvi¸‡jv ~̀‡i _v‡K| KvQvKvwQ _vK‡j MwZ nq †ewk| 

Avevi „̀wó hw` e„ËvK…wZ ev fMœ †iLvq euvavMÖ Í̄ nq Z‡e A¨viv‡e¯‹ Av‡iv MwZkxjZv cÖvß nq, A¨viv‡e‡¯‹i 

MwZkxjZv hZ ev‡o `k©‡Ki gb ZZ mn‡R Ggb Kíbv •Zwi Ki‡Z cv‡i hv wkíK‡g©i evn¨ KvVv‡gvi 

D‡aŸ© P‡j †h‡Z cv‡i| 

A¨viv‡e¯‹ ỳÕai‡bi n‡Z cv‡i Floral Ges Geometric (R¨vwgwZK)| A¨viv‡e‡¯‹ hw` ÔAvZ-ZvIwiKÕ ev 

e„šÍ-cvZv-dzj e¨envi K‡i Zvn‡j Zv Floral| Avi hw` R¨vwgwZK AvK…wZ e¨envi K‡i Z‡e Zv 

Geometric  (R¨vwgwZK)| R¨vwgwZK A¨viv‡e¯‹ Avevi ỳÕai‡bi n‡Z cv‡i: LvZ (•iwLK) Ges ivwg 

(eswKg)| ÔLvZÕ-G mij ev fMœ †iLv Ges ÔivwgÕ†Z eû‡Kw›`ªK eµ‡iLv e¨eüZ nq| A¨viv‡e¯‹ wØgvwÎK 

I wÎgvwÎK DfqB n‡Z cv‡i| wÎgvwÎK A¨viv‡e‡¯‹i D`vniY n‡”Q gvMwie I Av›`vjywmqvi ’̄vcZ¨, 

K‡W©vfvi gmwR`, MÖvbvWvi Avjnvgiv cÖvmv` BZ¨vw`| Avjnvgiv cÖvmv‡`i M¤̂yR †h AvK©¸‡jvi mgš̂‡q 

MwVZ Zv‡Z Ggb MwZkxjZv i‡q‡Q hvi Q›`e×Zv `k©K‡K AvK…ó K‡i| 

M. Aviwe K¨vwjIMÖvwd: AwZ›`ªxq †PZbvi m‡e©v”P wkí  

me©‡ÿ‡Î ª̄óvi Dcw ’̄wZ wbwðZ Ki‡Z gymwjgiv G‡ZvUvB D`MÖxe wQj hvi d‡j Zv‡`i gva¨‡g Ggb GKwU 

c¨vUv‡b©i Rb¥ †bq hv †MvUv gvbeRvwZi Kv‡Q G‡Kev‡iB AÁvZ wQj| 

Bmjvgc~e© hy‡M wek¦evmx k‡ãi bv›`wbKZvi mv‡_ cwiwPZ wQj M`¨ mvwnZ¨ I KweZvi gva¨‡g| Gme 

†ÿ‡Î Avie, †g‡mvc‡Uwgqvb, wneªæ, wMÖK I †ivgvb‡`i Ae`vb Lv‡Uv Kivi Dcvq †bB| wKš‘ Aviwemn 

Zv‡`i Kv‡iv †ÿ‡ÎB k‡ãi cÖZx‡Ki mv‡_ †Kv‡bv bv›`wbKZvi aviYv mshy³ wQj bv| mgMÖ wek¦e¨vcx 

†jLwb wQj ’̄‚j Ges bv›`wbKfv‡e AvKl©Ynxb e¨vcvi| GgbwK GLbI †jLvi e¨vcviwU cÖvq †ZgbB i‡q 

†M‡Q| Bmjv‡gi Avwef©v‡ei c~‡e© Aviwe w¯ŒÞI wQj bv›`wbK ¸iæZ¡ ewR©Z| wKš‘ Bmjv‡gi Avwef©v‡ei 

ciB gymjgvbiv GKwU bZzb w`MšÍ D‡b¥vPb K‡i|  

wbKUcÖv‡P¨i †jv‡Kiv K¨vwjIMÖvwd bv‡g cÖvq wKQzB Rvb‡Zv bv| †ivgvbiv wKQzUv K¨vwjMÖvwdK †hvM¨Zv AR©b 

Ki‡jI Zv bv›`wbKZvi gv‡bvËxY© wQj bv| Avqvij¨v‡Ði †mjwUK mbœ¨vmx‡`i Ae ’̄vI †m iKgB wQj| 

Zv‡`i K¨vwjIMÖvwdK gvbI †ivgvb‡`i AwZµg Ki‡Z cv‡iwb| Zviv Aÿi¸‡jv wKQzUv †MvjvK…wZ K‡i 

AjsKi‡Yi gva¨‡g mvgvb¨ †mŠ›`h© ea©‡bi †Póv K‡i‡Q gvÎ| A_P ch©vqµ‡g gvÎ ỳB †Rbv‡ik‡bi g‡a¨ 

gymwjg wkíxiv Aviwe kã‡K GKwU „̀k¨gvb wkíK‡g© iƒcvšÍwiZ Ki‡jb| kvwãK I †hŠw³K Zvrc‡h©i 

evB‡i Zviv kã¸‡jv‡K bv›`wbK Zvrch© `vb Ki‡jb| Ab¨vb¨ wk‡íi g‡Zv GUvI Bmjvwg †PZvbv avi‡Yi 

D‡Ïk¨B mvab Ki‡jv| 
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K¨vwjIMÖvwdi weKvk mvab 

1. c~‡e© Aviwei bvevwZqvb I wmwiq w¯Œ‡Þ Aÿi¸‡jv j¨vwUb w¯Œ‡Þi g‡Zv ci¯úi wew”Qbœ wQj| 

Avie wkíxiv Zv‡`i mshy³ Ki‡jv hv‡Z Aÿ‡ii Ici †PvL eyjv‡bv ev` w`‡q GK „̀wó‡Z GKwU 

†MvUv k‡ãi Ges ch©vqµ‡g †MvUv jvBbwUi Bw› ª̀qR Dcjwä m¤¢e nq| 

2. Avie wkíxiv eY©gvjv‡K w¯’wZ ’̄vcK ev cøvmwUmvBR (A_©vr cwieZ©bkxj, hv fvsMvPziv Kiv hvq 

Ggb) Ki‡jb| d‡j Aÿi¸‡jv‡K GLb †hw`‡K Lywk †mw`‡K B‡”QgZ Uvbv ev `xN©vwqZ Kiv, 

msKzwPZ Kiv, SzuwK‡q †`qv, cÖmvwiZ Kiv, †mvRv Kiv, euvKv‡bv, fvM Kiv, †gvUv Kiv, wPKb Kiv, 

AvswkK ev c~Y©fv‡e ewa©Z Kiv m¤¢e n‡jv| d‡j Aÿi¸‡jv cwiYZ n‡jv AbyMZ wkí Dcv`v‡b, 

hviv K¨vwjIMÖvdv‡ii B‡”QgZ †h‡Kv‡bv bv›`wbK AvBwWqv ev¯Íevqb Ki‡Z cÖ ‘̄Z| 

3. Zviv A¨viv‡e‡·i Floration Ges Geometrization cÖwµqv K¨vwjIMÖvwd‡Z wb‡q Avm‡jb| 

D‡Ïk¨ wQj, ïay †jLbxi AjsKiY e„w×B bq eis †jLbx‡K cy‡iv GKUv A¨viv‡e‡¯‹ cwiYZ Kiv| 

Bmjvg wek¦vm K‡i Avjøvni evYx n‡”Q Zvi me‡P‡q wbKUZg I weï×Zg B”Qvi cÖKvk| Avi ZvB GB 

evYxi †jLbx n‡”Q bv›`wbKZvi Pig I cig Í̄i| G R‡b¨ G wkí ª̀æZ we¯Í…wZ jvf K‡i| cÖ Í̄‡i, Kv‡V, 

KvM‡R, P‡g© wKsev e‡ ¿̄, M„‡n, †`vKv‡b, gmwR‡` A_ev cÖ‡Z¨KwU cÖvPxi ev Qv‡` Aviwe wjLb n‡q DVj 

Bmjv‡gi mvaviY wkí| ivRv-ev`kvn& Ges cÖvK…wZRb cÖ‡Z¨‡KB Zv‡`i mgMÖ Rxe‡bi Rb¨ GKwU cig 

Avkv †cvlY Ki‡Zb: GKLÐ mgMÖ KziAvb Kwc Kiv Ges Zv mgvc‡bi ci c„w_ex †_‡K we`vq †bqv|  

†k‡l ejv hvq, wMÖK I †i‡bmuvi wkíKg© gvby‡li g~j¨ e„w× K‡i‡Q Ges Zv‡K Ggb DrK‡l© †cuŠ‡Q w`‡q‡Q 

†h, †m GgbwK ª̄óvi †PZbvi mv‡_ mshy³ n‡Z cv‡i| Gfv‡e †m gvbyl‡K gvbweK DrKl© I Av‡Z¥vcjwäi 

Í̄‡i DbœxZ K‡i‡Q| Bmjvwg wkíKjvI GKBfv‡e gvbweK DrKl©Zv I Av‡Z¥vcjwä AR©‡bi †Póv K‡i‡Q, 

wKš‘ Zv K‡i‡Q ¯ªóvi Dcw ’̄wZ‡K mvg‡b †i‡L| d‡j Bmjvwg wkíKjvi Av`k©ev` wb‡R‡K k„•Ljvi Aax‡b 

’̄vcb K‡i‡Q| GUv wK GK ai‡bi mxgve×Zv bq? Aek¨B| Z‡e G mxgve×Zv Bw›`ªqvZxZ g~j¨gvb A_©vr 
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(Transcendent) mËv A_©vr ª̄óv †_‡K cv_©‡K¨i ~̀iZ¡ eRvq ivLv| 
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